
MORAL (all references) 
 
P.3 - §14 Evolving mortal creatures experience an irresistible urge to symbolize their finite 
concepts of God. Man's consciousness of moral duty and his spiritual idealism represent a value 
level--an experiential reality--which is difficult of symbolization. 
 
P.5 - §18 7. The potential personality of an evolutionary moral being or of any other moral being 
is centered in the personality of the Universal Father. 
 
P.26 - §5 When you are through down here, when your course has been run in temporary form 
on earth, when your trial trip in the flesh is finished, when the dust that composes the mortal 
tabernacle "returns to the earth whence it came"; then, it is revealed, the indwelling "Spirit shall 
return to God who gave it." There sojourns within each moral being of this planet a fragment of 
God, a part and parcel of divinity. It is not yet yours by right of possession, but it is designedly 
intended to be one with you if you survive the mortal existence. 
 
P.30 - §4 Some degree of moral affinity and spiritual harmony is essential to friendship between 
two persons; a loving personality can hardly reveal himself to a loveless person. Even to 
approach the knowing of a divine personality, all of man's personality endowments must be 
wholly consecrated to the effort; halfhearted, partial devotion will be unavailing. 
 
P.36 - §4 God is eternally and infinitely perfect, he cannot personally know imperfection as his 
own experience, but he does share the consciousness of all the experience of imperfectness of all 
the struggling creatures of the evolutionary universes of all the Paradise Creator Sons. The 
personal and liberating touch of the God of perfection overshadows the hearts and encircuits the 
natures of all those mortal creatures who have ascended to the universe level of moral 
discernment. In this manner, as well as through the contacts of the divine presence, the Universal 
Father actually participates in the experience with immaturity and imperfection in the evolving 
career of every moral being of the entire universe. 
 
P.36 - §5 Human limitations, potential evil, are not a part of the divine nature, but mortal 
experience with evil and all man's relations thereto are most certainly a part of God's ever-
expanding self-realization in the children of time--creatures of moral responsibility who have 
been created or evolved by every Creator Son going out from Paradise. 
 
P.40 - §5 In the physical universe we may see the divine beauty, in the intellectual world we may 
discern eternal truth, but the goodness of God is found only in the spiritual world of personal 
religious experience. In its true essence, religion is a faith-trust in the goodness of God. God 
could be great and absolute, somehow even intelligent and personal, in philosophy, but in 
religion God must also be moral; he must be good. Man might fear a great God, but he trusts and 
loves only a good God. This goodness of God is a part of the personality of God, and its full 
revelation appears only in the personal religious experience of the believing sons of God. 
 
P.40 - §6 Religion implies that the superworld of spirit nature is cognizant of, and responsive to, 
the fundamental needs of the human world. Evolutionary religion may become ethical, but only 
revealed religion becomes truly and spiritually moral. The olden concept that God is a Deity 



dominated by kingly morality was upstepped by Jesus to that affectionately touching level of 
intimate family morality of the parent-child relationship, than which there is none more tender 
and beautiful in mortal experience. 
 
P.41 - §2 The concept of God as a king-judge, although it fostered a high moral standard and 
created a law-respecting people as a group, left the individual believer in a sad position of 
insecurity respecting his status in time and in eternity. The later Hebrew prophets proclaimed 
God to be a Father to Israel; Jesus revealed God as the Father of each human being. The entire 
mortal concept of God is transcendently illuminated by the life of Jesus. Selflessness is inherent 
in parental love. God loves not like a father, but as a father. He is the Paradise Father of every 
universe personality. 
 
P.41 - §3 Righteousness implies that God is the source of the moral law of the universe. Truth 
exhibits God as a revealer, as a teacher. But love gives and craves affection, seeks understanding 
fellowship such as exists between parent and child. Righteousness may be the divine thought, but 
love is a father's attitude. The erroneous supposition that the righteousness of God was 
irreconcilable with the selfless love of the heavenly Father, presupposed absence of unity in the 
nature of Deity and led directly to the elaboration of the atonement doctrine, which is a 
philosophic assault upon both the unity and the free-willness of God. 
 
P.43 - §2 The great mistake of the Hebrew religion was its failure to associate the goodness of 
God with the factual truths of science and the appealing beauty of art. As civilization progressed, 
and since religion continued to pursue the same unwise course of overemphasizing the goodness 
of God to the relative exclusion of truth and neglect of beauty, there developed an increasing 
tendency for certain types of men to turn away from the abstract and dissociated concept of 
isolated goodness. The overstressed and isolated morality of modern religion, which fails to hold 
the devotion and loyalty of many twentieth-century men, would rehabilitate itself if, in addition 
to its moral mandates, it would give equal consideration to the truths of science, philosophy, and 
spiritual experience, and to the beauties of the physical creation, the charm of intellectual art, and 
the grandeur of genuine character achievement. 
 
P.43 - §3 The religious challenge of this age is to those farseeing and forward-looking men and 
women of spiritual insight who will dare to construct a new and appealing philosophy of living 
out of the enlarged and exquisitely integrated modern concepts of cosmic truth, universe beauty, 
and divine goodness. Such a new and righteous vision of morality will attract all that is good in 
the mind of man and challenge that which is best in the human soul. Truth, beauty, and goodness 
are divine realities, and as man ascends the scale of spiritual living, these supreme qualities of 
the Eternal become increasingly co-ordinated and unified in God, who is love. 
 
P.43 - §4 All truth--material, philosophic, or spiritual--is both beautiful and good. All real 
beauty--material art or spiritual symmetry--is both true and good. All genuine goodness--whether 
personal morality, social equity, or divine ministry--is equally true and beautiful. Health, sanity, 
and happiness are integrations of truth, beauty, and goodness as they are blended in human 
experience. Such levels of efficient living come about through the unification of energy systems, 
idea systems, and spirit systems. 



P.52 - §2 The full appreciation of truth, beauty, and goodness is inherent in the perfection of the 
divine universe. The inhabitants of the Havona worlds do not require the potential of relative 
value levels as a choice stimulus; such perfect beings are able to identify and choose the good in 
the absence of all contrastive and thought-compelling moral situations. But all such perfect 
beings are, in moral nature and spiritual status, what they are by virtue of the fact of existence. 
They have experientially earned advancement only within their inherent status. Mortal man earns 
even his status as an ascension candidate by his own faith and hope. Everything divine which the 
human mind grasps and the human soul acquires is an experiential attainment; it is a reality of 
personal experience and is therefore a unique possession in contrast to the inherent goodness and 
righteousness of the inerrant personalities of Havona. 
 
P.53 - §1 All religious philosophy, sooner or later, arrives at the concept of unified universe rule, 
of one God. Universe causes cannot be lower than universe effects. The source of the streams of 
universe life and of the cosmic mind must be above the levels of their manifestation. The human 
mind cannot be consistently explained in terms of the lower orders of existence. Man's mind can 
be truly comprehended only by recognizing the reality of higher orders of thought and purposive 
will. Man as a moral being is inexplicable unless the reality of the Universal Father is 
acknowledged. 
 
P.56 - §3 I am inclined to believe that it is this far-flung and generally unrecognizable control of 
the co-ordination and interassociation of all phases and forms of universe activity that causes 
such a variegated and apparently hopelessly confused medley of physical, mental, moral, and 
spiritual phenomena so unerringly to work out to the glory of God and for the good of men and 
angels. 
 
P.62 - §1 If the finite mind of man is unable to comprehend how so great and so majestic a God 
as the Universal Father can descend from his eternal abode in infinite perfection to fraternize 
with the individual human creature, then must such a finite intellect rest assurance of divine 
fellowship upon the truth of the fact that an actual fragment of the living God resides within the 
intellect of every normal-minded and morally conscious Urantia mortal. The indwelling Thought 
Adjusters are a part of the eternal Deity of the Paradise Father. Man does not have to go farther 
than his own inner experience of the soul's contemplation of this spiritual-reality presence to find 
God and attempt communion with him. 
 
P.63 - §2 The mortals of the realms of time and space may differ greatly in innate abilities and 
intellectual endowment, they may enjoy environments exceptionally favorable to social 
advancement and moral progress, or they may suffer from the lack of almost every human aid to 
culture and supposed advancement in the arts of civilization; but the possibilities for spiritual 
progress in the ascension career are equal to all; increasing levels of spiritual insight and cosmic 
meanings are attained quite independently of all such sociomoral differentials of the diversified 
material environments on the evolutionary worlds. 
 
P.63 - §3 However Urantia mortals may differ in their intellectual, social, economic, and even 
moral opportunities and endowments, forget not that their spiritual endowment is uniform and 
unique. They all enjoy the same divine presence of the gift from the Father, and they are all 
equally privileged to seek intimate personal communion with this indwelling spirit of divine 



origin, while they may all equally choose to accept the uniform spiritual leading of these Mystery 
Monitors. 
 
P.65 - §2 The entire experience of Adjuster communion is one involving moral status, mental 
motivation, and spiritual experience. The self-realization of such an achievement is mainly, 
though not exclusively, limited to the realms of soul consciousness, but the proofs are 
forthcoming and abundant in the manifestation of the fruits of the spirit in the lives of all such 
inner-spirit contactors. 
 
P.66 - §5 The morality of the religions of evolution drives men forward in the God quest by the 
motive power of fear. The religions of revelation allure men to seek for a God of love because 
they crave to become like him. But religion is not merely a passive feeling of "absolute 
dependence" and "surety of survival"; it is a living and dynamic experience of divinity 
attainment predicated on humanity service. 
 
P.67 - §3 All religions teach the worship of Deity and some doctrine of human salvation. The 
Buddhist religion promises salvation from suffering, unending peace; the Jewish religion 
promises salvation from difficulties, prosperity predicated on righteousness; the Greek religion 
promised salvation from disharmony, ugliness, by the realization of beauty; Christianity 
promises salvation from sin, sanctity; Mohammedanism provides deliverance from the rigorous 
moral standards of Judaism and Christianity. The religion of Jesus is salvation from self, 
deliverance from the evils of creature isolation in time and in eternity. 
 
P.67 - §5 The Zoroastrians had a religion of morals; the Hindus a religion of metaphysics; the 
Confucianists a religion of ethics. Jesus lived a religion of service. All these religions are of 
value in that they are valid approaches to the religion of Jesus. Religion is destined to become the 
reality of the spiritual unification of all that is good, beautiful, and true in human experience. 
 
P.67 - §8 The Christian concept of God is an attempt to combine three separate teachings: 
 

1. The Hebrew concept--God as a vindicator of moral values, a righteous God. 
2. The Greek concept--God as a unifier, a God of wisdom. 
3. Jesus' concept--God as a living friend, a loving Father, the divine presence. 

 
P.68 - §4 Morality has its origin in the reason of self-consciousness; it is superanimal but wholly 
evolutionary. Human evolution embraces in its unfolding all endowments antecedent to the 
bestowal of the Adjusters and to the pouring out of the Spirit of Truth. But the attainment of 
levels of morality does not deliver man from the real struggles of mortal living. Man's physical 
environment entails the battle for existence; the social surroundings necessitate ethical 
adjustments; the moral situations require the making of choices in the highest realms of reason; 
the spiritual experience (having realized God) demands that man find him and sincerely strive to 
be like him. 
 
P.68 - §5 Religion is not grounded in the facts of science, the obligations of society, the 
assumptions of philosophy, or the implied duties of morality. Religion is an independent realm of 
human response to life situations and is unfailingly exhibited at all stages of human development 



which are postmoral. Religion may permeate all four levels of the realization of values and the 
enjoyment of universe fellowship: the physical or material level of self-preservation; the social 
or emotional level of fellowship; the moral or duty level of reason; the spiritual level of the 
consciousness of universe fellowship through divine worship. 
 
P.68 - §7 Moral conduct is always an antecedent of evolved religion and a part of even revealed 
religion, but never the whole of religious experience. Social service is the result of moral 
thinking and religious living. Morality does not biologically lead to the higher spiritual levels of 
religious experience. The adoration of the abstract beautiful is not the worship of God; neither is 
exaltation of nature nor the reverence of unity the worship of God. 
 
P.69 - §2 Mortal man secures three great satisfactions from religious experience, even in the days 
of his temporal sojourn on earth: 
 

1. Intellectually he acquires the satisfactions of a more unified human consciousness. 
2. Philosophically he enjoys the substantiation of his ideals of moral values. 
3. Spiritually he thrives in the experience of divine companionship, in the spiritual 
satisfactions of true worship. 

 
P.69 - §8 Eternal survival of personality is wholly dependent on the choosing of the mortal mind, 
whose decisions determine the survival potential of the immortal soul. When the mind believes 
God and the soul knows God, and when, with the fostering Adjuster, they all desire God, then is 
survival assured. Limitations of intellect, curtailment of education, deprivation of culture, 
impoverishment of social status, even inferiority of the human standards of morality resulting 
from the unfortunate lack of educational, cultural, and social advantages, cannot invalidate the 
presence of the divine spirit in such unfortunate and humanly handicapped but believing 
individuals. The indwelling of the Mystery Monitor constitutes the inception and insures the 
possibility of the potential of growth and survival of the immortal soul. 
 
P.71 - §4 The bestowal of creature personality confers relative liberation from slavish response 
to antecedent causation, and the personalities of all such moral beings, evolutionary or otherwise, 
are centered in the personality of the Universal Father. They are ever drawn towards his Paradise 
presence by that kinship of being which constitutes the vast and universal family circle and 
fraternal circuit of the eternal God. There is a kinship of divine spontaneity in all personality. 
 
P.135 - §9 Unspiritual animals know only the past and live in the present. Spirit-indwelt man has 
powers of prevision (insight); he may visualize the future. Only forward-looking and progressive 
attitudes are personally real. Static ethics and traditional morality are just slightly superanimal. 
Nor is stoicism a high order of self-realization. Ethics and morals become truly human when they 
are dynamic and progressive, alive with universe reality. 
 
P.192 - §1 The cosmic mind unfailingly responds (recognizes response) on three levels of 
universe reality. These responses are self-evident to clear-reasoning and deep-thinking minds. 
These levels of reality are: 



1. Causation--the reality domain of the physical senses, the scientific realms of logical 
uniformity, the differentiation of the factual and the nonfactual, reflective conclusions 
based on cosmic response. This is the mathematical form of the cosmic discrimination. 
2. Duty--the reality domain of morals in the philosophic realm, the arena of reason, the 
recognition of relative right and wrong. This is the judicial form of the cosmic 
discrimination. 
3. Worship--the spiritual domain of the reality of religious experience, the personal 
realization of divine fellowship, the recognition of spirit values, the assurance of eternal 
survival, the ascent from the status of servants of God to the joy and liberty of the sons of 
God. This is the highest insight of the cosmic mind, the reverential and worshipful form 
of the cosmic discrimination. 

 
P.192 - §5 These scientific, moral, and spiritual insights, these cosmic responses, are innate in 
the cosmic mind, which endows all will creatures. The experience of living never fails to develop 
these three cosmic intuitions; they are constitutive in the self-consciousness of reflective 
thinking. But it is sad to record that so few persons on Urantia take delight in cultivating these 
qualities of courageous and independent cosmic thinking. 
 
P.192 - §6 In the local universe mind bestowals, these three insights of the cosmic mind 
constitute the a priori assumptions which make it possible for man to function as a rational and 
self-conscious personality in the realms of science, philosophy, and religion. Stated otherwise, 
the recognition of the reality of these three manifestations of the Infinite is by a cosmic technique 
of self-revelation. Matter-energy is recognized by the mathematical logic of the senses; mind-
reason intuitively knows its moral duty; spirit-faith (worship) is the religion of the reality of 
spiritual experience. These three basic factors in reflective thinking may be unified and co-
ordinated in personality development, or they may become disproportionate and virtually 
unrelated in their respective functions. But when they become unified, they produce a strong 
character consisting in the correlation of a factual science, a moral philosophy, and a genuine 
religious experience. And it is these three cosmic intuitions that give objective validity, reality, to 
man's experience in and with things, meanings, and values. 
 
P.192 - §8 Intelligence alone cannot explain the moral nature. Morality, virtue, is indigenous to 
human personality. Moral intuition, the realization of duty, is a component of human mind 
endowment and is associated with the other inalienables of human nature: scientific curiosity and 
spiritual insight. Man's mentality far transcends that of his animal cousins, but it is his moral and 
religious natures that especially distinguish him from the animal world. 
 
P.193 - §1 The selective response of an animal is limited to the motor level of behavior. The 
supposed insight of the higher animals is on a motor level and usually appears only after the 
experience of motor trial and error. Man is able to exercise scientific, moral, and spiritual insight 
prior to all exploration or experimentation. 
 
P.193 - §3 As a result of experience an animal becomes able to examine the different ways of 
attaining a goal and to select an approach based on accumulated experience. But a personality 
can also examine the goal itself and pass judgment on its worth-whileness, its value. Intelligence 
alone can discriminate as to the best means of attaining indiscriminate ends, but a moral being 



possesses an insight which enables him to discriminate between ends as well as between means. 
And a moral being in choosing virtue is nonetheless intelligent. He knows what he is doing, why 
he is doing it, where he is going, and how he will get there. 
 
P.193 - §4 When man fails to discriminate the ends of his mortal striving, he finds himself 
functioning on the animal level of existence. He has failed to avail himself of the superior 
advantages of that material acumen, moral discrimination, and spiritual insight which are an 
integral part of his cosmic-mind endowment as a personal being. 
 
P.193 - §5 Virtue is righteousness--conformity with the cosmos. To name virtues is not to define 
them, but to live them is to know them. Virtue is not mere knowledge nor yet wisdom but rather 
the reality of progressive experience in the attainment of ascending levels of cosmic 
achievement. In the day-by-day life of mortal man, virtue is realized by the consistent choosing 
of good rather than evil, and such choosing ability is evidence of the possession of a moral 
nature. 
 
P.193 - §6 Man's choosing between good and evil is influenced, not only by the keenness of his 
moral nature, but also by such influences as ignorance, immaturity, and delusion. A sense of 
proportion is also concerned in the exercise of virtue because evil may be perpetrated when the 
lesser is chosen in the place of the greater as a result of distortion or deception. The art of relative 
estimation or comparative measurement enters into the practice of the virtues of the moral realm. 
 
P.193 - §7 Man's moral nature would be impotent without the art of measurement, the 
discrimination embodied in his ability to scrutinize meanings. Likewise would moral choosing 
be futile without that cosmic insight which yields the consciousness of spiritual values. From the 
standpoint of intelligence, man ascends to the level of a moral being because he is endowed with 
personality. 
 
P.193 - §8 Morality can never be advanced by law or by force. It is a personal and freewill 
matter and must be disseminated by the contagion of the contact of morally fragrant persons with 
those who are less morally responsive, but who are also in some measure desirous of doing the 
Father's will. 
 
P.193 - §9 Moral acts are those human performances which are characterized by the highest 
intelligence, directed by selective discrimination in the choice of superior ends as well as in the 
selection of moral means to attain these ends. Such conduct is virtuous. Supreme virtue, then, is 
wholeheartedly to choose to do the will of the Father in heaven. 
 
P.194 - §7 The relative free will which characterizes the self-consciousness of human personality 
is involved in: 
 

1. Moral decision, highest wisdom. 
2. Spiritual choice, truth discernment. 
3. Unselfish love, brotherhood service. 
4. Purposeful co-operation, group loyalty. 
5. Cosmic insight, the grasp of universe meanings. 



6. Personality dedication, wholehearted devotion to doing the Father's will. 
7. Worship, the sincere pursuit of divine values and the wholehearted love of the divine 
Value-Giver. 

 
P.195 - §2 The Urantia type of human personality may be viewed as functioning in a physical 
mechanism consisting of the planetary modification of the Nebadon type of organism belonging 
to the electrochemical order of life activation and endowed with the Nebadon order of the 
Orvonton series of the cosmic mind of parental reproductive pattern. The bestowal of the divine 
gift of personality upon such a mind-endowed mortal mechanism confers the dignity of cosmic 
citizenship and enables such a mortal creature forthwith to become reactive to the constitutive 
recognition of the three basic mind realities of the cosmos: 
 

1. The mathematical or logical recognition of the uniformity of physical causation. 
2. The reasoned recognition of the obligation of moral conduct. 
3. The faith-grasp of the fellowship worship of Deity, associated with the loving service 
of humanity. 

 
P.195 - §8 The God-discerning mortal is able to sense the unification value of these three cosmic 
qualities in the evolution of the surviving soul, man's supreme undertaking in the physical 
tabernacle where the moral mind collaborates with the indwelling divine spirit to dualize the 
immortal soul. From its earliest inception the soul is real; it has cosmic survival qualities. 
 
P.195 - §10 Human self-consciousness implies the recognition of the reality of selves other than 
the conscious self and further implies that such awareness is mutual; that the self is known as it 
knows. This is shown in a purely human manner in man's social life. But you cannot become so 
absolutely certain of a fellow being's reality as you can of the reality of the presence of God that 
lives within you. The social consciousness is not inalienable like the God-consciousness; it is a 
cultural development and is dependent on knowledge, symbols, and the contributions of the 
constitutive endowments of man--science, morality, and religion. And these cosmic gifts, 
socialized, constitute civilization. 
 
P.196 - §1 Civilizations are unstable because they are not cosmic; they are not innate in the 
individuals of the races. They must be nurtured by the combined contributions of the constitutive 
factors of man--science, morality, and religion. Civilizations come and go, but science, morality, 
and religion always survive the crash. 
 
P.196 - §3 Unselfishness, aside from parental instinct, is not altogether natural; other persons are 
not naturally loved or socially served. It requires the enlightenment of reason, morality, and the 
urge of religion, God-knowingness, to generate an unselfish and altruistic social order. Man's 
own personality awareness, self-consciousness, is also directly dependent on this very fact of 
innate other-awareness, this innate ability to recognize and grasp the reality of other personality, 
ranging from the human to the divine. 
 
P.196 - §5 Self-consciousness is in essence a communal consciousness: God and man, Father and 
son, Creator and creature. In human self-consciousness four universe-reality realizations are 
latent and inherent: 



 
1. The quest for knowledge, the logic of science. 
2. The quest for moral values, the sense of duty. 
3. The quest for spiritual values, the religious experience. 
4. The quest for personality values, the ability to recognize the reality of God as a 
personality and the concurrent realization of our fraternal relationship with fellow 
personalities. 

 
P.196 - §10 You become conscious of man as your creature brother because you are already 
conscious of God as your Creator Father. Fatherhood is the relationship out of which we reason 
ourselves into the recognition of brotherhood. And Fatherhood becomes, or may become, a 
universe reality to all moral creatures because the Father has himself bestowed personality upon 
all such beings and has encircuited them within the grasp of the universal personality circuit. We 
worship God, first, because he is, then, because he is in us, and last, because we are in him. 
 
P.220 - §4 We know that the Trinity Teacher Sons are devoted to the conscious enlightenment of 
universe creatures. I have arrived at the settled conclusion that the Inspired Trinity Spirits, by 
superconscious techniques, are also functioning as teachers of the realms. I am persuaded that 
there is a vast body of essential spiritual knowledge, truth indispensable to high spiritual 
attainment, which cannot be consciously received; self-consciousness would effectively 
jeopardize the certainty of reception. If we are right in this concept, and my entire order of being 
shares it, it may be the mission of these Inspired Spirits to overcome this difficulty, to bridge this 
gap in the universal scheme of moral enlightenment and spiritual advancement. We think that 
these two types of Trinity-origin teachers effect some kind of liaison in their activities, but we do 
not really know. 
 
P.230 - §5 The Daynal order of sonship is not an organic part of the local or superuniverse 
administrations. Its members are neither creators nor retrievers, neither judges nor rulers. They 
are not so much concerned with universe administration as with moral enlightenment and 
spiritual development. They are the universal educators, being dedicated to the spiritual 
awakening and moral guidance of all realms. Their ministry is intimately interrelated with that of 
the personalities of the Infinite Spirit and is closely associated with the Paradise ascension of 
creature beings. 
 
P.313 - §1 7. The Discerner of Spirits. A special liaison exists between the counselors and 
advisers of the second Havona circle and these reflective angels. They are the only seconaphim 
attached to the Universal Censors but are probably the most uniquely specialized of all their 
fellows. Regardless of the source or channel of information, no matter how meager the evidence 
at hand, when it is subjected to their reflective scrutiny, these discerners will forthwith inform us 
as to the true motive, the actual purpose, and the real nature of its origin. I marvel at the superb 
functioning of these angels, who so unerringly reflect the actual moral and spiritual character of 
any individual concerned in a focal exposure. 
 
P.314 - §4 2. The Memory of Mercy. These are the actual, full and replete, living records of the 
mercy which has been extended to individuals and races by the tender ministrations of the 
instrumentalities of the Infinite Spirit in the mission of adapting the justice of righteousness to 



the status of the realms, as disclosed by the portrayals of the Significance of Origins. The 
Memory of Mercy discloses the moral debt of the children of mercy--their spiritual liabilities--to 
be set down against their assets of the saving provision established by the Sons of God. In 
revealing the Father's pre-existent mercy, the Sons of God establish the necessary credit to insure 
the survival of all. And then, in accordance with the findings of the Significance of Origins, a 
mercy credit is established for the survival of each rational creature, a credit of lavish proportions 
and one of sufficient grace to insure the survival of every soul who really desires divine 
citizenship. 
 
P.317 - §1 6 and 7. The Secret of Greatness and the Soul of Goodness. The ascending pilgrims 
having awakened to the import of time, the way is prepared for the realization of the solemnity of 
trust and for the appreciation of the sanctity of service. While these are the moral elements of 
greatness, there are also secrets of greatness. When the spiritual tests of greatness are applied, the 
moral elements are not disregarded, but the quality of unselfishness revealed in disinterested 
labor for the welfare of one's earthly fellows, particularly worthy beings in need and in distress, 
that is the real measure of planetary greatness. And the manifestation of greatness on a world like 
Urantia is the exhibition of self-control. The great man is not he who "takes a city" or 
"overthrows a nation," but rather "he who subdues his own tongue." 
 
P.380 - §7 The dead theory of even the highest religious doctrines is powerless to transform 
human character or to control mortal behavior. What the world of today needs is the truth which 
your teacher of old declared: "Not in word only but also in power and in the Holy Spirit." The 
seed of theoretical truth is dead, the highest moral concepts without effect, unless and until the 
divine Spirit breathes upon the forms of truth and quickens the formulas of righteousness. 
 
P.381 - §2 It is the presence of the divine Spirit, the water of life, that prevents the consuming 
thirst of mortal discontent and that indescribable hunger of the unspiritualized human mind. 
Spirit-motivated beings "never thirst, for this spiritual water shall be in them a well of 
satisfaction springing up into life everlasting." Such divinely watered souls are all but 
independent of material environment as regards the joys of living and the satisfactions of earthly 
existence. They are spiritually illuminated and refreshed, morally strengthened and endowed. 
 
P.382 - §4 The Urantia peoples are suffering the consequences of a double deprivation of help in 
this task of progressive planetary spiritual attainment. The Caligastia upheaval precipitated 
world-wide confusion and robbed all subsequent generations of the moral assistance which a 
well-ordered society would have provided. But even more disastrous was the Adamic default in 
that it deprived the races of that superior type of physical nature which would have been more 
consonant with spiritual aspirations. 
 
P.400 - §2 During the ages intervening between life establishment and the emergence of human 
creatures of moral status, the Life Carriers are permitted to manipulate the life environment and 
otherwise favorably directionize the course of biologic evolution. And this they do for long 
periods of time. 
 
P.400 - §3 When the Life Carriers operating on a new world have once succeeded in producing a 
being with will, with the power of moral decision and spiritual choice, then and there their work 



terminates--they are through; they may manipulate the evolving life no further. From this point 
forward the evolution of living things must proceed in accordance with the endowment of the 
inherent nature and tendencies which have already been imparted to, and established in, the 
planetary life formulas and patterns. The Life Carriers are not permitted to experiment or to 
interfere with will; they are not allowed to dominate or arbitrarily influence moral creatures. 
 
P.402 - §5 3. The spirit of courage--the fidelity endowment--in personal beings, the basis of 
character acquirement and the intellectual root of moral stamina and spiritual bravery. When 
enlightened by facts and inspired by truth, this becomes the secret of the urge of evolutionary 
ascension by the channels of intelligent and conscientious self-direction. 
 
P.402 - §9 7. The spirit of wisdom--the inherent tendency of all moral creatures towards orderly 
and progressive evolutionary advancement. This is the highest of the adjutants, the spirit co-
ordinator and articulator of the work of all the others. This spirit is the secret of that inborn urge 
of mind creatures which initiates and maintains the practical and effective program of the 
ascending scale of existence; that gift of living things which accounts for their inexplicable 
ability to survive and, in survival, to utilize the co-ordination of all their past experience and 
present opportunities for the acquisition of all of everything that all of the other six mental 
ministers can mobilize in the mind of the organism concerned. Wisdom is the acme of 
intellectual performance. Wisdom is the goal of a purely mental and moral existence. 
 
P.419 - §1 Angels do not have material bodies, but they are definite and discrete beings; they are 
of spirit nature and origin. Though invisible to mortals, they perceive you as you are in the flesh 
without the aid of transformers or translators; they intellectually understand the mode of mortal 
life, and they share all of man's nonsensuous emotions and sentiments. They appreciate and 
greatly enjoy your efforts in music, art, and real humor. They are fully cognizant of your moral 
struggles and spiritual difficulties. They love human beings, and only good can result from your 
efforts to understand and love them. 
 
P.432 - §4 2. Law Forecasters. The intellectual foundation of justice is law, and in a local 
universe law originates in the legislative assemblies of the constellations. These deliberative 
bodies codify and formally promulgate the basic laws of Nebadon, laws designed to afford the 
greatest possible co-ordination of a whole constellation consistent with the fixed policy of 
noninfringement of the moral free will of personal creatures. It is the duty of the second order of 
supervisor seraphim to place before the constellation lawmakers a forecast of how any proposed 
enactment would affect the lives of freewill creatures. This service they are well qualified to 
perform by virtue of long experience in the local systems and on the inhabited worlds. These 
seraphim seek no special favors for one group or another, but they do appear before the celestial 
lawmakers to speak for those who cannot be present to speak for themselves. Even mortal man 
may contribute to the evolution of universe law, for these very seraphim do faithfully and fully 
portray, not necessarily man's transient and conscious desires, but rather the true longings of the 
inner man, the evolving morontia soul of the material mortal on the worlds of space. 
 
P.433 - §1 4. Ethical Sensitizers. It is the mission of these seraphim to foster and to promote the 
growth of creature appreciation of the morality of interpersonal relationships, for such is the seed 
and secret of the continued and purposeful growth of society and government, human or 



superhuman. These enhancers of ethical appreciation function anywhere and everywhere they 
may be of service, as volunteer counselors to the planetary rulers and as exchange teachers on 
the system training worlds. You will not, however, come under their full guidance until you 
reach the brotherhood schools on Edentia, where they will quicken your appreciation of those 
very truths of fraternity which you will even then be so earnestly exploring by the actual 
experience of living with the univitatia in the social laboratories of Edentia, the seventy satellites 
of the Norlatiadek capital. 
 
P.435 - §2 The seraphic interpreters of cosmic citizenship guide the new citizens of the system 
capitals and quicken their appreciation of the responsibilities of universe government. These 
seraphim are also closely associated with the Material Sons in the system administration, while 
they portray the responsibility and morality of cosmic citizenship to the material mortals on the 
inhabited worlds. 
 
P.435 - §3 4. Quickeners of Morality. On the mansion worlds you begin to learn self-government 
for the benefit of all concerned. Your mind learns co-operation, learns how to plan with other 
and wiser beings. On the system headquarters the seraphic teachers will further quicken your 
appreciation of cosmic morality--of the interactions of liberty and loyalty. 
 
P.435 - §6 To the inhabited worlds the quickeners of morality portray mortal life as an unbroken 
chain of many links. Your short sojourn on Urantia, on this sphere of mortal infancy, is only a 
single link, the very first in the long chain that is to stretch across universes and through the 
eternal ages. It is not so much what you learn in this first life; it is the experience of living this 
life that is important. Even the work of this world, paramount though it is, is not nearly so 
important as the way in which you do this work. There is no material reward for righteous living, 
but there is profound satisfaction--consciousness of achievement--and this transcends any 
conceivable material reward. 
 
P.435 - §7 The keys of the kingdom of heaven are: sincerity, more sincerity, and more sincerity. 
All men have these keys. Men use them--advance in spirit status--by decisions, by more 
decisions, and by more decisions. The highest moral choice is the choice of the highest possible 
value, and always--in any sphere, in all of them--this is to choose to do the will of God. If man 
thus chooses, he is great, though he be the humblest citizen of Jerusem or even the least of 
mortals on Urantia. 
 
P.481 - §1 2. Adjutant-spirit minds. This is the ministry of a local universe Mother Spirit 
functioning through her seven adjutant mind-spirits on the teachable (nonmechanical) level of 
material mind. On this level material mind is experiencing: as subhuman (animal) intellect in the 
first five adjutants; as human (moral) intellect in the seven adjutants; as superhuman (midwayer) 
intellect in the last two adjutants. 
 
P.494 - §10 7. And then, climax all of these procedures of multisocialization with the concurrent 
enhancement of spiritual insight as it pertains to the augmentation of all phases of personal 
endowment through group spiritual association and morontia co-ordination. Intellectually, 
socially, and spiritually two moral creatures do not merely double their personal potentials of 



universe achievement by partnership technique; they more nearly quadruple their attainment and 
accomplishment possibilities. 
 
P.532 - §2 All children on the evolving worlds who have Thought Adjusters, but who before 
death had not made a choice concerning the Paradise career, are also repersonalized on the 
finaliter world of the system, where they likewise grow up in the families of the Material Sons 
and their associates as do those little ones who arrived without Adjusters, but who will 
subsequently receive the Mystery Monitors after attaining the requisite age of moral choice. 
 
P.551 - §7 You should understand that the morontia life of an ascending mortal is really initiated 
on the inhabited worlds at the conception of the soul, at that moment when the creature mind of 
moral status is indwelt by the spirit Adjuster. And from that moment on, the mortal soul has 
potential capacity for supermortal function, even for recognition on the higher levels of the 
morontia spheres of the local universe. 
 
P.577 - §3 5. The epoch of philosophy and brotherhood. When mortals learn to think and begin 
to profit by experience, they become philosophical--they start out to reason within themselves 
and to exercise discriminative judgment. The society of this age becomes ethical, and the mortals 
of such an era are truly becoming moral beings. Wise moral beings are capable of establishing 
human brotherhood on such a progressing world. Ethical and moral beings can learn how to live 
in accordance with the golden rule. 
 
P.587 - §1 Think what it would mean on your world if somewhere in the Levant there were a 
world center of civilization, a great planetary university of culture, which had functioned 
uninterruptedly for 37,000 years. And again, pause to consider how the moral authority of even 
such an ancient center would be reinforced were there situated not far-distant still another and 
older headquarters of celestial ministry whose traditions would exert a cumulative force of 
500,000 years of integrated evolutionary influence. It is custom which eventually spreads the 
ideals of Eden to a whole world. 
 
P.587 - §2 The schools of the Planetary Prince are primarily concerned with philosophy, religion, 
morals, and the higher intellectual and artistic achievements. The garden schools of Adam and 
Eve are usually devoted to practical arts, fundamental intellectual training, social culture, 
economic development, trade relations, physical efficiency, and civil government. Eventually 
these world centers amalgamate, but this actual affiliation sometimes does not occur until the 
times of the first Magisterial Son. 
 
P.589 - §13 In the light of subsequent civilization, this era of primitive man is a long, dark, and 
bloody chapter. The ethics of the jungle and the morals of the primeval forests are not in keeping 
with the standards of later dispensations of revealed religion and higher spiritual development. 
On normal and nonexperimental worlds this epoch is very different from the prolonged and 
extraordinarily brutal struggles which characterized this age on Urantia. When you have emerged 
from your first world experience, you will begin to see why this long and painful struggle on the 
evolutionary worlds occurs, and as you go forward in the Paradise path, you will increasingly 
understand the wisdom of these apparently strange doings. But notwithstanding all the 



vicissitudes of the early ages of human emergence, the performances of primitive man represent 
a splendid, even a heroic, chapter in the annals of an evolutionary world of time and space. 
 
P.590 - §2 Man's acquirement of ethical judgment, moral will, is usually coincident with the 
appearance of early language. Upon attaining the human level, after this emergence of mortal 
will, these beings become receptive to the temporary indwelling of the divine Adjusters, and 
upon death many are duly elected as survivors and sealed by the archangels for subsequent 
resurrection and Spirit fusion. The archangels always accompany the Planetary Princes, and a 
dispensational adjudication of the realm is simultaneous with the prince's arrival. 
 
P.592 - §5 It is neither tenderness nor altruism to bestow futile sympathy upon degenerated 
human beings, unsalvable abnormal and inferior mortals. There exist on even the most normal of 
the evolutionary worlds sufficient differences between individuals and between numerous social 
groups to provide for the full exercise of all those noble traits of altruistic sentiment and 
unselfish mortal ministry without perpetuating the socially unfit and the morally degenerate 
strains of evolving humanity. There is abundant opportunity for the exercise of tolerance and the 
function of altruism in behalf of those unfortunate and needy individuals who have not 
irretrievably lost their moral heritage and forever destroyed their spiritual birthright. 
 
P.596 - §1 The bestowal Son arrives on a world of high educational culture and encounters a race 
spiritually trained and prepared to assimilate advanced teachings and to appreciate the bestowal 
mission. This is an age characterized by the world-wide pursuit of moral culture and spiritual 
truth. The mortal passion of this dispensation is the penetration of cosmic reality and communion 
with spiritual reality. The revelations of truth are extended to include the superuniverse. Entirely 
new systems of education and government grow up to supplant the crude regimes of former 
times. The joy of living takes on new color, and the reactions of life are exalted to heavenly 
heights of tone and timbre. 
 
P.596 - §4 Upon the resurrection of a bestowal Son, on the third day after yielding up his 
incarnated life, he ascends to the right hand of the Universal Father, receives the assurance of the 
acceptance of the bestowal mission, and returns to the Creator Son at the headquarters of the 
local universe. Thereupon the bestowal Avonal and the Creator Michael send their joint spirit, 
the Spirit of Truth, into the bestowal world. This is the occasion when the "spirit of the 
triumphant Son is poured out upon all flesh." The Universe Mother Spirit also participates in this 
bestowal of the Spirit of Truth, and concomitant therewith there issues the bestowal edict of the 
Thought Adjusters. Thereafter all normal-minded will creatures of that world will receive 
Adjusters as soon as they attain the age of moral responsibility, of spiritual choice. 
 
P.597 - §6 3. Ethical awakening. Only ethical consciousness can unmask the immorality of 
human intolerance and the sinfulness of fratricidal strife. Only a moral conscience can condemn 
the evils of national envy and racial jealousy. Only moral beings will ever seek for that spiritual 
insight which is essential to living the golden rule. 
 
P.598 - §2 5. Spiritual insight. The brotherhood of man is, after all, predicated on the recognition 
of the fatherhood of God. The quickest way to realize the brotherhood of man on Urantia is to 
effect the spiritual transformation of present-day humanity. The only technique for accelerating 



the natural trend of social evolution is that of applying spiritual pressure from above, thus 
augmenting moral insight while enhancing the soul capacity of every mortal to understand and 
love every other mortal. Mutual understanding and fraternal love are transcendent civilizers and 
mighty factors in the world-wide realization of the brotherhood of man. 
 
P.606 - §7 "Upon the default of my immediate superior it devolved upon me to assume command 
of the angelic hosts of Jerusem as the titular director of the confused seraphic affairs of the 
system. I was morally upheld by the Melchizedeks, ably assisted by a majority of the Material 
Sons, deserted by a tremendous group of my own order, but magnificently supported by the 
ascendant mortals on Jerusem. 
 
P.613 - §6 Liberty is suicidal when divorced from material justice, intellectual fairness, social 
forbearance, moral duty, and spiritual values. Liberty is nonexistent apart from cosmic reality, 
and all personality reality is proportional to its divinity relationships. 
 
P.615 - §3 The moral will creatures of the evolutionary worlds are always bothered with the 
unthinking question as to why the all-wise Creators permit evil and sin. They fail to comprehend 
that both are inevitable if the creature is to be truly free. The free will of evolving man or 
exquisite angel is not a mere philosophic concept, a symbolic ideal. Man's ability to choose good 
or evil is a universe reality. This liberty to choose for oneself is an endowment of the Supreme 
Rulers, and they will not permit any being or group of beings to deprive a single personality in 
the wide universe of this divinely bestowed liberty--not even to satisfy such misguided and 
ignorant beings in the enjoyment of this misnamed personal liberty. 
 
P.615 - §5 But if this universe rebel against the reality of truth and goodness refuses to approve 
the verdict, and if the guilty one knows in his heart the justice of his condemnation but refuses to 
make such confession, then must the execution of sentence be delayed in accordance with the 
discretion of the Ancients of Days. And the Ancients of Days refuse to annihilate any being until 
all moral values and all spiritual realities are extinct, both in the evildoer and in all related 
supporters and possible sympathizers. 
 
P.618 - §3 There are an equal number of reasons for not arbitrarily stopping the Lucifer rebellion 
which would be partially comprehensible to you, but which I am not permitted to narrate. I may 
inform you that on Uversa we teach forty-eight reasons for permitting evil to run the full course 
of its own moral bankruptcy and spiritual extinction. I doubt not that there are just as many 
additional reasons not known to me. 
 
P.630 - §1 War has become a matter of history, and there are no more armies or police forces. 
Government is gradually disappearing. Self-control is slowly rendering laws of human enactment 
obsolete. The extent of civil government and statutory regulation, in an intermediate state of 
advancing civilization, is in inverse proportion to the morality and spirituality of the citizenship. 
 
P.647 - §1 Truth is the basis of science and philosophy, presenting the intellectual foundation of 
religion. Beauty sponsors art, music, and the meaningful rhythms of all human experience. 
Goodness embraces the sense of ethics, morality, and religion--experiential perfection-hunger. 
 



P.647 - §3 Goodness is the mental recognition of the relative values of the diverse levels of 
divine perfection. The recognition of goodness implies a mind of moral status, a personal mind 
with ability to discriminate between good and evil. But the possession of goodness, greatness, is 
the measure of real divinity attainment. 
 
P.648 - §3 To finite man truth, beauty, and goodness embrace the full revelation of divinity 
reality. As this love-comprehension of Deity finds spiritual expression in the lives of God-
knowing mortals, there are yielded the fruits of divinity: intellectual peace, social progress, moral 
satisfaction, spiritual joy, and cosmic wisdom. The advanced mortals on a world in the seventh 
stage of light and life have learned that love is the greatest thing in the universe--and they know 
that God is love. 
 
P.738 - §3 The physical brain with its associated nervous system possesses innate capacity for 
response to mind ministry just as the developing mind of a personality possesses a certain innate 
capacity for spirit receptivity and therefore contains the potentials of spiritual progress and 
attainment. Intellectual, social, moral, and spiritual evolution are dependent on the mind ministry 
of the seven adjutant spirits and their superphysical associates. 
 
P.750 - §1 The Dalamatia teachers sought to add conscious social selection to the purely natural 
selection of biologic evolution. They did not derange human society, but they did markedly 
accelerate its normal and natural evolution. Their motive was progression by evolution and not 
revolution by revelation. The human race had spent ages in acquiring the little religion and 
morals it had, and these supermen knew better than to rob mankind of these few advances by the 
confusion and dismay which always result when enlightened and superior beings undertake to 
uplift the backward races by overteaching and overenlightenment. 
 
P.751 - §3 Hap presented the early races with a moral law. This code was known as "The 
Father's Way" and consisted of the following seven commands:  
 

1. You shall not fear nor serve any God but the Father of all. 
2. You shall not disobey the Father's Son, the world's ruler, nor show disrespect to his 
superhuman associates. 
3. You shall not speak a lie when called before the judges of the people. 
4. You shall not kill men, women, or children. 
5. You shall not steal your neighbor's goods or cattle. 
6. You shall not touch your friend's wife. 
7. You shall not show disrespect to your parents or to the elders of the tribe. 

 
P.753 - §2 The doctrine of a personal devil on Urantia, though it had some foundation in the 
planetary presence of the traitorous and iniquitous Caligastia, was nevertheless wholly fictitious 
in its teachings that such a "devil" could influence the normal human mind against its free and 
natural choosing. Even before Michael's bestowal on Urantia, neither Caligastia nor Daligastia 
was ever able to oppress mortals or to coerce any normal individual into doing anything against 
the human will. The free will of man is supreme in moral affairs; even the indwelling Thought 
Adjuster refuses to compel man to think a single thought or to perform a single act against the 
choosing of man's own will. 



 
P.756 - §7 Throughout the seven crucial years of the Caligastia rebellion, Van was wholly 
devoted to the work of ministry to his loyal army of men, midwayers, and angels. The spiritual 
insight and moral steadfastness which enabled Van to maintain such an unshakable attitude of 
loyalty to the universe government was the product of clear thinking, wise reasoning, logical 
judgment, sincere motivation, unselfish purpose, intelligent loyalty, experiential memory, 
disciplined character, and the unquestioning dedication of his personality to the doing of the will 
of the Father in Paradise. 
 
P.756 - §8 This seven years of waiting was a time of heart searching and soul discipline. Such 
crises in the affairs of a universe demonstrate the tremendous influence of mind as a factor in 
spiritual choosing. Education, training, and experience are factors in most of the vital decisions 
of all evolutionary moral creatures. But it is entirely possible for the indwelling spirit to make 
direct contact with the decision-determining powers of the human personality so as to empower 
the fully consecrated will of the creature to perform amazing acts of loyal devotion to the will 
and the way of the Father in Paradise. And this is just what occurred in the experience of 
Amadon, the modified human associate of Van. 
 
P.761 - §5 Sin on Urantia did very little to delay biologic evolution, but it did operate to deprive 
the mortal races of the full benefit of the Adamic inheritance. Sin enormously retards intellectual 
development, moral growth, social progress, and mass spiritual attainment. But it does not 
prevent the highest spiritual achievement by any individual who chooses to know God and 
sincerely do his divine will. 
 
P.761 - §6 Caligastia rebelled, Adam and Eve did default, but no mortal subsequently born on 
Urantia has suffered in his personal spiritual experience because of these blunders. Every mortal 
born on Urantia since Caligastia's rebellion has been in some manner time-penalized, but the 
future welfare of such souls has never been in the least eternity-jeopardized. No person is ever 
made to suffer vital spiritual deprivation because of the sin of another. Sin is wholly personal as 
to moral guilt or spiritual consequences, notwithstanding its far-flung repercussions in 
administrative, intellectual, and social domains. 
 
P.767 - §4 Prior to the liberating and liberalizing instruction of the Dalamatia teachers, ancient 
man was held a helpless victim of the ritual of the mores; the primitive savage was hedged about 
by an endless ceremonial. Everything he did from the time of awakening in the morning to the 
moment he fell asleep in his cave at night had to be done just so--in accordance with the 
folkways of the tribe. He was a slave to the tyranny of usage; his life contained nothing free, 
spontaneous, or original. There was no natural progress toward a higher mental, moral, or social 
existence. 
 
P.791 - §4 But the secret societies did aim at the improvement of adolescent morals; one of the 
chief purposes of the puberty ceremonies was to impress upon the boy that he must leave other 
men's wives alone. 
 
P.797 - §3 Self-interest established the taboo on killing, society sanctified it as traditional mores, 
while religion consecrated the custom as moral law, and thus did all three conspire in rendering 



human life more safe and sacred. Society could not have held together during early times had not 
rights had the sanction of religion; superstition was the moral and social police force of the long 
evolutionary ages. The ancients all claimed that their olden laws, the taboos, had been given to 
their ancestors by the gods. 
 
P.798 - §4 Urantia mortals are entitled to liberty; they should create their systems of government; 
they should adopt their constitutions or other charters of civil authority and administrative 
procedure. And having done this, they should select their most competent and worthy fellows as 
chief executives. For representatives in the legislative branch they should elect only those who 
are qualified intellectually and morally to fulfill such sacred responsibilities. As judges of their 
high and supreme tribunals only those who are endowed with natural ability and who have been 
made wise by replete experience should be chosen. 
 
P.800 - §2 The modern state is the institution which survived in the long struggle for group 
power. Superior power eventually prevailed, and it produced a creature of fact--the state--
together with the moral myth of the absolute obligation of the citizen to live and die for the state. 
But the state is not of divine genesis; it was not even produced by volitionally intelligent human 
action; it is purely an evolutionary institution and was wholly automatic in origin. 
 
P.802 - §13 10. Intelligent and trained representation. The survival of democracy is dependent 
on successful representative government; and that is conditioned upon the practice of electing to 
public offices only those individuals who are technically trained, intellectually competent, 
socially loyal, and morally fit. Only by such provisions can government of the people, by the 
people, and for the people be preserved. 
 
P.803 - §1 The political or administrative form of a government is of little consequence provided 
it affords the essentials of civil progress--liberty, security, education, and social co-ordination. It 
is not what a state is but what it does that determines the course of social evolution. And after all, 
no state can transcend the moral values of its citizenry as exemplified in their chosen leaders. 
Ignorance and selfishness will insure the downfall of even the highest type of government. 
 
P.803 - §9 A moral society should aim to preserve the self-respect of its citizenry and afford 
every normal individual adequate opportunity for self-realization. Such a plan of social 
achievement would yield a cultural society of the highest order. Social evolution should be 
encouraged by governmental supervision which exercises a minimum of regulative control. That 
state is best which co-ordinates most while governing least. 
 
P.806 - §5 Education is the business of living; it must continue throughout a lifetime so that 
mankind may gradually experience the ascending levels of mortal wisdom, which are: 
 

1. The knowledge of things. 
2. The realization of meanings. 
3. The appreciation of values. 
4. The nobility of work--duty. 
5. The motivation of goals--morality. 
6. The love of service--character. 



7. Cosmic insight--spiritual discernment. 
 
P.806 - §13 And then, by means of these achievements, many will ascend to the mortal ultimate 
of mind attainment, God-consciousness. 
 
P.806 - §14 The only sacred feature of any human government is the division of statehood into 
the three domains of executive, legislative, and judicial functions. The universe is administered 
in accordance with such a plan of segregation of functions and authority. Aside from this divine 
concept of effective social regulation or civil government, it matters little what form of state a 
people may elect to have provided the citizenry is ever progressing toward the goal of augmented 
self-control and increased social service. The intellectual keenness, economic wisdom, social 
cleverness, and moral stamina of a people are all faithfully reflected in statehood. 
 
P.807 - §9 11. The ending of war--international adjudication of national and racial differences by 
continental courts of nations presided over by a supreme planetary tribunal automatically 
recruited from the periodically retiring heads of the continental courts. The continental courts are 
authoritative; the world court is advisory--moral. 
 
P.808 - §1 By permission of Lanaforge and with the approval of the Most Highs of Edentia, I am 
authorized to narrate something of the social, moral, and political life of the most advanced 
human race living on a not far-distant planet belonging to the Satania system. 
 
P.811 - §5 All sex instruction is administered in the home by parents or by legal guardians. 
Moral instruction is offered by teachers during the rest periods in the school shops, but not so 
with religious training, which is deemed to be the exclusive privilege of parents, religion being 
looked upon as an integral part of home life. Purely religious instruction is given publicly only in 
the temples of philosophy, no such exclusively religious institutions as the Urantia churches 
having developed among this people. In their philosophy, religion is the striving to know God 
and to manifest love for one's fellows through service for them, but this is not typical of the 
religious status of the other nations on this planet. Religion is so entirely a family matter among 
these people that there are no public places devoted exclusively to religious assembly. 
Politically, church and state, as Urantians are wont to say, are entirely separate, but there is a 
strange overlapping of religion and philosophy. 
 
P.813 - §3 Social antagonisms are lessening, and good will is growing apace. No grave economic 
problems have arisen out of the abolition of slavery (over one hundred years ago) since this 
adjustment was effected gradually by the liberation of two per cent each year. Those slaves who 
satisfactorily passed mental, moral, and physical tests were granted citizenship; many of these 
superior slaves were war captives or children of such captives. Some fifty years ago they 
deported the last of their inferior slaves, and still more recently they are addressing themselves to 
the task of reducing the numbers of their degenerate and vicious classes. 
 
P.821 - §1 The cultural decadence and spiritual poverty resulting from the Caligastia downfall 
and consequent social confusion had little effect on the physical or biologic status of the Urantia 
peoples. Organic evolution proceeded apace, quite regardless of the cultural and moral setback 
which so swiftly followed the disaffection of Caligastia and Daligastia. And there came a time in 



the planetary history, almost forty thousand years ago, when the Life Carriers on duty took note 
that, from a purely biologic standpoint, the developmental progress of the Urantia races was 
nearing its apex. The Melchizedek receivers, concurring in this opinion, readily agreed to join 
the Life Carriers in a petition to the Most Highs of Edentia asking that Urantia be inspected with 
a view to authorizing the dispatch of biologic uplifters, a Material Son and Daughter. 
 
P.821 - §4 On a normal planet the arrival of the Material Son would ordinarily herald the 
approach of a great age of invention, material progress, and intellectual enlightenment. The post-
Adamic era is the great scientific age of most worlds, but not so on Urantia. Though the planet 
was peopled by races physically fit, the tribes languished in the depths of savagery and moral 
stagnation. 
 
P.827 - §3 The instructions given Adam by the Melchizedeks implied that he was to establish 
racial, continental, and divisional headquarters to be in charge of his immediate sons and 
daughters, while he and Eve were to divide their time among these various world capitals as 
advisers and co-ordinators of the world-wide ministry of biologic uplift, intellectual 
advancement, and moral rehabilitation. 
 
P.836 - §1 The laws of the Garden were based on the older codes of Dalamatia and were 
promulgated under seven heads: 
 

1. The laws of health and sanitation. 
2. The social regulations of the Garden. 
3. The code of trade and commerce. 
4. The laws of fair play and competition. 
5. The laws of home life. 
6. The civil codes of the golden rule. 
7. The seven commands of supreme moral rule. 

 
P.836 - §9 The moral law of Eden was little different from the seven commandments of 
Dalamatia. But the Adamites taught many additional reasons for these commands; for instance, 
regarding the injunction against murder, the indwelling of the Thought Adjuster was presented as 
an additional reason for not destroying human life. They taught that "whoso sheds man's blood 
by man shall his blood be shed, for in the image of God made he man." 
 
P.839 - §4 Adam and Eve found themselves on a sphere wholly unprepared for the proclamation 
of the brotherhood of man, a world groping about in abject spiritual darkness and cursed with 
confusion worse confounded by the miscarriage of the mission of the preceding administration. 
Mind and morals were at a low level, and instead of beginning the task of effecting religious 
unity, they must begin all anew the work of converting the inhabitants to the most simple forms 
of religious belief. Instead of finding one language ready for adoption, they were confronted by 
the world-wide confusion of hundreds upon hundreds of local dialects. No Adam of the planetary 
service was ever set down on a more difficult world; the obstacles seemed insuperable and the 
problems beyond creature solution. 
 



P.860 - §6 Some of the early associates of Van subsequently settled about the shores of the lake 
which still bears his name, and their traditions grew up about this locality. Ararat became their 
sacred mountain, having much the same meaning to later-day Vanites that Sinai had to the 
Hebrews. Ten thousand years ago the Vanite ancestors of the Assyrians taught that their moral 
law of seven commandments had been given to Van by the Gods upon Mount Ararat. They 
firmly believed that Van and his associate Amadon were taken alive from the planet while they 
were up on the mountain engaged in worship. 
 
P.868 - §3 Although the minds and morals of the races were at a low level at the time of Adam's 
arrival, physical evolution had gone on quite unaffected by the exigencies of the Caligastia 
rebellion. Adam's contribution to the biologic status of the races, notwithstanding the partial 
failure of the undertaking, enormously upstepped the people of Urantia. 
 
P.868 - §4 Adam and Eve also contributed much that was of value to the social, moral, and 
intellectual progress of mankind; civilization was immensely quickened by the presence of their 
offspring. But thirty-five thousand years ago the world at large possessed little culture. Certain 
centers of civilization existed here and there, but most of Urantia languished in savagery. Racial 
and cultural distribution was as follows:   [see pages 868-869� no moral references] 
 
P.873 - §4 The migratory conquests of the Andites continued on down to their final dispersions, 
from 8000 to 6000 B.C. As they poured out of Mesopotamia, they continuously depleted the 
biologic reserves of their homelands while markedly strengthening the surrounding peoples. And 
to every nation to which they journeyed, they contributed humor, art, adventure, music, and 
manufacture. They were skillful domesticators of animals and expert agriculturists. For the time 
being, at least, their presence usually improved the religious beliefs and moral practices of the 
older races. And so the culture of Mesopotamia quietly spread out over Europe, India, China, 
northern Africa, and the Pacific Islands. 
 
P.888 - §3 The filial devotion and family loyalty exacted by the growing cult of ancestor worship 
insured the building up of superior family relationships and of enduring family groups, all of 
which facilitated the following factors in the preservation of civilization: 
 

1. Conservation of property and wealth. 
2. Pooling of the experience of more than one generation. 
3. Efficient education of children in the arts and sciences of the past. 
4. Development of a strong sense of duty, the enhancement of morality, and the 
augmentation of ethical sensitivity. 

 
 
P.888 - §8 The formative period of Chinese civilization, opening with the coming of the Andites, 
continues on down to the great ethical, moral, and semireligious awakening of the sixth century 
before Christ. And Chinese tradition preserves the hazy record of the evolutionary past; the 
transition from mother- to father-family, the establishment of agriculture, the development of 
architecture, the initiation of industry--all these are successively narrated. And this story 
presents, with greater accuracy than any other similar account, the picture of the magnificent 
ascent of a superior people from the levels of barbarism. During this time they passed from a 



primitive agricultural society to a higher social organization embracing cities, manufacture, 
metalworking, commercial exchange, government, writing, mathematics, art, science, and 
printing. 
 
P.888 - §9 And so the ancient civilization of the yellow race has persisted down through the 
centuries. It is almost forty thousand years since the first important advances were made in 
Chinese culture, and though there have been many retrogressions, the civilization of the sons of 
Han comes the nearest of all to presenting an unbroken picture of continual progression right on 
down to the times of the twentieth century. The mechanical and religious developments of the 
white races have been of a high order, but they have never excelled the Chinese in family 
loyalty, group ethics, or personal morality. 
 
P.907 - §3 2. Capital goods. Culture is never developed under conditions of poverty; leisure is 
essential to the progress of civilization. Individual character of moral and spiritual value may be 
acquired in the absence of material wealth, but a cultural civilization is only derived from those 
conditions of material prosperity which foster leisure combined with ambition. 
 
P.908 - §1 You are sometimes shocked at the ravages of war, but you should recognize the 
necessity for producing large numbers of mortals so as to afford ample opportunity for social and 
moral development; with such planetary fertility there soon occurs the serious problem of 
overpopulation. Most of the inhabited worlds are small. Urantia is average, perhaps a trifle 
undersized. The optimum stabilization of national population enhances culture and prevents war. 
And it is a wise nation which knows when to cease growing. 
 
P.909 - §7 9. The racial ideals. The ideals of one generation carve out the channels of destiny for 
immediate posterity. The quality of the social torchbearers will determine whether civilization 
goes forward or backward. The homes, churches, and schools of one generation predetermine the 
character trend of the succeeding generation. The moral and spiritual momentum of a race or a 
nation largely determines the cultural velocity of that civilization. High civilizations are born of 
the sagacious correlation of material wealth, intellectual greatness, moral worth, social 
cleverness, and cosmic insight. 
 
P.911 - §5 Man should be unafraid to experiment with the mechanisms of society. But always 
should these adventures in cultural adjustment be controlled by those who are fully conversant 
with the history of social evolution; and always should these innovators be counseled by the 
wisdom of those who have had practical experience in the domains of contemplated social or 
economic experiment. No great social or economic change should be attempted suddenly. Time 
is essential to all types of human adjustment--physical, social, or economic. Only moral and 
spiritual adjustments can be made on the spur of the moment, and even these require the passing 
of time for the full outworking of their material and social repercussions. The ideals of the race 
are the chief support and assurance during the critical times when civilization is in transit from 
one level to another. 
 
P.914 - §4 As an institution, marriage, from its early beginnings down to modern times, pictures 
the social evolution of the biologic propensity for self-perpetuation. The perpetuation of the 
evolving human species is made certain by the presence of this racial mating impulse, an urge 



which is loosely called sex attraction. This great biologic urge becomes the impulse hub for all 
sorts of associated instincts, emotions, and usages--physical, intellectual, moral, and social. 
 
P.914 - §7 The story of the evolution of marriage is simply the history of sex control through the 
pressure of social, religious, and civil restrictions. Nature hardly recognizes individuals; it takes 
no cognizance of so-called morals; it is only and exclusively interested in the reproduction of the 
species. Nature compellingly insists on reproduction but indifferently leaves the consequential 
problems to be solved by society, thus creating an ever-present and major problem for 
evolutionary mankind. This social conflict consists in the unending war between basic instincts 
and evolving ethics. 
 
P.914 - §8 Among the early races there was little or no regulation of the relations of the sexes. 
Because of this sex license, no prostitution existed. Today, the Pygmies and other backward 
groups have no marriage institution; a study of these peoples reveals the simple mating customs 
followed by primitive races. But all ancient peoples should always be studied and judged in the 
light of the moral standards of the mores of their own times. 
 
P.917 - §4 Marriage has always been closely linked with both property and religion. Property has 
been the stabilizer of marriage; religion, the moralizer. 
 
P.927 - §8 Monogamy is the yardstick which measures the advance of social civilization as 
distinguished from purely biologic evolution. Monogamy is not necessarily biologic or natural, 
but it is indispensable to the immediate maintenance and further development of social 
civilization. It contributes to a delicacy of sentiment, a refinement of moral character, and a 
spiritual growth which are utterly impossible in polygamy. A woman never can become an ideal 
mother when she is all the while compelled to engage in rivalry for her husband's affections. 
 
P.928 - §6 The new and sudden substitution of the more ideal but extremely individualistic love 
motive in marriage for the older and long-established property motive, has unavoidably caused 
the marriage institution to become temporarily unstable. Man's marriage motives have always far 
transcended actual marriage morals, and in the nineteenth and twentieth centuries the Occidental 
ideal of marriage has suddenly far outrun the self-centered and but partially controlled sex 
impulses of the races. The presence of large numbers of unmarried persons in any society 
indicates the temporary breakdown or the transition of the mores. 
 
P.938 - §8 Women seem to have more intuition than men, but they also appear to be somewhat 
less logical. Woman, however, has always been the moral standard-bearer and the spiritual leader 
of mankind. The hand that rocks the cradle still fraternizes with destiny. 
 
P.939 - §6 Sex association is natural, but marriage is social and has always been regulated by the 
mores. The mores (religious, moral, and ethical), together with property, pride, and chivalry, 
stabilize the institutions of marriage and family. Whenever the mores fluctuate, there is 
fluctuation in the stability of the home-marriage institution. Marriage is now passing out of the 
property stage into the personal era. Formerly man protected woman because she was his chattel, 
and she obeyed for the same reason. Regardless of its merits this system did provide stability. 



Now, woman is no longer regarded as property, and new mores are emerging designed to 
stabilize the marriage-home institution:   [see pages 939-940� no moral references] 
 
P.942 - §1 Family life is the progenitor of true morality, the ancestor of the consciousness of 
loyalty to duty. The enforced associations of family life stabilize personality and stimulate its 
growth through the compulsion of necessitous adjustment to other and diverse personalities. But 
even more, a true family--a good family--reveals to the parental procreators the attitude of the 
Creator to his children, while at the same time such true parents portray to their children the first 
of a long series of ascending disclosures of the love of the Paradise parent of all universe 
children. 
 
P.944 - §1 Primitive religion had a biologic origin, a natural evolutionary development, aside 
from moral associations and apart from all spiritual influences. The higher animals have fears but 
no illusions, hence no religion. Man creates his primitive religions out of his fears and by means 
of his illusions. 
 
P.955 - §7 Very early in the history of mankind the realities of the imaginary world of ghosts and 
spirits became universally believed, and this newly imagined spirit world became a power in 
primitive society. The mental and moral life of all mankind was modified for all time by the 
appearance of this new factor in human thinking and acting. 
 
P.965 - §5 The cult type of social organization persisted because it provided a symbolism for the 
preservation and stimulation of moral sentiments and religious loyalties. The cult grew out of the 
traditions of "old families" and was perpetuated as an established institution; all families have a 
cult of some sort. Every inspiring ideal grasps for some perpetuating symbolism--seeks some 
technique for cultural manifestation which will insure survival and augment realization--and the 
cult achieves this end by fostering and gratifying emotion. 
 
P.965 - §7 Notwithstanding that the cult has always retarded social progress, it is regrettable that 
so many modern believers in moral standards and spiritual ideals have no adequate symbolism--
no cult of mutual support--nothing to belong to. But a religious cult cannot be manufactured; it 
must grow. And those of no two groups will be identical unless their rituals are arbitrarily 
standardized by authority. 
 
P.966 - §2 The old cults were too egocentric; the new must be the outgrowth of applied love. The 
new cult must, like the old, foster sentiment, satisfy emotion, and promote loyalty; but it must do 
more: It must facilitate spiritual progress, enhance cosmic meanings, augment moral values, 
encourage social development, and stimulate a high type of personal religious living. The new 
cult must provide supreme goals of living which are both temporal and eternal--social and 
spiritual. 
 
P.966 - §5 But a cult--a symbolism of rituals, slogans, or goals--will not function if it is too 
complex. And there must be the demand for devotion, the response of loyalty. Every effective 
religion unerringly develops a worthy symbolism, and its devotees would do well to prevent the 
crystallization of such a ritual into cramping, deforming, and stifling stereotyped ceremonials 
which can only handicap and retard all social, moral, and spiritual progress. No cult can survive 



if it retards moral growth and fails to foster spiritual progress. The cult is the skeletal structure 
around which grows the living and dynamic body of personal spiritual experience--true religion. 
 
P.969 - §3 Moses, in the addition of the second commandment to the ancient Dalamatian moral 
code, made an effort to control fetish worship among the Hebrews. He carefully directed that 
they should make no sort of image that might become consecrated as a fetish. He made it plain, 
"You shall not make a graven image or any likeness of anything that is in heaven above, or on 
the earth beneath, or in the waters of the earth." While this commandment did much to retard art 
among the Jews, it did lessen fetish worship. But Moses was too wise to attempt suddenly to 
displace the olden fetishes, and he therefore consented to the putting of certain relics alongside 
the law in the combined war altar and religious shrine which was the ark. 
 
P.969 - §7 But it does represent real evolutionary progress to advance from the fetish fear of a 
savage chief's fingernail trimmings to the adoration of a superb collection of letters, laws, 
legends, allegories, myths, poems, and chronicles which, after all, reflect the winnowed moral 
wisdom of many centuries, at least up to the time and event of their being assembled as a "sacred 
book." 
 
P.982 - §5 Sacrificial redemption and temple prostitution were in reality modifications of human 
sacrifice. Next came the mock sacrifice of daughters. This ceremony consisted in bloodletting, 
with dedication to life-long virginity, and was a moral reaction to the older temple harlotry. In 
more recent times virgins dedicated themselves to the service of tending the sacred temple fires. 
 
P.983 - §3 Man could never even dream of entering into a contract with Deity until his concept 
of God had advanced to the level whereon the universe controllers were envisioned as 
dependable. And man's early idea of God was so anthropomorphic that he was unable to 
conceive of a dependable Deity until he himself became relatively dependable, moral, and 
ethical. 
 
P.983 - §4 But the idea of making a covenant with the gods did finally arrive. Evolutionary man 
eventually acquired such moral dignity that he dared to bargain with his gods. And so the 
business of offering sacrifices gradually developed into the game of man's philosophic 
bargaining with God. And all this represented a new device for insuring against bad luck or, 
rather, an enhanced technique for the more definite purchase of prosperity. Do not entertain the 
mistaken idea that these early sacrifices were a free gift to the gods, a spontaneous offering of 
gratitude or thanksgiving; they were not expressions of true worship. 
 
P.984 - §7 The possibility of the recognition of the sense of guilt is a badge of transcendent 
distinction for mankind. It does not mark man as mean but rather sets him apart as a creature of 
potential greatness and ever-ascending glory. Such a sense of unworthiness is the initial stimulus 
that should lead quickly and surely to those faith conquests which translate the mortal mind to 
the superb levels of moral nobility, cosmic insight, and spiritual living; thus are all the meanings 
of human existence changed from the temporal to the eternal, and all values are elevated from 
the human to the divine. 
 



P.989 - §1 The shamans dressed well and usually had a number of wives; they were the original 
aristocracy, being exempt from all tribal restrictions. They were very often of low-grade mind 
and morals. They suppressed their rivals by denominating them witches or sorcerers and very 
frequently rose to such positions of influence and power that they were able to dominate the 
chiefs or kings. 
 
P.994 - §4 The Toda tribe of India now observes this practice of praying to no one in particular, 
just as did the early peoples before the times of religious consciousness. Only, among the Todas, 
this represents a regression of their degenerating religion to this primitive level. The present-day 
rituals of the dairymen priests of the Todas do not represent a religious ceremony since these 
impersonal prayers do not contribute anything to the conservation or enhancement of any social, 
moral, or spiritual values. 
 
P.994 - §6 The function of early evolutionary religion is to conserve and augment the essential 
social, moral, and spiritual values which are slowly taking form. This mission of religion is not 
consciously observed by mankind, but it is chiefly effected by the function of prayer. The 
practice of prayer represents the unintended, but nonetheless personal and collective, effort of 
any group to secure (to actualize) this conservation of higher values. But for the safeguarding of 
prayer, all holy days would speedily revert to the status of mere holidays. 
 
P.995 - §1 Religion and its agencies, the chief of which is prayer, are allied only with those 
values which have general social recognition, group approval. Therefore, when primitive man 
attempted to gratify his baser emotions or to achieve unmitigated selfish ambitions, he was 
deprived of the consolation of religion and the assistance of prayer. If the individual sought to 
accomplish anything antisocial, he was obliged to seek the aid of nonreligious magic, resort to 
sorcerers, and thus be deprived of the assistance of prayer. Prayer, therefore, very early became a 
mighty promoter of social evolution, moral progress, and spiritual attainment. 
 
P.995 - §3 Prayer is only monologuous in the most primitive type of mind. It early becomes a 
dialogue and rapidly expands to the level of group worship. Prayer signifies that the premagical 
incantations of primitive religion have evolved to that level where the human mind recognizes 
the reality of beneficent powers or beings who are able to enhance social values and to augment 
moral ideals, and further, that these influences are superhuman and distinct from the ego of the 
self-conscious human and his fellow mortals. True prayer does not, therefore, appear until the 
agency of religious ministry is visualized as personal. 
 
P.997 - §1 As it is conceived by successive generations of praying mortals, the alter ego evolves 
up through ghosts, fetishes, and spirits to polytheistic gods, and eventually to the One God, a 
divine being embodying the highest ideals and the loftiest aspirations of the praying ego. And 
thus does prayer function as the most potent agency of religion in the conservation of the highest 
values and ideals of those who pray. From the moment of the conceiving of an alter ego to the 
appearance of the concept of a divine and heavenly Father, prayer is always a socializing, 
moralizing, and spiritualizing practice. 
 
P.998 - §5 But prayer need not always be individual. Group or congregational praying is very 
effective in that it is highly socializing in its repercussions. When a group engages in community 



prayer for moral enhancement and spiritual uplift, such devotions are reactive upon the 
individuals composing the group; they are all made better because of participation. Even a whole 
city or an entire nation can be helped by such prayer devotions. Confession, repentance, and 
prayer have led individuals, cities, nations, and whole races to mighty efforts of reform and 
courageous deeds of valorous achievement. 
 
P.999 - §6 No matter how difficult it may be to reconcile the scientific doubtings regarding the 
efficacy of prayer with the ever-present urge to seek help and guidance from divine sources, 
never forget that the sincere prayer of faith is a mighty force for the promotion of personal 
happiness, individual self-control, social harmony, moral progress, and spiritual attainment. 
 
P.1000 - §6 The practical test of all these strange religious experiences of mysticism, ecstasy, 
and inspiration is to observe whether these phenomena cause an individual: 
 

1. To enjoy better and more complete physical health. 
2. To function more efficiently and practically in his mental life. 
3. More fully and joyfully to socialize his religious experience. 
4. More completely to spiritualize his day-by-day living while faithfully discharging the 
commonplace duties of routine mortal existence. 
5. To enhance his love for, and appreciation of, truth, beauty, and goodness. 
6. To conserve currently recognized social, moral, ethical, and spiritual values. 
7. To increase his spiritual insight--God-consciousness. 

 
P.1001 - §6 Prayer is not an evolution of magic; they each arose independently. Magic was an 
attempt to adjust Deity to conditions; prayer is the effort to adjust the personality to the will of 
Deity. True prayer is both moral and religious; magic is neither. 
 
P.1001 - §10 Prayer may be the childlike plea for the impossible or the mature entreaty for moral 
growth and spiritual power. A petition may be for daily bread or may embody a wholehearted 
yearning to find God and to do his will. It may be a wholly selfish request or a true and 
magnificent gesture toward the realization of unselfish brotherhood. 
 
P.1004 - §7 But it is only foolish to attempt the too sudden acceleration of religious growth. A 
race or nation can only assimilate from any advanced religion that which is reasonably consistent 
and compatible with its current evolutionary status, plus its genius for adaptation. Social, 
climatic, political, and economic conditions are all influential in determining the course and 
progress of religious evolution. Social morality is not determined by religion, that is, by 
evolutionary religion; rather are the forms of religion dictated by the racial morality. 
 
P.1005 - §2 Religion has at one time or another sanctioned all sorts of contrary and inconsistent 
behavior, has at some time approved of practically all that is now regarded as immoral or sinful. 
Conscience, untaught by experience and unaided by reason, never has been, and never can be, a 
safe and unerring guide to human conduct. Conscience is not a divine voice speaking to the 
human soul. It is merely the sum total of the moral and ethical content of the mores of any 
current stage of existence; it simply represents the humanly conceived ideal of reaction in any 
given set of circumstances. 



 
P.1005 - §3 The study of human religion is the examination of the fossil-bearing social strata of 
past ages. The mores of the anthropomorphic gods are a truthful reflection of the morals of the 
men who first conceived such deities. Ancient religions and mythology faithfully portray the 
beliefs and traditions of peoples long since lost in obscurity. These olden cult practices persist 
alongside newer economic customs and social evolutions and, of course, appear grossly 
inconsistent. The remnants of the cult present a true picture of the racial religions of the past. 
Always remember, the cults are formed, not to discover truth, but rather to promulgate their 
creeds. 
 
P.1006 - §3 Religion has handicapped social development in many ways, but without religion 
there would have been no enduring morality nor ethics, no worth-while civilization. Religion 
enmothered much nonreligious culture: Sculpture originated in idol making, architecture in 
temple building, poetry in incantations, music in worship chants, drama in the acting for spirit 
guidance, and dancing in the seasonal worship festivals. 
 
P.1006 - §4 But while calling attention to the fact that religion was essential to the development 
and preservation of civilization, it should be recorded that natural religion has also done much to 
cripple and handicap the very civilization which it otherwise fostered and maintained. Religion 
has hampered industrial activities and economic development; it has been wasteful of labor and 
has squandered capital; it has not always been helpful to the family; it has not adequately 
fostered peace and good will; it has sometimes neglected education and retarded science; it has 
unduly impoverished life for the pretended enrichment of death. Evolutionary religion, human 
religion, has indeed been guilty of all these and many more mistakes, errors, and blunders; 
nevertheless, it did maintain cultural ethics, civilized morality, and social coherence, and made it 
possible for later revealed religion to compensate for these many evolutionary shortcomings. 
 
P.1006 - §6 Religion facilitated the accumulation of capital; it fostered work of certain kinds; the 
leisure of the priests promoted art and knowledge; the race, in the end, gained much as a result of 
all these early errors in ethical technique. The shamans, honest and dishonest, were terribly 
expensive, but they were worth all they cost. The learned professions and science itself emerged 
from the parasitical priesthoods. Religion fostered civilization and provided societal continuity; it 
has been the moral police force of all time. Religion provided that human discipline and self-
control which made wisdom possible. Religion is the efficient scourge of evolution which 
ruthlessly drives indolent and suffering humanity from its natural state of intellectual inertia 
forward and upward to the higher levels of reason and wisdom. 
 
P.1008 - §7 Most great religious epochs have been inaugurated by the life and teachings of some 
outstanding personality; leadership has originated a majority of the worth-while moral 
movements of history. And men have always tended to venerate the leader, even at the expense 
of his teachings; to revere his personality, even though losing sight of the truths which he 
proclaimed. And this is not without reason; there is an instinctive longing in the heart of 
evolutionary man for help from above and beyond. This craving is designed to anticipate the 
appearance on earth of the Planetary Prince and the later Material Sons. On Urantia man has 
been deprived of these superhuman leaders and rulers, and therefore does he constantly seek to 



make good this loss by enshrouding his human leaders with legends pertaining to supernatural 
origins and miraculous careers. 
 
P.1009 - §1 But regardless of the superstitious awe in which they were often held, it remains a 
fact that these teachers were the temporal personality fulcrums on which the levers of revealed 
truth depended for the advancement of the morality, philosophy, and religion of mankind. 
 
P.1009 - §6 4. The sixth century before Christ. Many men arose to proclaim truth in this, one of 
the greatest centuries of religious awakening ever witnessed on Urantia. Among these should be 
recorded Gautama, Confucius, Lao-tse, Zoroaster, and the Jainist teachers. The teachings of 
Gautama have become widespread in Asia, and he is revered as the Buddha by millions. 
Confucius was to Chinese morality what Plato was to Greek philosophy, and while there were 
religious repercussions to the teachings of both, strictly speaking, neither was a religious teacher; 
Lao-tse envisioned more of God in Tao than did Confucius in humanity or Plato in idealism. 
Zoroaster, while much affected by the prevalent concept of dual spiritism, the good and the bad, 
at the same time definitely exalted the idea of one eternal Deity and of the ultimate victory of 
light over darkness. 
 
P.1012 - §6 Primitive religion was largely a material-value consciousness, but civilization 
elevates religious values, for true religion is the devotion of the self to the service of meaningful 
and supreme values. As religion evolves, ethics becomes the philosophy of morals, and morality 
becomes the discipline of self by the standards of highest meanings and supreme values--divine 
and spiritual ideals. And thus religion becomes a spontaneous and exquisite devotion, the living 
experience of the loyalty of love. 
 
P.1021 - §3 It was following this real and public surrender of his personal ambitions in behalf of 
the larger plans of Melchizedek that the three celestial beings appeared to him on the plains of 
Mamre. This was an appearance of fact, notwithstanding its association with the subsequently 
fabricated narratives relating to the natural destruction of Sodom and Gomorrah. And these 
legends of the happenings of those days indicate how retarded were the morals and ethics of even 
so recent a time. 
 
P.1029 - §6 It was during the times of the writing of the Upanishads that Buddhism arose in 
India. But despite its successes of a thousand years, it could not compete with later Hinduism; 
despite a higher morality, its early portrayal of God was even less well-defined than was that of 
Hinduism, which provided for lesser and personal deities. Buddhism finally gave way in 
northern India before the onslaught of a militant Islam with its clear-cut concept of Allah as the 
supreme God of the universe. 
 
P.1033 - §3 But the Salemites did not labor in vain. It was upon the foundations of their gospel 
that the great philosophers of sixth-century China built their teachings. The moral atmosphere 
and the spiritual sentiments of the times of Lao-tse and Confucius grew up out of the teachings 
of the Salem missionaries of an earlier age. 
 



P.1033 - §5 This unique century of spiritual progress was characterized by great religious, moral, 
and philosophic teachers all over the civilized world. In China, the two outstanding teachers were 
Lao-tse and Confucius. 
 
P.1034 - §4 Confucius (Kung Fu-tze) was a younger contemporary of Lao in sixth-century 
China. Confucius based his doctrines upon the better moral traditions of the long history of the 
yellow race, and he was also somewhat influenced by the lingering traditions of the Salem 
missionaries. His chief work consisted in the compilation of the wise sayings of ancient 
philosophers. He was a rejected teacher during his lifetime, but his writings and teachings have 
ever since exerted a great influence in China and Japan. Confucius set a new pace for the 
shamans in that he put morality in the place of magic. But he built too well; he made a new fetish 
out of order and established a respect for ancestral conduct that is still venerated by the Chinese 
at the time of this writing. 
 
P.1034 - §5 The Confucian preachment of morality was predicated on the theory that the earthly 
way is the distorted shadow of the heavenly way; that the true pattern of temporal civilization is 
the mirror reflection of the eternal order of heaven. The potential God concept in Confucianism 
was almost completely subordinated to the emphasis placed upon the Way of Heaven, the pattern 
of the cosmos. 
 
P.1034 - §6 The teachings of Lao have been lost to all but a few in the Orient, but the writings of 
Confucius have ever since constituted the basis of the moral fabric of the culture of almost a 
third of Urantians. These Confucian precepts, while perpetuating the best of the past, were 
somewhat inimical to the very Chinese spirit of investigation that had produced those 
achievements which were so venerated. The influence of these doctrines was unsuccessfully 
combated both by the imperial efforts of Ch'in Shih Huang Ti and by the teachings of Mo Ti, 
who proclaimed a brotherhood founded not on ethical duty but on the love of God. He sought to 
rekindle the ancient quest for new truth, but his teachings failed before the vigorous opposition 
of the disciples of Confucius. 
 
P.1034 - §7 Like many other spiritual and moral teachers, both Confucius and Lao-tse were 
eventually deified by their followers in those spiritually dark ages of China  
P.1035 - §0 which intervened between the decline and perversion of the Taoist faith and the 
coming of the Buddhist missionaries from India. During these spiritually decadent centuries the 
religion of the yellow race degenerated into a pitiful theology wherein swarmed devils, dragons, 
and evil spirits, all betokening the returning fears of the unenlightened mortal mind. And China, 
once at the head of human society because of an advanced religion, then fell behind because of 
temporary failure to progress in the true path of the development of that God-consciousness 
which is indispensable to the true progress, not only of the individual mortal, but also of the 
intricate and complex civilizations which characterize the advance of culture and society on an 
evolutionary planet of time and space. 
 
P.1036 - §11 The moral commandments of Gautama's preachment were five in number: 
 

1. You shall not kill. 
2. You shall not steal. 



3. You shall not be unchaste. 
4. You shall not lie. 
5. You shall not drink intoxicating liquors. 
7 There were several additional or secondary commandments, whose observance was 
optional with believers. 

 
P.1038 - §4 Buddhism is a living, growing religion today because it succeeds in conserving 
many of the highest moral values of its adherents. It promotes calmness and self-control, 
augments serenity and happiness, and does much to prevent sorrow and mourning. Those who 
believe this philosophy live better lives than many who do not. 
 
P.1043 - §3 Melchizedek had warned his followers to teach about the one God, the Father and 
Maker of all, and to preach only the gospel of divine favor through faith alone. But it has often 
been the error of the teachers of new truth to attempt too much, to attempt to supplant slow 
evolution by sudden revolution. The Melchizedek missionaries in Mesopotamia raised a moral 
standard too high for the people; they attempted too much, and their noble cause went down in 
defeat. They had been commissioned to preach a definite gospel, to proclaim the truth of the 
reality of the Universal Father, but they became entangled in the apparently worthy cause of 
reforming the mores, and thus was their great mission sidetracked and virtually lost in frustration 
and oblivion. 
 
P.1044 - §1 It was political and moral, rather than philosophic or religious, tendencies that 
rendered Egypt more favorable to the Salem teaching than Mesopotamia. Each tribal leader in 
Egypt, after fighting his way to the throne, sought to perpetuate his dynasty by proclaiming his 
tribal god the original deity and creator of all other gods. In this way the Egyptians gradually got 
used to the idea of a supergod, a steppingstone to the later doctrine of a universal creator Deity. 
The idea of monotheism wavered back and forth in Egypt for many centuries, the belief in one 
God always gaining ground but never quite dominating the evolving concepts of polytheism. 
 
P.1044 - §4 For centuries the Egyptians placed their faith in tombs as the safeguard of the body 
and of consequent pleasurable survival after death. The later evolution of magical practices, 
while burdensome to life from the cradle to the grave, most effectually delivered them from the 
religion of the tombs. The priests would inscribe the coffins with charm texts which were 
believed to be protection against a "man's having his heart taken away from him in the nether 
world." Presently a diverse assortment of these magical texts was collected and preserved as The 
Book of the Dead. But in the Nile valley magical ritual early became involved with the realms of 
conscience and character to a degree not often attained by the rituals of those days. And 
subsequently these ethical and moral ideals, rather than elaborate tombs, were depended upon for 
salvation. 
 
P.1045 - §4 Although the culture and religion of Egypt were chiefly derived from Andite 
Mesopotamia and largely transmitted to subsequent civilizations through the Hebrews and 
Greeks, much, very much, of the social and ethical idealism of the Egyptians arose in the valley 
of the Nile as a purely evolutionary development. Notwithstanding the importation of much truth 
and culture of Andite origin, there evolved in Egypt more of moral culture as a purely human 



development than appeared by similar natural techniques in any other circumscribed area prior to 
the bestowal of Michael. 
 
P.1045 - §5 Moral evolution is not wholly dependent on revelation. High moral concepts can be 
derived from man's own experience. Man can even evolve spiritual values and derive cosmic 
insight from his personal experiential living because a divine spirit indwells him. Such natural 
evolutions of conscience and character were also augmented by the periodic arrival of teachers of 
truth, in ancient times from the second Eden, later on from Melchizedek's headquarters at Salem. 
 
P.1045 - §6 Thousands of years before the Salem gospel penetrated to Egypt, its moral leaders 
taught justice, fairness, and the avoidance of avarice. Three thousand years before the Hebrew 
scriptures were written, the motto of the Egyptians was: "Established is the man whose standard 
is righteousness; who walks according to its way." They taught gentleness, moderation, and 
discretion. The message of one of the great teachers of this epoch was: "Do right and deal justly 
with all." The Egyptian triad of this age was Truth-Justice-Righteousness. Of all the purely 
human religions of Urantia none ever surpassed the social ideals and the moral grandeur of this 
onetime humanism of the Nile valley. 
 
P.1045 - §7 In the soil of these evolving ethical ideas and moral ideals the surviving doctrines of 
the Salem religion flourished. The concepts of good and evil found ready response in the hearts 
of a people who believed that "Life is given to the peaceful and death to the guilty." "The 
peaceful is he who does what is loved; the guilty is he who does what is hated." For centuries the 
inhabitants of the Nile valley had lived by these emerging ethical and social standards before 
they ever entertained the later concepts of right and wrong--good and bad. 
 
P.1046 - §1 Egypt was intellectual and moral but not overly spiritual. In six thousand years only 
four great prophets arose among the Egyptians. Amenemope they followed for a season; Okhban 
they murdered; Ikhnaton they accepted but halfheartedly for one short generation; Moses they 
rejected. Again was it political rather than religious circumstances that made it easy for Abraham 
and, later on, for Joseph to exert great influence throughout Egypt in behalf of the Salem 
teachings of one God. But when the Salem missionaries first entered Egypt, they encountered 
this highly ethical culture of evolution blended with the modified moral standards of 
Mesopotamian immigrants. These early Nile valley teachers were the first to proclaim 
conscience as the mandate of God, the voice of Deity. 
 
P.1046 - §5 Amenemope functioned to conserve the ethics of evolution and the morals of 
revelation and in his writings passed them on both to the Hebrews and to the Greeks. He was not 
the greatest of the religious teachers of this age, but he was the most influential in that he colored 
the subsequent thought of two vital links in the growth of Occidental civilization--the Hebrews, 
among whom evolved the acme of Occidental religious faith, and the Greeks, who developed 
pure philosophic thought to its greatest European heights. 
 
P.1048 - §2 The supreme word of Ikhnaton's religion in daily life was "righteousness," and he 
rapidly expanded the concept of right doing to embrace international as well as national ethics. 
This was a generation of amazing personal piety and was characterized by a genuine aspiration 
among the more intelligent men and women to find God and to know him. In those days social 



position or wealth gave no Egyptian any advantage in the eyes of the law. The family life of 
Egypt did much to preserve and augment moral culture and was the inspiration of the later 
superb family life of the Jews in Palestine. 
 
P.1049 - §3 The glory of this great era of moral development and spiritual growth in the Nile 
valley was rapidly passing at about the time the national life of the Hebrews was beginning, and 
consequent upon their sojourn in Egypt these Bedouins carried away much of these teachings 
and perpetuated many of Ikhnaton's doctrines in their racial religion. 
 
P.1049 - §4 From Palestine some of the Melchizedek missionaries passed on through 
Mesopotamia and to the great Iranian plateau. For more than five hundred years the Salem 
teachers made headway in Iran, and the whole nation was swinging to the Melchizedek religion 
when a change of rulers precipitated a bitter persecution which practically ended the 
monotheistic teachings of the Salem cult. The doctrine of the Abrahamic covenant was virtually 
extinct in Persia when, in that great century of moral renaissance, the sixth before Christ, 
Zoroaster appeared to revive the smouldering embers of the Salem gospel. 
 
P.1052 - §3 The Salem religion persisted among the Kenites in Palestine as their creed, and this 
religion as it was later adopted by the Hebrews was influenced, first, by Egyptian moral 
teachings; later, by Babylonian theologic thought; and lastly, by Iranian conceptions of good and 
evil. Factually the Hebrew religion is predicated upon the covenant between Abraham and 
Machiventa Melchizedek, evolutionally it is the outgrowth of many unique situational 
circumstances, but culturally it has borrowed freely from the religion, morality, and philosophy 
of the entire Levant. It is through the Hebrew religion that much of the morality and religious 
thought of Egypt, Mesopotamia, and Iran was transmitted to the Occidental peoples. 
 
P.1065 - §2 Out of this basic difference in the regard for land, there evolved the bitter 
antagonisms of social, economic, moral, and religious attitudes exhibited by the Canaanites and 
the Hebrews. This socioeconomic controversy did not become a definite religious issue until the 
times of Elijah. From the days of this aggressive prophet the issue was fought out on more 
strictly religious lines--Yahweh vs. Baal--and it ended in the triumph of Yahweh and the 
subsequent drive toward monotheism. 
 
P.1065 - §3 Elijah shifted the Yahweh-Baal controversy from the land issue to the religious 
aspect of Hebrew and Canaanite ideologies. When Ahab murdered the Naboths in the intrigue to 
get possession of their land, Elijah made a moral issue out of the olden land mores and launched 
his vigorous campaign against the Baalites. This was also a fight of the country folk against 
domination by the cities. It was chiefly under Elijah that Yahweh became Elohim. The prophet 
began as an agrarian reformer and ended up by exalting Deity. Baals were many, Yahweh was 
one--monotheism won over polytheism. 
 
P.1065 - §5 Amos was not merely a restorer or reformer; he was a discoverer of new concepts of 
Deity. He proclaimed much about God that had been announced by his predecessors and 
courageously attacked the belief in a Divine Being who would countenance sin among his so-
called chosen people. For the first time since the days of Melchizedek the ears of man heard the 
denunciation of the double standard of national justice and morality. For the first time in their 



history Hebrew ears heard that their own God, Yahweh, would no more tolerate crime and sin in 
their lives than he would among any other people. Amos envisioned the stern and just God of 
Samuel and Elijah, but he also saw a God who thought no differently of the Hebrews than of any 
other nation when it came to the punishment of wrongdoing. This was a direct attack on the 
egoistic doctrine of the "chosen people," and many Hebrews of those days bitterly resented it. 
 
P.1066 - §3 Hosea faithfully continued the moral warnings of Amos, saying of God, "It is my 
desire that I chastise them." But the Israelites regarded it as cruelty bordering on treason when he 
said: "I will say to those who were not my people, `you are my people'; and they will say, `you 
are our God.'" He continued to preach repentance and forgiveness, saying, "I will heal their 
backsliding; I will love them freely, for my anger is turned away." Always Hosea proclaimed 
hope and forgiveness. The burden of his message ever was: "I will have mercy upon my people. 
They shall know no God but me, for there is no savior beside me." 
 
P.1068 - §2 During the captivity the Jews were much influenced by Babylonian traditions and 
legends, although it should be noted that they unfailingly improved the moral tone and spiritual 
significance of the Chaldean stories which they adopted, notwithstanding that they invariably 
distorted these legends to reflect honor and glory upon the ancestry and history of Israel. 
 
P.1071 - §4 New Testament authors and later Christian writers further complicated the distortion 
of Hebrew history by their well-meant attempts to transcendentalize the Jewish prophets. Thus 
has Hebrew history been disastrously exploited by both Jewish and Christian writers. Secular 
Hebrew history has been thoroughly dogmatized. It has been converted into a fiction of sacred 
history and has become inextricably bound up with the moral concepts and religious teachings of 
the so-called Christian nations. 
 
P.1076 - §2 As a nation the Jews eventually lost their political identity, but the Hebrew religion 
of sincere belief in the one and universal God continues to live in the hearts of the scattered 
exiles. And this religion survives because it has effectively functioned to conserve the highest 
values of its followers. The Jewish religion did preserve the ideals of a people, but it failed to 
foster progress and encourage philosophic creative discovery in the realms of truth. The Jewish 
religion had many faults--it was deficient in philosophy and almost devoid of aesthetic qualities--
but it did conserve moral values; therefore it persisted. The supreme Yahweh, as compared with 
other concepts of Deity, was clear-cut, vivid, personal, and moral. 
 
P.1076 - §4 The Jewish religion persisted also because of its institutions. It is difficult for 
religion to survive as the private practice of isolated individuals. This has ever been the error of 
the religious leaders: Seeing the evils of institutionalized religion, they seek to destroy the 
technique of group functioning. In place of destroying all ritual, they would do better to reform 
it. In this respect Ezekiel was wiser than his contemporaries; though he joined with them in 
insisting on personal moral responsibility, he also set about to establish the faithful observance of 
a superior and purified ritual. 
 
P.1078 - §4 The Olympian gods illustrate man's typical anthropomorphism. But the Greek 
mythology was more aesthetic than ethic. The Greek religion was helpful in that it portrayed a 
universe governed by a deity group. But Greek morals, ethics, and philosophy presently 



advanced far beyond the god concept, and this imbalance between intellectual and spiritual 
growth was as hazardous to Greece as it had proved to be in India. 
 
P.1078 - §6 This was the situation when, during the sixth century before Christ, the Orient and 
the Levant experienced a revival of spiritual consciousness and a new awakening to the 
recognition of monotheism. But the West did not share in this new development; neither Europe 
nor northern Africa extensively participated in this religious renaissance. The Greeks, however, 
did engage in a magnificent intellectual advancement. They had begun to master fear and no 
longer sought religion as an antidote therefor, but they did not perceive that true religion is the 
cure for soul hunger, spiritual disquiet, and moral despair. They sought for the solace of the soul 
in deep thinking--philosophy and metaphysics. They turned from the contemplation of self-
preservation--salvation--to self-realization and self-understanding. 
 
P.1079 - §4 The evolution of religious philosophy among the Hellenic and Hebrew peoples 
affords a contrastive illustration of the function of the church as an institution in the shaping of 
cultural progress. In Palestine, human thought was so priest-controlled and scripture-directed that 
philosophy and aesthetics were entirely submerged in religion and morality. In Greece, the 
almost complete absence of priests and "sacred scriptures" left the human mind free and 
unfettered, resulting in a startling development in depth of thought. But religion as a personal 
experience failed to keep pace with the intellectual probings into the nature and reality of the 
cosmos. 
 
P.1079 - §5 In Greece, believing was subordinated to thinking; in Palestine, thinking was held 
subject to believing. Much of the strength of Christianity is due to its having borrowed heavily 
from both Hebrew morality and Greek thought. 
 
P.1079 - §7 But the average men of these times could not grasp, nor were they much interested 
in, the Greek philosophy of self-realization and an abstract Deity; they rather craved promises of 
salvation, coupled with a personal God who could hear their prayers. They exiled the 
philosophers, persecuted the remnants of the Salem cult, both doctrines having become much 
blended, and made ready for that terrible orgiastic plunge into the follies of the mystery cults 
which were then overspreading the Mediterranean lands. The Eleusinian mysteries grew up 
within the Olympian pantheon, a Greek version of the worship of fertility; Dionysus nature 
worship flourished; the best of the cults was the Orphic brotherhood, whose moral preachments 
and promises of salvation made a great appeal to many. 
 
P.1080 - §1 All Greece became involved in these new methods of attaining salvation, these 
emotional and fiery ceremonials. No nation ever attained such heights of artistic philosophy in so 
short a time; none ever created such an advanced system of ethics practically without Deity and 
entirely devoid of the promise of human salvation; no nation ever plunged so quickly, deeply, 
and violently into such depths of intellectual stagnation, moral depravity, and spiritual poverty as 
these same Greek peoples when they flung themselves into the mad whirl of the mystery cults. 
 
P.1083 - §1 Prior to the coming of the mystery cults and Christianity, personal religion hardly 
developed as an independent institution in the civilized lands of North Africa and Europe; it was 
more of a family, city-state, political, and imperial affair. The Hellenic Greeks never evolved a 



centralized worship system; the ritual was local; they had no priesthood and no "sacred book." 
Much as the Romans, their religious institutions lacked a powerful driving agency for the 
preservation of higher moral and spiritual values. While it is true that the institutionalization of 
religion has usually detracted from its spiritual quality, it is also a fact that no religion has thus 
far succeeded in surviving without the aid of institutional organization of some degree, greater or 
lesser. 
 
P.1083 - §5 In the end the nominal Christian faith dominated the Occident. Greek philosophy 
supplied the concepts of ethical value; Mithraism, the ritual of worship observance; and 
Christianity, as such, the technique for the conservation of moral and social values. 
 
P.1084 - §2 The Christian religion, as a Urantian system of belief, arose through the 
compounding of the following teachings, influences, beliefs, cults, and personal individual 
attitudes:    
 

2. The Hebraic system of morality, ethics, theology, and belief in both Providence and the 
supreme Yahweh.   [see page 1084 for complete list, no other moral references] 

 
P.1086 - §1 Religion achieves its highest social ministry when it has least connection with the 
secular institutions of society. In past ages, since social reforms were largely confined to the 
moral realms, religion did not have to adjust its attitude to extensive changes in economic and 
political systems. The chief problem of religion was the endeavor to replace evil with good 
within the existing social order of political and economic culture. Religion has thus indirectly 
tended to perpetuate the established order of society, to foster the maintenance of the existent 
type of civilization. 
 
P.1086 - §5 Religion must become a forceful influence for moral stability and spiritual 
progression functioning dynamically in the midst of these ever-changing conditions and never-
ending economic adjustments. 
 
P.1086 - §6 Urantia society can never hope to settle down as in past ages. The social ship has 
steamed out of the sheltered bays of established tradition and has begun its cruise upon the high 
seas of evolutionary destiny; and the soul of man, as never before in the world's history, needs 
carefully to scrutinize its charts of morality and painstakingly to observe the compass of religious 
guidance. The paramount mission of religion as a social influence is to stabilize the ideals of 
mankind during these dangerous times of transition from one phase of civilization to another, 
from one level of culture to another. 
 
P.1087 - §3 Religion must not become organically involved in the secular work of social 
reconstruction and economic reorganization. But it must actively keep pace with all these 
advances in civilization by making clear-cut and vigorous restatements of its moral mandates and 
spiritual precepts, its progressive philosophy of human living and transcendent survival. The 
spirit of religion is eternal, but the form of its expression must be restated every time the 
dictionary of human language is revised. 
 



P.1088 - §1 Modern religion finds it difficult to adjust its attitude toward the rapidly shifting 
social changes only because it has permitted itself to become so thoroughly traditionalized, 
dogmatized, and institutionalized. The religion of living experience finds no difficulty in keeping 
ahead of all these social developments and economic upheavals, amid which it ever functions as 
a moral stabilizer, social guide, and spiritual pilot. True religion carries over from one age to 
another the worth-while culture and that wisdom which is born of the experience of knowing 
God and striving to be like him. 
 
P.1088 - §4 The religionist is not unsympathetic with social suffering, not unmindful of civil 
injustice, not insulated from economic thinking, neither insensible to political tyranny. Religion 
influences social reconstruction directly because it spiritualizes and idealizes the individual 
citizen. Indirectly, cultural civilization is influenced by the attitude of these individual 
religionists as they become active and influential members of various social, moral, economic, 
and political groups. 
 
P.1090 - §2 During the psychologically unsettled times of the twentieth century, amid the 
economic upheavals, the moral crosscurrents, and the sociologic rip tides of the cyclonic 
transitions of a scientific era, thousands upon thousands of men and women have become 
humanly dislocated; they are anxious, restless, fearful, uncertain, and unsettled; as never before 
in the world's history they need the consolation and stabilization of sound religion. In the face of 
unprecedented scientific achievement and mechanical development there is spiritual stagnation 
and philosophic chaos. 
 
P.1090 - §10 While religion is exclusively a personal spiritual experience--knowing God as a 
Father--the corollary of this experience--knowing man as a brother--entails the adjustment of the 
self to other selves, and that involves the social or group aspect of religious life. Religion is first 
an inner or personal adjustment, and then it becomes a matter of social service or group 
adjustment. The fact of man's gregariousness perforce determines that religious groups will come 
into existence. What happens to these religious groups depends very much on intelligent 
leadership. In primitive society the religious group is not always very different from economic or 
political groups. Religion has always been a conservator of morals and a stabilizer of society. 
And this is still true, notwithstanding the contrary teaching of many modern socialists and 
humanists. 
 
P.1092 - §2 There is a real purpose in the socialization of religion. It is the purpose of group 
religious activities to dramatize the loyalties of religion; to magnify the lures of truth, beauty, 
and goodness; to foster the attractions of supreme values; to enhance the service of unselfish 
fellowship; to glorify the potentials of family life; to promote religious education; to provide 
wise counsel and spiritual guidance; and to encourage group worship. And all live religions 
encourage human friendship, conserve morality, promote neighborhood welfare, and facilitate 
the spread of the essential gospel of their respective messages of eternal salvation. 
 
P.1096 - §7 To the religionist the word God becomes a symbol signifying the approach to 
supreme reality and the recognition of divine value. Human likes and dislikes do not determine 
good and evil; moral values do not grow out of wish fulfillment or emotional frustration. 
 



P.1097 - §4 Man cannot cause growth, but he can supply favorable conditions. Growth is always 
unconscious, be it physical, intellectual, or spiritual. Love thus grows; it cannot be created, 
manufactured, or purchased; it must grow. Evolution is a cosmic technique of growth. Social 
growth cannot be secured by legislation, and moral growth is not had by improved 
administration. Man may manufacture a machine, but its real value must be derived from human 
culture and personal appreciation. Man's sole contribution to growth is the mobilization of the 
total powers of his personality--living faith. 
 
P.1100 - §6 The self has surrendered to the intriguing drive of an all-encompassing motivation 
which imposes heightened self-discipline, lessens emotional conflict, and makes mortal life truly 
worth living. The morbid recognition of human limitations is changed to the natural 
consciousness of mortal shortcomings, associated with moral determination and spiritual 
aspiration to attain the highest universe and superuniverse goals. And this intense striving for the 
attainment of supermortal ideals is always characterized by increasing patience, forbearance, 
fortitude, and tolerance. 
 
P.1104 - §2 Religion is the ancestor of the advanced ethics and morals of progressive social 
evolution. But religion, as such, is not merely a moral movement, albeit the outward and social 
manifestations of religion are mightily influenced by the ethical and moral momentum of human 
society. Always is religion the inspiration of man's evolving nature, but it is not the secret of that 
evolution. 
 
P.1104 - §4 True religion is not a system of philosophic belief which can be reasoned out and 
substantiated by natural proofs, neither is it a fantastic and mystic experience of indescribable 
feelings of ecstasy which can be enjoyed only by the romantic devotees of mysticism. Religion is 
not the product of reason, but viewed from within, it is altogether reasonable. Religion is not 
derived from the logic of human philosophy, but as a mortal experience it is altogether logical. 
Religion is the experiencing of divinity in the consciousness of a moral being of evolutionary 
origin; it represents true experience with eternal realities in time, the realization of spiritual 
satisfactions while yet in the flesh. 
 
P.1104 - §6 The divine spirit makes contact with mortal man, not by feelings or emotions, but in 
the realm of the highest and most spiritualized thinking. It is your thoughts, not your feelings, 
that lead you Godward. The divine nature may be perceived only with the eyes of the mind. But 
the mind that really discerns God, hears the indwelling Adjuster, is the pure mind. "Without 
holiness no man may see the Lord." All such inner and spiritual communion is termed spiritual 
insight. Such religious experiences result from the impress made upon the mind of man by the 
combined operations of the Adjuster and the Spirit of Truth as they function amid and upon the 
ideas, ideals, insights, and spirit strivings of the evolving sons of God.   [no literal moral 
reference - included for context] 
 
P.1105 - §2 While religion is not the product of the rationalistic speculations of a material 
cosmology, it is, nonetheless, the creation of a wholly rational insight which originates in man's 
mind-experience. Religion is born neither of mystic meditations nor of isolated contemplations, 
albeit it is ever more or less mysterious and always indefinable and inexplicable in terms of 
purely intellectual reason and philosophic logic. The germs of true religion originate in the 



domain of man's moral consciousness, and they are revealed in the growth of man's spiritual 
insight, that faculty of human personality which accrues as a consequence of the presence of the 
God-revealing Thought Adjuster in the God-hungry mortal mind. 
 
P.1105 - §3 Faith unites moral insight with conscientious discriminations of values, and the pre-
existent evolutionary sense of duty completes the ancestry of true religion. The experience of 
religion eventually results in the certain consciousness of God and in the undoubted assurance of 
the survival of the believing personality. 
 
P.1105 - §4 Thus it may be seen that religious longings and spiritual urges are not of such a 
nature as would merely lead men to want to believe in God, but rather are they of such nature 
and power that men are profoundly impressed with the conviction that they ought to believe in 
God. The sense of evolutionary duty and the obligations consequent upon the illumination of 
revelation make such a profound impression upon man's moral nature that he finally reaches that 
position of mind and that attitude of soul where he concludes that he has no right not to believe 
in God. The higher and superphilosophic wisdom of such enlightened and disciplined individuals 
ultimately instructs them that to doubt God or distrust his goodness would be to prove untrue to 
the realest and deepest thing within the human mind and soul--the divine Adjuster. 
 
P.1107 - §3 True religion is an insight into reality, the faith-child of the moral consciousness, and 
not a mere intellectual assent to any body of dogmatic doctrines. True religion consists in the 
experience that "the Spirit itself bears witness with our spirit that we are the children of God." 
Religion consists not in theologic propositions but in spiritual insight and the sublimity of the 
soul's trust. 
 
P.1107 - §8 Religion is so vital that it persists in the absence of learning. It lives in spite of its 
contamination with erroneous cosmologies and false philosophies; it survives even the confusion 
of metaphysics. In and through all the historic vicissitudes of religion there ever persists that 
which is indispensable to human progress and survival: the ethical conscience and the moral 
consciousness. 
 
P.1108 - §3 Through religious faith the soul of man reveals itself and demonstrates the potential 
divinity of its emerging nature by the characteristic manner in which it induces the mortal 
personality to react to certain trying intellectual and testing social situations. Genuine spiritual 
faith (true moral consciousness) is revealed in that it: 
 

1. Causes ethics and morals to progress despite inherent and adverse animalistic 
tendencies. 
2. Produces a sublime trust in the goodness of God even in the face of bitter 
disappointment and crushing defeat. 
3. Generates profound courage and confidence despite natural adversity and physical 
calamity. 
4. Exhibits inexplicable poise and sustaining tranquillity notwithstanding baffling 
diseases and even acute physical suffering. 
5. Maintains a mysterious poise and composure of personality in the face of maltreatment 
and the rankest injustice. 



6. Maintains a divine trust in ultimate victory in spite of the cruelties of seemingly blind 
fate and the apparent utter indifference of natural forces to human welfare. 
7. Persists in the unswerving belief in God despite all contrary demonstrations of logic 
and successfully withstands all other intellectual sophistries. 
8. Continues to exhibit undaunted faith in the soul's survival regardless of the deceptive 
teachings of false science and the persuasive delusions of unsound philosophy. 
9. Lives and triumphs irrespective of the crushing overload of the complex and partial 
civilizations of modern times. 
10. Contributes to the continued survival of altruism in spite of human selfishness, social 
antagonisms, industrial greeds, and political maladjustments. 
11. Steadfastly adheres to a sublime belief in universe unity and divine guidance 
regardless of the perplexing presence of evil and sin. 
12. Goes right on worshiping God in spite of anything and everything. Dares to declare, 
"Even though he slay me, yet will I serve him." 

 
P.1110 - §13 Evolutionary religion is the outworking of the endowment of the local universe 
mind adjutant charged with the creation and fostering of the worship trait in evolving man. Such 
primitive religions are directly concerned with ethics and morals, the sense of human duty. Such 
religions are predicated on the assurance of conscience and result in the stabilization of relatively 
ethical civilizations. 
 
P.1111 - §7 Moral will embraces decisions based on reasoned knowledge, augmented by 
wisdom, and sanctioned by religious faith. Such choices are acts of moral nature and evidence 
the existence of moral personality, the forerunner of morontia personality and eventually of true 
spirit status. 
 
P.1112 - §4 The teachings of Jesus constituted the first Urantian religion which so fully 
embraced a harmonious co-ordination of knowledge, wisdom, faith, truth, and love as completely 
and simultaneously to provide temporal tranquillity, intellectual certainty, moral enlightenment, 
philosophic stability, ethical sensitivity, God-consciousness, and the positive assurance of 
personal survival. The faith of Jesus pointed the way to finality of human salvation, to the 
ultimate of mortal universe attainment, since it provided for: 
 

1. Salvation from material fetters in the personal realization of sonship with God, who is 
spirit. 
2. Salvation from intellectual bondage: man shall know the truth, and the truth shall set 
him free. 
3. Salvation from spiritual blindness, the human realization of the fraternity of mortal 
beings and the morontian awareness of the brotherhood of all universe creatures; the 
service-discovery of spiritual reality and the ministry-revelation of the goodness of spirit 
values. 
4. Salvation from incompleteness of self through the attainment of the spirit levels of the 
universe and through the eventual realization of the harmony of Havona and the 
perfection of Paradise. 



5. Salvation from self, deliverance from the limitations of self-consciousness through the 
attainment of the cosmic levels of the Supreme mind and by co-ordination with the 
attainments of all other self-conscious beings. 
6. Salvation from time, the achievement of an eternal life of unending progression in 
God-recognition and God-service. 
7. Salvation from the finite, the perfected oneness with Deity in and through the Supreme 
by which the creature attempts the transcendental discovery of the Ultimate on the 
postfinaliter levels of the absonite. 

 
P.1113 - §7 An idea is only a theoretical plan for action, while a positive decision is a validated 
plan of action. A stereotype is a plan of action accepted without validation. The materials out of 
which to build a personal philosophy of religion are derived from both the inner and the 
environmental experience of the individual. The social status, economic conditions, educational 
opportunities, moral trends, institutional influences, political developments, racial tendencies, 
and the religious teachings of one's time and place all become factors in the formulation of a 
personal philosophy of religion. Even the inherent temperament and intellectual bent markedly 
determine the pattern of religious philosophy. Vocation, marriage, and kindred all influence the 
evolution of one's personal standards of life. 
 
P.1113 - §8 A philosophy of religion evolves out of a basic growth of ideas plus experimental 
living as both are modified by the tendency to imitate associates. The soundness of philosophic 
conclusions depends on keen, honest, and discriminating thinking in connection with sensitivity 
to meanings and accuracy of evaluation. 
P.1114 - §0 Moral cowards never achieve high planes of philosophic thinking; it requires 
courage to invade new levels of experience and to attempt the exploration of unknown realms of 
intellectual living. 
 
P.1115 - §2 No professed revelation of religion could be regarded as authentic if it failed to 
recognize the duty demands of ethical obligation which had been created and fostered by 
preceding evolutionary religion. Revelation unfailingly enlarges the ethical horizon of evolved 
religion while it simultaneously and unfailingly expands the moral obligations of all prior 
revelations. 
 
P.1115 - §4 True religion is that sublime and profound conviction within the soul which 
compellingly admonishes man that it would be wrong for him not to believe in those morontial 
realities which constitute his highest ethical and moral concepts, his highest interpretation of 
life's greatest values and the universe's deepest realities. And such a religion is simply the 
experience of yielding intellectual loyalty to the highest dictates of spiritual consciousness. 
 
P.1115 - §5 The search for beauty is a part of religion only in so far as it is ethical and to the 
extent that it enriches the concept of the moral. Art is only religious when it becomes diffused 
with purpose which has been derived from high spiritual motivation. 
 
P.1115 - §6 The enlightened spiritual consciousness of civilized man is not concerned so much 
with some specific intellectual belief or with any one particular mode of living as with 
discovering the truth of living, the good and right technique of reacting to the ever-recurring 



situations of mortal existence. Moral consciousness is just a name applied to the human 
recognition and awareness of those ethical and emerging morontial values which duty demands 
that man shall abide by in the day-by-day control and guidance of conduct. 
 
P.1115 - §7 Though recognizing that religion is imperfect, there are at least two practical 
manifestations of its nature and function: 
 

1. The spiritual urge and philosophic pressure of religion tend to cause man to project his 
estimation of moral values directly outward into the affairs of his fellows--the ethical 
reaction of religion. 
2. Religion creates for the human mind a spiritualized consciousness of divine reality 
based on, and by faith derived from, antecedent concepts of moral values and co-
ordinated with superimposed concepts of spiritual values. Religion thereby becomes a 
censor of mortal affairs, a form of glorified moral trust and confidence in reality, the 
enhanced realities of time and the more enduring realities of eternity. 

 
P.1116 - §1 Faith becomes the connection between moral consciousness and the spiritual concept 
of enduring reality. Religion becomes the avenue of man's escape from the material limitations 
of the temporal and natural world to the supernal realities of the eternal and spiritual world by 
and through the technique of salvation, the progressive morontia transformation. 
 
P.1118 - §3 This saving faith has its birth in the human heart when the moral consciousness of 
man realizes that human values may be translated in mortal experience from the material to the 
spiritual, from the human to the divine, from time to eternity. 
 
P.1119 - §5 The indwelling Thought Adjuster unfailingly arouses in man's soul a true and 
searching hunger for perfection together with a far-reaching curiosity which can be adequately 
satisfied only by communion with God, the divine source of that Adjuster. The hungry soul of 
man refuses to be satisfied with anything less than the personal realization of the living God. 
Whatever more God may be than a high and perfect moral personality, he cannot, in our hungry 
and finite concept, be anything less. 
 
P.1119 - §6 Observing minds and discriminating souls know religion when they find it in the 
lives of their fellows. Religion requires no definition; we all know its social, intellectual, moral, 
and spiritual fruits. And this all grows out of the fact that religion is the property of the human 
race; it is not a child of culture. True, one's perception of religion is still human and therefore 
subject to the bondage of ignorance, the slavery of superstition, the deceptions of sophistication, 
and the delusions of false philosophy. 
 
P.1124 - §2 You can psychologize evolutionary religion but not the personal-experience religion 
of spiritual origin. Human morality may recognize values, but only religion can conserve, exalt, 
and spiritualize such values. But notwithstanding such actions, religion is something more than 
emotionalized morality. Religion is to morality as love is to duty, as sonship is to servitude, as 
essence is to substance. Morality discloses an almighty Controller, a Deity to be served; religion 
discloses an all-loving Father, a God to be worshiped and loved. And again this is because the 
spiritual potentiality of religion is dominant over the duty actuality of the morality of evolution. 



 
P.1125 - §1 Though reason can always question faith, faith can always supplement both reason 
and logic. Reason creates the probability which faith can transform into a moral certainty, even a 
spiritual experience. God is the first truth and the last fact; therefore does all truth take origin in 
him, while all facts exist relative to him. God is absolute truth. As truth one may know God, but 
to understand--to explain--God, one must explore the fact of the universe of universes. The vast 
gulf between the experience of the truth of God and ignorance as to the fact of God can be 
bridged only by living faith. Reason alone cannot achieve harmony between infinite truth and 
universal fact. 
 
P.1126 - §4 True, many apparently religious traits can grow out of nonreligious roots. Man can, 
intellectually, deny God and yet be morally good, loyal, filial, honest, and even idealistic. Man 
may graft many purely humanistic branches onto his basic spiritual nature and thus apparently 
prove his contentions in behalf of a godless religion, but such an experience is devoid of survival 
values, God-knowingness and God-ascension. In such a mortal experience only social fruits are 
forthcoming, not spiritual. The graft determines the nature of the fruit, notwithstanding that the 
living sustenance is drawn from the roots of original divine endowment of both mind and spirit. 
 
P.1127 - §6 Regarding the status of any religion in the evolutionary scale, it may best be judged 
by its moral judgments and its ethical standards. The higher the type of any religion, the more it 
encourages and is encouraged by a constantly improving social morality and ethical culture. We 
cannot judge religion by the status of its accompanying civilization; we had better estimate the 
real nature of a civilization by the purity and nobility of its religion. Many of the world's most 
notable religious teachers have been virtually unlettered. The wisdom of the world is not 
necessary to an exercise of saving faith in eternal realities. 
 
P.1127 - §7 The difference in the religions of various ages is wholly dependent on the difference 
in man's comprehension of reality and on his differing recognition of moral values, ethical 
relationships, and spirit realities. 
 
P.1128 - §1 Religion, when reduced to terms of reason and intellectual expression, has always 
dared to criticize civilization and evolutionary progress as judged by its own standards of ethical 
culture and moral progress. 
 
P.1128 - §2 While personal religion precedes the evolution of human morals, it is regretfully 
recorded that institutional religion has invariably lagged behind the slowly changing mores of the 
human races. Organized religion has proved to be conservatively tardy. The prophets have 
usually led the people in religious development; the theologians have usually held them back. 
Religion, being a matter of inner or personal experience, can never develop very far in advance 
of the intellectual evolution of the races. 
 
P.1131 - §2 The evolutionary soil in the mind of man in which the seed of revealed religion 
germinates is the moral nature that so early gives origin to a social consciousness. The first 
promptings of a child's moral nature have not to do with sex, guilt, or personal pride, but rather 
with impulses of justice, fairness, and urges to kindness--helpful ministry to one's fellows. And 



when such early moral awakenings are nurtured, there occurs a gradual development of the 
religious life which is comparatively free from conflicts, upheavals, and crises. 
 
P.1131 - §3 Every human being very early experiences something of a conflict between his self-
seeking and his altruistic impulses, and many times the first experience of God-consciousness 
may be attained as the result of seeking for superhuman help in the task of resolving such moral 
conflicts. 
 
P.1131 - §4 The psychology of a child is naturally positive, not negative. So many mortals are 
negative because they were so trained. When it is said that the child is positive, reference is made 
to his moral impulses, those powers of mind whose emergence signals the arrival of the Thought 
Adjuster. 
 
P.1131 - §5 In the absence of wrong teaching, the mind of the normal child moves positively, in 
the emergence of religious consciousness, toward moral righteousness and social ministry, rather 
than negatively, away from sin and guilt. There may or may not be conflict in the development 
of religious experience, but there are always present the inevitable decisions, effort, and function 
of the human will. 
 
P.1131 - §6 Moral choosing is usually accompanied by more or less moral conflict. And this very 
first conflict in the child mind is between the urges of egoism and the impulses of altruism. The 
Thought Adjuster does not disregard the personality values of the egoistic motive but does 
operate to place a slight preference upon the altruistic impulse as leading to the goal of human 
happiness and to the joys of the kingdom of heaven. 
 
P.1131 - §7 When a moral being chooses to be unselfish when confronted by the urge to be 
selfish, that is primitive religious experience. No animal can make such a choice; such a decision 
is both human and religious. It embraces the fact of God-consciousness and exhibits the impulse 
of social service, the basis of the brotherhood of man. When mind chooses a right moral 
judgment by an act of the free will, such a decision constitutes a religious experience. 
 
P.1131 - §8 But before a child has developed sufficiently to acquire moral capacity and therefore 
to be able to choose altruistic service, he has already developed a strong and well-unified egoistic 
nature. And it is this factual situation that gives rise to the theory of the struggle between the 
"higher" and the "lower" natures, between the "old man of sin" and the "new nature" of grace. 
Very early in life the normal child begins to learn that it is "more blessed to give than to receive." 
 
P.1132 - §1 While the belief in spirits, dreams, and diverse other superstitions all played a part in 
the evolutionary origin of primitive religions, you should not overlook the influence of the clan 
or tribal spirit of solidarity. In the group relationship there was presented the exact social 
situation which provided the challenge to the egoistic-altruistic conflict in the moral nature of the 
early human mind. In spite of their belief in spirits, primitive Australians still focus their religion 
upon the clan. In time, such religious concepts tend to personalize, first, as animals, and later, as 
a superman or as a God. Even such inferior races as the African Bushmen, who are not even 
totemic in their beliefs, do have a recognition of the difference between the self-interest and the 
group-interest, a primitive distinction between the values of the secular and the sacred. But the 



social group is not the source of religious experience. Regardless of the influence of all these 
primitive contributions to man's early religion, the fact remains that the true religious impulse 
has its origin in genuine spirit presences activating the will to be unselfish. 
 
P.1132 - §4 Remember that in the religion of all ages the experience which is paramount is the 
feeling regarding moral values and social meanings, not the thinking regarding theologic dogmas 
or philosophic theories. Religion evolves favorably as the element of magic is replaced by the 
concept of morals. 
 
P.1132 - §5 Man evolved through the superstitions of mana, magic, nature worship, spirit fear, 
and animal worship to the various ceremonials whereby the religious attitude of the individual 
became the group reactions of the clan. And then these ceremonies became focalized and 
crystallized into tribal beliefs, and eventually these fears and faiths became personalized into 
gods. But in all of this religious evolution the moral element was never wholly absent. The 
impulse of the God within man was always potent. And these powerful influences--one human 
and the other divine--insured the survival of religion throughout the vicissitudes of the ages and 
that notwithstanding it was so often threatened with extinction by a thousand subversive 
tendencies and hostile antagonisms. 
 
P.1133 - §3 The sense of guilt (not the consciousness of sin) comes either from interrupted 
spiritual communion or from the lowering of one's moral ideals. Deliverance from such a 
predicament can only come through the realization that one's highest moral ideals are not 
necessarily synonymous with the will of God. Man cannot hope to live up to his highest ideals, 
but he can be true to his purpose of finding God and becoming more and more like him. 
 
P.1133 - §6 The early evolutionary mind gives origin to a feeling of social duty and moral 
obligation derived chiefly from emotional fear. The more positive urge of social service and the 
idealism of altruism are derived from the direct impulse of the divine spirit indwelling the human 
mind. 
 
P.1133 - §7 This idea-ideal of doing good to others--the impulse to deny the ego something for 
the benefit of one's neighbor--is very circumscribed at first. Primitive man regards as neighbor 
only those very close to him, those who treat him neighborly; as religious civilization advances, 
one's neighbor expands in concept to embrace the clan, the tribe, the nation. And then Jesus 
enlarged the neighbor scope to embrace the whole of humanity, even that we should love our 
enemies. And there is something inside of every normal human being that tells him this teaching 
is moral--right. Even those who practice this ideal least, admit that it is right in theory. 
 
P.1134 - §1 All men recognize the morality of this universal human urge to be unselfish and 
altruistic. The humanist ascribes the origin of this urge to the natural working of the material 
mind; the religionist more correctly recognizes that the truly unselfish drive of mortal mind is in 
response to the inner spirit leadings of the Thought Adjuster. 
 
P.1134 - §3 Human happiness is achieved only when the ego desire of the self and the altruistic 
urge of the higher self (divine spirit) are co-ordinated and reconciled by the unified will of the 
integrating and supervising personality. The mind of evolutionary man is ever confronted with 



the intricate problem of refereeing the contest between the natural expansion of emotional 
impulses and the moral growth of unselfish urges predicated on spiritual insight--genuine 
religious reflection. 
 
P.1134 - §5 The pursuit of the ideal--the striving to be Godlike--is a continuous effort before 
death and after. The life after death is no different in the essentials than the mortal existence. 
Everything we do in this life which is good contributes directly to the enhancement of the future 
life. Real religion does not foster moral indolence and spiritual laziness by encouraging the vain 
hope of having all the virtues of a noble character bestowed upon one as a result of passing 
through the portals of natural death. True religion does not belittle man's efforts to progress 
during the mortal lease on life. Every mortal gain is a direct contribution to the enrichment of the 
first stages of the immortal survival experience. 
 
P.1140 - §6 Philosophy, to be of the greatest service to both science and religion, should avoid 
the extremes of both materialism and pantheism. Only a philosophy which recognizes the reality 
of personality--permanence in the presence of change--can be of moral value to man, can serve 
as a liaison between the theories of material science and spiritual religion. Revelation is a 
compensation for the frailties of evolving philosophy. 
 
P.1186 - §8 Though the Adjusters volunteer for service as soon as the personality forecasts have 
been relayed to Divinington, they are not actually assigned until the human subjects make their 
first moral personality decision. The first moral choice of the human child is automatically 
indicated in the seventh mind-adjutant and registers instantly, by way of the local universe 
Creative Spirit, over the universal mind-gravity circuit of the Conjoint Actor in the presence of 
the Master Spirit of superuniverse jurisdiction, who forthwith dispatches this intelligence to 
Divinington. Adjusters reach their human subjects on Urantia, on the average, just prior to the 
sixth birthday. In the present generation it is running five years, ten months, and four days; that 
is, on the 2,134th day of terrestrial life. 
 
P.1187 - §1 The Adjusters cannot invade the mortal mind until it has been duly prepared by the 
indwelling ministry of the adjutant mind-spirits and encircuited in the Holy Spirit. And it 
requires the co-ordinate function of all seven adjutants to thus qualify the human mind for the 
reception of an Adjuster. Creature mind must exhibit the worship outreach and indicate wisdom 
function by exhibiting the ability to choose between the emerging values of good and evil--moral 
choice. 
 
P.1187 - §2 Thus is the stage of the human mind set for the reception of Adjusters, but as a 
general rule they do not immediately appear to indwell such minds except on those worlds where 
the Spirit of Truth is functioning as a spiritual co-ordinator of these different spirit ministries. If 
this spirit of the bestowal Sons is present, the Adjusters unfailingly come the instant the seventh 
adjutant mind-spirit begins to function and signalizes to the Universe Mother Spirit that it has 
achieved in potential the co-ordination of the associated six adjutants of prior ministry to such a 
mortal intellect. Therefore have the divine Adjusters been universally bestowed upon all normal 
minds of moral status on Urantia ever since the day of Pentecost. 
 



P.1187 - §3 Even with a Spirit of Truth endowed mind, the Adjusters cannot arbitrarily invade 
the mortal intellect prior to the appearance of moral decision. But when such a moral decision 
has been made, this spirit helper assumes jurisdiction direct from Divinington. There are no 
intermediaries or other intervening authorities or powers functioning between the divine 
Adjusters and their human subjects; God and man are directly related. 
 
P.1197 - §4 On certain primitive worlds (the series one group) the Adjuster indwells the mind of 
the creature as an experiential training, chiefly for self-culture and progressive development. 
Virgin Adjusters are usually sent to such worlds during the earlier times when primitive men are 
arriving in the valley of decision, but when comparatively few will elect to ascend the moral 
heights beyond the hills of self-mastery and character acquirement to attain the higher levels of 
emerging spirituality. (Many, however, who fail of Adjuster fusion do survive as Spirit-fused 
ascenders.) The Adjusters receive valuable training and acquire wonderful experience in 
transient association with primitive minds, and they are able subsequently to utilize this 
experience for the benefit of superior beings on other worlds. Nothing of survival value is ever 
lost in all the wide universe. 
 
P.1198 - §2 In many of the early evolutionary races of Urantia, three groups of beings existed. 
There were those who were so animalistic that they were utterly lacking in Adjuster capacity. 
There were those who exhibited undoubted capacity for Adjusters and promptly received them 
when the age of moral responsibility was attained. There was a third class who occupied a 
borderline position; they had capacity for Adjuster reception, but the Monitors could only 
indwell the mind on the personal petition of the individual. 
 
P.1206 - §4 You must not regard co-operation with your Adjuster as a particularly conscious 
process, for it is not; but your motives and your decisions, your faithful determinations and your 
supreme desires, do constitute real and effective co-operation. You can consciously augment 
Adjuster harmony by: 
 

1. Choosing to respond to divine leading; sincerely basing the human life on the highest 
consciousness of truth, beauty, and goodness, and then co-ordinating these qualities of 
divinity through wisdom, worship, faith, and love. 
2. Loving God and desiring to be like him--genuine recognition of the divine fatherhood 
and loving worship of the heavenly Parent. 
3. Loving man and sincerely desiring to serve him--wholehearted recognition of the 
brotherhood of man coupled with an intelligent and wise affection for each of your fellow 
mortals. 
4. Joyful acceptance of cosmic citizenship--honest recognition of your progressive 
obligations to the Supreme Being, awareness of the interdependence of evolutionary man 
and evolving Deity. This is the birth of cosmic morality and the dawning realization of 
universal duty. 

 
P.1209 - §5 The Adjusters are always near you and of you, but rarely can they speak directly, as 
another being, to you. Circle by circle your intellectual decisions, moral choosings, and spiritual 
development add to the ability of the Adjuster to function in your mind; circle by circle you 
thereby ascend from the lower stages of Adjuster association and mind attunement, so that the 



Adjuster is increasingly enabled to register his picturizations of destiny with augmenting 
vividness and conviction upon the evolving consciousness of this God-seeking mind-soul. 
 
P.1210 - §8 The seventh circle. This level is entered when human beings develop the powers of 
personal choice, individual decision, moral responsibility, and the capacity for the attainment of 
spiritual individuality. This signifies the united function of the seven adjutant mind-spirits under 
the direction of the spirit of wisdom, the encircuitment of the mortal creature in the influence of 
the Holy Spirit, and, on Urantia, the first functioning of the Spirit of Truth, together with the 
reception of a Thought Adjuster in the mortal mind. Entrance upon the seventh circle constitutes 
a mortal creature a truly potential citizen of the local universe. 
 
P.1216 - §5 Material evolution has provided you a life machine, your body; the Father himself 
has endowed you with the purest spirit reality known in the universe, your Thought Adjuster. But 
into your hands, subject to your own decisions, has been given mind, and it is by mind that you 
live or die. It is within this mind and with this mind that you make those moral decisions which 
enable you to achieve Adjusterlikeness, and that is Godlikeness. 
 
P.1218 - §7 This supernal transaction of evolving the immortal soul is made possible because the 
mortal mind is first personal and second is in contact with superanimal realities; it possesses a 
supermaterial endowment of cosmic ministry which insures the evolution of a moral nature 
capable of making moral decisions, thereby effecting a bona fide creative contact with the 
associated spiritual ministries and with the indwelling Thought Adjuster. 
 
P.1221 - §8 Many of the temporal troubles of mortal man grow out of his twofold relation to the 
cosmos. Man is a part of nature--he exists in nature--and yet he is able to transcend nature. Man 
is finite, but he is indwelt by a spark of infinity. Such a dual situation not only provides the 
potential for evil but also engenders many social and moral situations fraught with much 
uncertainty and not a little anxiety. 
 
P.1225 - §2 While it would be presumptuous to attempt the definition of personality, it may 
prove helpful to recount some of the things which are known about personality: 
 

9. It is characterized by morality--awareness of relativity of relationship with other 
persons. It discerns conduct levels and choosingly discriminates between them.   [see 
page 1225 for complete list] 

 
P.1244 - §2 One of the most important things a destiny guardian does for her mortal subject is to 
effect a personal co-ordination of the numerous impersonal spirit influences which indwell, 
surround, and impinge upon the mind and soul of the evolving material creature. Human beings 
are personalities, and it is exceedingly difficult for nonpersonal spirits and prepersonal entities to 
make direct contact with such highly material and discretely personal minds. In the ministry of 
the guarding angel all of these influences are more or less unified and made more nearly 
appreciable by the expanding moral nature of the evolving human personality. 
 
P.1245 - §1 The guardian seraphim are not mind, though they do spring from the same source 
that also gives origin to mortal mind, the Creative Spirit. Seraphim are mind stimulators; they 



continually seek to promote circle-making decisions in human mind. They do this, not as does 
the Adjuster, operating from within and through the soul, but rather from the outside inward, 
working through the social, ethical, and moral environment of human beings. Seraphim are not 
the divine Adjuster lure of the Universal Father, but they do function as the personal agency of 
the ministry of the Infinite Spirit. 
 
P.1245 - §3 Seraphim function as teachers of men by guiding the footsteps of the human 
personality into paths of new and progressive experiences. To accept the guidance of a seraphim 
rarely means attaining a life of ease. In following this leading you are sure to encounter, and if 
you have the courage, to traverse, the rugged hills of moral choosing and spiritual progress. 
 
P.1255 - §3 The twelve corps of the master seraphim of planetary supervision are functional on 
Urantia as follows: 
 

3. The religious guardians. These are the "angels of the churches," the earnest contenders 
for that which is and has been. They endeavor to maintain the ideals of that which has survived 
for the sake of the safe transit of moral values from one epoch to another. They are the 
checkmates of the angels of progress, all the while seeking to translate from one generation to 
another the imperishable values of the old and passing forms into the new and therefore less 
stabilized patterns of thought and conduct. These angels do contend for spiritual forms, but they 
are not the source of ultrasectarianism and meaningless controversial divisions of professed 
religionists. The corps now functioning on Urantia is the fifth thus to serve. 

7. The angels of enlightenment. Urantia is now receiving the help of the third corps of 
seraphim dedicated to the fostering of planetary education. These angels are occupied with 
mental and moral training as it concerns individuals, families, groups, schools, communities, 
nations, and whole races.   [see pages 1255-1256 for complete list] 
 
P.1257 - §1 The reserve corps of destiny consists of living men and women who have been 
admitted to the special service of the superhuman administration of world affairs. This corps is 
made up of the men and women of each generation who are chosen by the spirit directors of the 
realm to assist in the conduct of the ministry of mercy and wisdom to the children of time on the 
evolutionary worlds. It is the general practice in the conduct of the affairs of the ascension plans 
to begin this liaison utilization of mortal will creatures immediately they are competent and 
trustworthy to assume such responsibilities. Accordingly, as soon as men and women appear on 
the stage of temporal action with sufficient mental capacity, adequate moral status, and requisite 
spirituality, they are quickly assigned to the appropriate celestial group of planetary personalities 
as human liaisons, mortal assistants. 
 
P.1260 - §3 Conceptual frames of the universe are only relatively true; they are serviceable 
scaffolding which must eventually give way before the expansions of enlarging cosmic 
comprehension. The understandings of truth, beauty, and goodness, morality, ethics, duty, love, 
divinity, origin, existence, purpose, destiny, time, space, even Deity, are only relatively true. God 
is much, much more than a Father, but the Father is man's highest concept of God; nonetheless, 
the Father-Son portrayal of Creator-creature relationship will be augmented by those supermortal 
conceptions of Deity which will be attained in Orvonton, in Havona, and on Paradise. Man must 



think in a mortal universe frame, but that does not mean that he cannot envision other and higher 
frames within which thought can take place. 
 
P.1284 - §4 The temporal relation of man to the Supreme is the foundation for cosmic morality, 
the universal sensitivity to, and acceptance of, duty. This is a morality which transcends the 
temporal sense of relative right and wrong; it is a morality directly predicated on the self-
conscious creature's appreciation of experiential obligation to experiential Deity. Mortal man and 
all other finite creatures are created out of the living potential of energy, mind, and spirit existent 
in the Supreme. It is upon the Supreme that the Adjuster-mortal ascender draws for the creation 
of the immortal and divine character of a finaliter. It is out of the very reality of the Supreme that 
the Adjuster, with the consent of the human will, weaves the patterns of the eternal nature of an 
ascending son of God. 
 
P.1287 - §4 What man himself takes with him as a personality possession are the character 
consequences of the experience of having used the mind and spirit circuits of the grand universe 
in his Paradise ascent. When man decides, and when he consummates this decision in action, 
man experiences, and the meanings and the values of this experience are forever a part of his 
eternal character on all levels, from the finite to the final. Cosmically moral and divinely spiritual 
character represents the creature's capital accumulation of personal decisions which have been 
illuminated by sincere worship, glorified by intelligent love, and consummated in brotherly 
service. 
 
P.1302 - §7 As man shakes off the shackles of fear, as he bridges continents and oceans with his 
machines, generations and centuries with his records, he must substitute for each transcended 
restraint a new and voluntarily assumed restraint in accordance with the moral dictates of 
expanding human wisdom. These self-imposed restraints are at once the most powerful and the 
most tenuous of all the factors of human civilization--concepts of justice and ideals of 
brotherhood. Man even qualifies himself for the restraining garments of mercy when he dares to 
love his fellow men, while he achieves the beginnings of spiritual brotherhood when he elects to 
mete out to them that treatment which he himself would be accorded, even that treatment which 
he conceives that God would accord them. 
 
P.1332 - §4 Nothing like the civilization of the times of Jesus has been seen in the Occident 
before or since those days. European civilization was unified and co-ordinated under an 
extraordinary threefold influence: 
 

1. The Roman political and social systems. 
2. The Grecian language and culture--and philosophy to a certain extent. 
3. The rapidly spreading influence of Jewish religious and moral teachings. 

 
P.1334 - §7 Although the social and economic condition of the Roman state was not of the 
highest order, the widespread domestic peace and prosperity was propitious for the bestowal of 
Michael. In the first century after Christ the society of the Mediterranean world consisted of five 
well-defined strata: 
 



P.1335 - §3 3. The small middle class. Although this group was indeed small, it was very 
influential and provided the moral backbone of the early Christian church, which encouraged 
these groups to continue in their various crafts and trades. Among the Jews many of the 
Pharisees belonged to this class of tradesmen.   [see page 1335 for complete list] 
 
P.1335 - §10 The gentiles were, from a moral standpoint, somewhat inferior to the Jews, but 
there was present in the hearts of the nobler gentiles abundant soil of natural goodness and 
potential human affection in which it was possible for the seed of Christianity to sprout and bring 
forth an abundant harvest of moral character and spiritual achievement. The gentile world was 
then dominated by four great philosophies, all more or less derived from the earlier Platonism of 
the Greeks. These schools of philosophy were:   
 
P.1336 - §1 2. The Stoic. Stoicism was the superior philosophy of the better classes. The Stoics 
believed that a controlling Reason-Fate dominated all nature. They taught that the soul of man 
was divine; that it was imprisoned in the evil body of physical nature. Man's soul achieved 
liberty by living in harmony with nature, with God; thus virtue came to be its own reward. 
Stoicism ascended to a sublime morality, ideals never since transcended by any purely human 
system of philosophy. While the Stoics professed to be the "offspring of God," they failed to 
know him and therefore failed to find him. Stoicism remained a philosophy; it never became a 
religion. Its followers sought to attune their minds to the harmony of the Universal Mind, but 
they failed to envisage themselves as the children of a loving Father. Paul leaned heavily toward 
Stoicism when he wrote, "I have learned in whatsoever state I am, therewith to be content." 
[see page 1335-1336 for complete list � no other moral references]  
 
P.1337 - §9 Paul, in an effort to utilize the widespread adherence to the better types of the 
mystery religions, made certain adaptations of the teachings of Jesus so as to render them more 
acceptable to a larger number of prospective converts. But even Paul's compromise of Jesus' 
teachings (Christianity) was superior to the best in the mysteries in that: 
 

1. Paul taught a moral redemption, an ethical salvation. Christianity pointed to a new life 
and proclaimed a new ideal. Paul forsook magic rites and ceremonial enchantments. 
2. Christianity presented a religion which grappled with final solutions of the human 
problem, for it not only offered salvation from sorrow and even from death, but it also 
promised deliverance from sin followed by the endowment of a righteous character of 
eternal survival qualities. 

 
P.1338 - §2 Morality among the gentiles was not necessarily related to either philosophy or 
religion. Outside of Palestine it not always occurred to people that a priest of religion was 
supposed to lead a moral life. Jewish religion and subsequently the teachings of Jesus and later 
the evolving Christianity of Paul were the first European religions to lay one hand upon morals 
and the other upon ethics, insisting that religionists pay some attention to both. 
 
P.1340 - §4 And so a different people were called upon to carry an advancing theology to the 
world, a system of teaching embodying the philosophy of the Greeks, the law of the Romans, the 
morality of the Hebrews, and the gospel of personality sanctity and spiritual liberty formulated 
by Paul and based on the teachings of Jesus. 



 
P.1340 - §5 Paul's cult of Christianity exhibited its morality as a Jewish birthmark. The Jews 
viewed history as the providence of God--Yahweh at work. The Greeks brought to the new 
teaching clearer concepts of the eternal life. Paul's doctrines were influenced in theology and 
philosophy not only by Jesus' teachings but also by Plato and Philo. In ethics he was inspired not 
only by Christ but also by the Stoics. 
 
P.1340 - §6 The gospel of Jesus, as it was embodied in Paul's cult of Antioch Christianity, 
became blended with the following teachings: 
 

1. The philosophic reasoning of the Greek proselytes to Judaism, including some of their 
concepts of the eternal life. 
2. The appealing teachings of the prevailing mystery cults, especially the Mithraic 
doctrines of redemption, atonement, and salvation by the sacrifice made by some god. 
3. The sturdy morality of the established Jewish religion. 

 
P.1357 - §5 In something more than a year after the return to Nazareth the boy Jesus arrived at 
the age of his first personal and wholehearted moral decision; and there came to abide with him a 
Thought Adjuster, a divine gift of the Paradise Father, which had aforetime served with 
Machiventa Melchizedek, thus gaining the experience of functioning in connection with the 
incarnation of a supermortal being living in the likeness of mortal flesh. This event occurred on 
February 11, 2 B.C. Jesus was no more aware of the coming of the divine Monitor than are the 
millions upon millions of other children who, before and since that day, have likewise received 
these Thought Adjusters to indwell their minds and work for the ultimate spiritualization of these 
minds and the eternal survival of their evolving immortal souls. 
 
P.1358 - §2 There were few homes in the gentile world of those days that could give a child a 
better intellectual, moral, and religious training than the Jewish homes of Galilee. These Jews 
had a systematic program for rearing and educating their children. They divided a child's life into 
seven stages:   [see page 1358� no moral references] 
 
P.1363 - §1 Jesus received his moral training and spiritual culture chiefly in his own home. He 
secured much of his intellectual and theological education from the chazan. But his real 
education--that equipment of mind and heart for the actual test of grappling with the difficult 
problems of life--he obtained by mingling with his fellow men. It was this close association with 
his fellow men, young and old, Jew and gentile, that afforded him the opportunity to know the 
human race. Jesus was highly educated in that he thoroughly understood men and devotedly 
loved them. 
 
P.1376 - §1 On the day before the Passover Sabbath, flood tides of spiritual illumination swept 
through the mortal mind of Jesus and filled his human heart to overflowing with affectionate pity 
for the spiritually blind and morally ignorant multitudes assembled for the celebration of the 
ancient Passover commemoration. This was one of the most extraordinary days that the Son of 
God spent in the flesh; and during the night, for the first time in his earth career, there appeared 
to him an assigned messenger from Salvington, commissioned by Immanuel, who said: "The 
hour has come. It is time that you began to be about your Father's business." 



 
P.1390 - §1 In the course of this year Jesus found a passage in the so-called Book of Enoch 
which influenced him in the later adoption of the term "Son of Man" as a designation for his 
bestowal mission on Urantia. He had thoroughly considered the idea of the Jewish Messiah and 
was firmly convinced that he was not to be that Messiah. He longed to help his father's people, 
but he never expected to lead Jewish armies in overthrowing the foreign domination of Palestine. 
He knew he would never sit on the throne of David at Jerusalem. Neither did he believe that his 
mission was that of a spiritual deliverer or moral teacher solely to the Jewish people. In no sense, 
therefore, could his life mission be the fulfillment of the intense longings and supposed 
Messianic prophecies of the Hebrew scriptures; at least, not as the Jews understood these 
predictions of the prophets. Likewise he was certain he was never to appear as the Son of Man 
depicted by the Prophet Daniel. 
 
P.1405 - §1 This year he began anew the task of further weaving his mortal and divine natures 
into a simple and effective human individuality. And he continued to grow in moral status and 
spiritual understanding. 
 
P.1410 - §5 The moral standards of this home city of Herod Antipas were so far below those of 
even the caravan city of Nazareth that after six months' sojourn at Sepphoris Jesus was not 
averse to finding an excuse for returning to Nazareth. The group he worked for were to become 
engaged on public work in both Sepphoris and the new city of Tiberias, and Jesus was 
disinclined to have anything to do with any sort of employment under the supervision of Herod 
Antipas. And there were still other reasons which made it wise, in the opinion of Jesus, for him 
to go back to Nazareth. When he returned to the repair shop, he did not again assume the 
personal direction of family affairs. He worked in association with James at the shop and as far 
as possible permitted him to continue oversight of the home. James's management of family 
expenditures and his administration of the home budget were undisturbed. 
 
P.1424 - §3 The real purpose of his trip around the Mediterranean basin was to know men. He 
came very close to hundreds of humankind on this journey. He met and loved all manner of men, 
rich and poor, high and low, black and white, educated and uneducated, cultured and uncultured, 
animalistic and spiritual, religious and irreligious, moral and immoral. 
 
P.1431 - §3 That afternoon Jesus and Ganid had both enjoyed playing with a very intelligent 
shepherd dog, and Ganid wanted to know whether the dog had a soul, whether it had a will, and 
in response to his questions Jesus said: "The dog has a mind which can know material man, his 
master, but cannot know God, who is spirit; therefore the dog does not possess a spiritual nature 
and cannot enjoy a spiritual experience. The dog may have a will derived from nature and 
augmented by training, but such a power of mind is not a spiritual force, neither is it comparable 
to the human will, inasmuch as it is not reflective--it is not the result of discriminating higher and 
moral meanings or choosing spiritual and eternal values. It is the possession of such powers of 
spiritual discrimination and truth choosing that makes mortal man a moral being, a creature 
endowed with the attributes of spiritual responsibility and the potential of eternal survival." Jesus 
went on to explain that it is the absence of such mental powers in the animal which makes it 
forever impossible for the animal world to develop language in time or to experience anything 



equivalent to personality survival in eternity. As a result of this day's instruction Ganid never 
again entertained belief in the transmigration of the souls of men into the bodies of animals. 
 
P.1431 - §4 The next day Ganid talked all this over with his father, and it was in answer to 
Gonod's question that Jesus explained that "human wills which are fully occupied with passing 
only upon temporal decisions having to do with the material problems of animal existence are 
doomed to perish in time. Those who make wholehearted moral decisions and unqualified 
spiritual choices are thus progressively identified with the indwelling and divine spirit, and 
thereby are they increasingly transformed into the values of eternal survival--unending 
progression of divine service." 
 
P.1435 - §3 Error (evil) is the penalty of imperfection. The qualities of imperfection or facts of 
misadaptation are disclosed on the material level by critical observation and by scientific 
analysis; on the moral level, by human experience. The presence of evil constitutes proof of the 
inaccuracies of mind and the immaturity of the evolving self. Evil is, therefore, also a measure of 
imperfection in universe interpretation. The possibility of making mistakes is inherent in the 
acquisition of wisdom, the scheme of progressing from the partial and temporal to the complete 
and eternal, from the relative and imperfect to the final and perfected. Error is the shadow of 
relative incompleteness which must of necessity fall across man's ascending universe path to 
Paradise perfection. Error (evil) is not an actual universe quality; it is simply the observation of a 
relativity in the relatedness of the imperfection of the incomplete finite to the ascending levels of 
the Supreme and Ultimate. 
 
P.1452 - §6 "What Heaven appoints is without error. Truth is real and divine. Everything 
originates in Heaven, and the Great Heaven makes no mistakes. Heaven has appointed many 
subordinates to assist in the instruction and uplifting of the inferior creatures. Great, very great, is 
the One God who rules man from on high. God is majestic in power and awful in judgment. But 
this Great God has conferred a moral sense even on many inferior people. Heaven's bounty never 
stops. Benevolence is Heaven's choicest gift to men. Heaven has bestowed its nobility upon the 
soul of man; the virtues of man are the fruit of this endowment of Heaven's nobility. The Great 
Heaven is all-discerning and goes with man in all his doings. And we do well when we call the 
Great Heaven our Father and our Mother. If we are thus servants of our divine ancestors, then 
may we in confidence pray to Heaven. At all times and in everything let us stand in awe of the 
majesty of Heaven. We acknowledge, O God, the Most High and sovereign Potentate, that 
judgment rests with you, and that all mercy proceeds from the divine heart. 
 
P.1457 - §2 Unless the moral insight and the spiritual attainment of mankind are proportionately 
augmented, the unlimited advancement of a purely materialistic culture may eventually become a 
menace to civilization. A purely materialistic science harbors within itself the potential seed of 
the destruction of all scientific striving, for this very attitude presages the ultimate collapse of a 
civilization which has abandoned its sense of moral values and has repudiated its spiritual goal of 
attainment. 
 
P.1457 - §3 The materialistic scientist and the extreme idealist are destined always to be at 
loggerheads. This is not true of those scientists and idealists who are in possession of a common 
standard of high moral values and spiritual test levels. In every age scientists and religionists 



must recognize that they are on trial before the bar of human need. They must eschew all warfare 
between themselves while they strive valiantly to justify their continued survival by enhanced 
devotion to the service of human progress. If the so-called science or religion of any age is false, 
then must it either purify its activities or pass away before the emergence of a material science or 
spiritual religion of a truer and more worthy order. 
 
P.1457 - §5 My brother, good and evil are merely words symbolizing relative levels of human 
comprehension of the observable universe. If you are ethically lazy and socially indifferent, you 
can take as your standard of good the current social usages. If you are spiritually indolent and 
morally unprogressive, you may take as your standards of good the religious practices and 
traditions of your contemporaries. But the soul that survives time and emerges into eternity must 
make a living and personal choice between good and evil as they are determined by the true 
values of the spiritual standards established by the divine spirit which the Father in heaven has 
sent to dwell within the heart of man. This indwelling spirit is the standard of personality 
survival. 
 
P.1458 - §1 The spiritually blind individual who logically follows scientific dictation, social 
usage, and religious dogma stands in grave danger of sacrificing his moral freedom and losing 
his spiritual liberty. Such a soul is destined to become an intellectual parrot, a social automaton, 
and a slave to religious authority. 
 
P.1458 - §2 Goodness is always growing toward new levels of the increasing liberty of moral 
self-realization and spiritual personality attainment--the discovery of, and identification with, the 
indwelling Adjuster. An experience is good when it heightens the appreciation of beauty, 
augments the moral will, enhances the discernment of truth, enlarges the capacity to love and 
serve one's fellows, exalts the spiritual ideals, and unifies the supreme human motives of time 
with the eternal plans of the indwelling Adjuster, all of which lead directly to an increased desire 
to do the Father's will, thereby fostering the divine passion to find God and to be more like him. 
 
P.1458 - §5 Until you attain Paradise levels, goodness will always be more of a quest than a 
possession, more of a goal than an experience of attainment. But even as you hunger and thirst 
for righteousness, you experience increasing satisfaction in the partial attainment of goodness. 
The presence of goodness and evil in the world is in itself positive proof of the existence and 
reality of man's moral will, the personality, which thus identifies these values and is also able to 
choose between them. 
 
P.1458 - §7 The possibility of evil is necessary to moral choosing, but not the actuality thereof. A 
shadow is only relatively real. Actual evil is not necessary as a personal experience. Potential 
evil acts equally well as a decision stimulus in the realms of moral progress on the lower levels 
of spiritual development. Evil becomes a reality of personal experience only when a moral mind 
makes evil its choice. 
 
P.1459 - §5 But truth can never become man's possession without the exercise of faith. This is 
true because man's thoughts, wisdom, ethics, and ideals will never rise higher than his faith, his 
sublime hope. And all such true faith is predicated on profound reflection, sincere self-criticism, 



and uncompromising moral consciousness. Faith is the inspiration of the spiritized creative 
imagination. 
 
P.1463 - §9 "1. As steward of inherited wealth you should consider its sources. You are under 
moral obligation to represent the past generation in the honest transmittal of legitimate wealth to 
succeeding generations after subtracting a fair toll for the benefit of the present generation. But 
you are not obligated to perpetuate any dishonesty or injustice involved in the unfair 
accumulation of wealth by your ancestors. Any portion of your inherited wealth which turns out 
to have been derived through fraud or unfairness, you may disburse in accordance with your 
convictions of justice, generosity, and restitution. The remainder of your legitimate inherited 
wealth you may use in equity and transmit in security as the trustee of one generation for 
another. Wise discrimination and sound judgment should dictate your decisions regarding the 
bequest of riches to your successors. 
 
P.1464 - §2 "4. No mortal who knows God and seeks to do the divine will can stoop to engage in 
the oppressions of wealth. No noble man will strive to accumulate riches and amass wealth-
power by the enslavement or unfair exploitation of his brothers in the flesh. Riches are a moral 
curse and a spiritual stigma when they are derived from the sweat of oppressed mortal man. All 
such wealth should be restored to those who have thus been robbed or to their children and their 
children's children. An enduring civilization cannot be built upon the practice of defrauding the 
laborer of his hire. 
 
P.1467 - §1 "You see, Gonod, Buddha knew God in spirit but failed clearly to discover him in 
mind; the Jews discovered God in mind but largely failed to know him in spirit. Today, the 
Buddhists flounder about in a philosophy without God, while my people are piteously enslaved 
to the fear of a God without a saving philosophy of life and liberty. You have a philosophy 
without a God; the Jews have a God but are largely without a philosophy of living as related 
thereto. Buddha, failing to envision God as a spirit and as a Father, failed to provide in his 
teaching the moral energy and the spiritual driving power which a religion must possess if it is to 
change a race and exalt a nation." 
 
P.1468 - §3 One day while resting at lunch, about halfway to Tarentum, Ganid asked Jesus a 
direct question as to what he thought of India's caste system. Said Jesus: "Though human beings 
differ in many ways, the one from another, before God and in the spiritual world all mortals 
stand on an equal footing. There are only two groups of mortals in the eyes of God: those who 
desire to do his will and those who do not. As the universe looks upon an inhabited world, it 
likewise discerns two great classes: those who know God and those who do not. Those who 
cannot know God are reckoned among the animals of any given realm. Mankind can 
appropriately be divided into many classes in accordance with differing qualifications, as they 
may be viewed physically, mentally, socially, vocationally, or morally, but as these different 
classes of mortals appear before the judgment bar of God, they stand on an equal footing; God is 
truly no respecter of persons. Although you cannot escape the recognition of differential human 
abilities and endowments in matters intellectual, social, and moral, you should make no such 
distinctions in the spiritual brotherhood of men when assembled for worship in the presence of 
God." 
 



P.1469 - §3 "Ganid, I can well understand how some of these problems perplex you, and I will 
endeavor to answer your question. First, in all attacks which might be made upon my person, I 
would determine whether or not the aggressor was a son of God--my brother in the flesh--and if I 
thought such a creature did not possess moral judgment and spiritual reason, I would 
unhesitatingly defend myself to the full capacity of my powers of resistance, regardless of 
consequences to the attacker. But I would not thus assault a fellow man of sonship status, even in 
self-defense. That is, I would not punish him in advance and without judgment for his assault 
upon me. I would by every possible artifice seek to prevent and dissuade him from making such 
an attack and to mitigate it in case of my failure  
 
P.1477 - §1 Mathematics asserts that, if one person stands for a certain unit of intellectual and 
moral value, ten persons would stand for ten times this value. But in dealing with human 
personality it would be nearer the truth to say that such a personality association is a sum equal 
to the square of the number of personalities concerned in the equation rather than the simple 
arithmetical sum. A social group of human beings in co-ordinated working harmony stands for a 
force far greater than the simple sum of its parts. 
 
P.1478 - §4 "The soul is the self-reflective, truth-discerning, and spirit-perceiving part of man 
which forever elevates the human being above the level of the animal world. Self-consciousness, 
in and of itself, is not the soul. Moral self-consciousness is true human self-realization and 
constitutes the foundation of the human soul, and the soul is that part of man which represents 
the potential survival value of human experience. Moral choice and spiritual attainment, the 
ability to know God and the urge to be like him, are the characteristics of the soul. The soul of 
man cannot exist apart from moral thinking and spiritual activity. A stagnant soul is a dying soul. 
But the soul of man is distinct from the divine spirit which dwells within the mind. The divine 
spirit arrives simultaneously with the first moral activity of the human mind, and that is the 
occasion of the birth of the soul. 
 
P.1478 - §5 "The saving or losing of a soul has to do with whether or not the moral 
consciousness attains survival status through eternal alliance with its associated immortal spirit 
endowment. Salvation is the spiritualization of the self-realization of the moral consciousness, 
which thereby becomes possessed of survival value. All forms of soul conflict consist in the lack 
of harmony between the moral, or spiritual, self-consciousness and the purely intellectual self-
consciousness. 
 
P.1478 - §6 "The human soul, when matured, ennobled, and spiritualized, approaches the 
heavenly status in that it comes near to being an entity intervening between the material and the 
spiritual, the material self and the divine spirit. The evolving soul of a human being is difficult of 
description and more difficult of demonstration because it is not discoverable by the methods of 
either material investigation or spiritual proving. Material science cannot demonstrate the 
existence of a soul, neither can pure spirit-testing. Notwithstanding the failure of both material 
science and spiritual standards to discover the existence of the human soul, every morally 
conscious mortal knows of the existence of his soul as a real and actual personal experience." 
 
P.1480 - §2 A human mind, built up solely out of the consciousness of physical sensations, could 
never attain spiritual levels; this kind of material mind would be utterly lacking in a sense of 



moral values and would be without a guiding sense of spiritual dominance which is so essential 
to achieving harmonious personality unity in time, and which is inseparable from personality 
survival in eternity. 
 
P.1498 - §3 From all John heard of the vice and wickedness of Rome and the dissoluteness and 
moral barrenness of the empire, from what he knew of the evil doings of Herod Antipas and the 
governors of Judea, he was minded to believe that the end of the age was impending. It seemed 
to this rugged and noble child of nature that the world was ripe for the end of the age of man and 
the dawn of the new and divine age--the kingdom of heaven. The feeling grew in John's heart 
that he was to be the last of the old prophets and the first of the new. And he fairly vibrated with 
the mounting impulse to go forth and proclaim to all men: "Repent! Get right with God! Get 
ready for the end; prepare yourselves for the appearance of the new and eternal order of earth 
affairs, the kingdom of heaven." 
 
P.1519 - §4 Jesus thus revealed to the creatures of his universe the technique of the new and 
better way, the higher moral values of living and the deeper spiritual satisfactions of evolutionary 
human existence on the worlds of space. 
 
P.1521 - §3 Jesus portrayed to all the worlds of his vast universe the folly of creating artificial 
situations for the purpose of exhibiting arbitrary authority or of indulging exceptional power for 
the purpose of enhancing moral values or accelerating spiritual progress. Jesus decided that he 
would not lend his mission on earth to a repetition of the disappointment of the reign of the 
Maccabees. He refused to prostitute his divine attributes for the purpose of acquiring unearned 
popularity or for gaining political prestige. He would not countenance the transmutation of 
divine and creative energy into national power or international prestige. Jesus of Nazareth 
refused to compromise with evil, much less to consort with sin. The Master triumphantly put 
loyalty to his Father's will above every other earthly and temporal consideration. 
 
P.1523 - §1 By these decisions Jesus set a worthy example for every person on every world 
throughout a vast universe when he refused to apply material tests to prove spiritual problems, 
when he refused presumptuously to defy natural laws. And he set an inspiring example of 
universe loyalty and moral nobility when he refused to grasp temporal power as the prelude to 
spiritual glory. 
 
P.1523 - §6 On the last day of this memorable isolation, before starting down the mountain to 
join John and his disciples, the Son of Man made his final decision. And this decision he 
communicated to the Personalized Adjuster in these words, "And in all other matters, as in these 
now of decision-record, I pledge you I will be subject to the will of my Father." And when he 
had thus spoken, he journeyed down the mountain. And his face shone with the glory of spiritual 
victory and moral achievement. 
 
P.1536 - §4 "The Father in heaven sends his spirit to indwell the minds of men, and when I shall 
have finished my work on earth, likewise shall the Spirit of Truth be poured out upon all flesh. 
And the spirit of my Father and the Spirit of Truth shall establish you in the coming kingdom of 
spiritual understanding and divine righteousness. My kingdom is not of this world. The Son of 
Man will not lead forth armies in battle for the establishment of a throne of power or a kingdom 



of worldly glory. When my kingdom shall have come, you shall know the Son of Man as the 
Prince of Peace, the revelation of the everlasting Father. The children of this world fight for the 
establishment and enlargement of the kingdoms of this world, but my disciples shall enter the 
kingdom of heaven by their moral decisions and by their spirit victories; and when they once 
enter therein, they shall find joy, righteousness, and eternal life. 
 
P.1540 - §9 As the dinner progressed, the joy of the diners mounted to heights of good cheer, and 
everybody was having such a splendid time that the onlooking Pharisees began, in their hearts, to 
criticize Jesus for his participation in such a lighthearted and carefree affair. Later in the evening, 
when they were making speeches, one of the more malignant of the Pharisees went so far as to 
criticize Jesus' conduct to Peter, saying: "How dare you to teach that this man is righteous when 
he eats with publicans and sinners and thus lends his presence to such scenes of careless pleasure 
making." Peter whispered this criticism to Jesus before he spoke the parting blessing upon those 
assembled. When Jesus began to speak, he said: "In coming here tonight to welcome Matthew 
and Simon to our fellowship, I am glad to witness your lightheartedness and social good cheer, 
but you should rejoice still more because many of you will find entrance into the coming 
kingdom of the spirit, wherein you shall more abundantly enjoy the good things of the kingdom 
of heaven. And to you who stand about criticizing me in your hearts because I have come here to 
make merry with these friends, let me say that I have come to proclaim joy to the socially 
downtrodden and spiritual liberty to the moral captives. Need I remind you that they who are 
whole need not a physician, but rather those who are sick? I have come, not to call the righteous, 
but sinners." 
 
P.1567 - §4 The Master many times, both privately and publicly, had warned Judas that he was 
slipping, but divine warnings are usually useless in dealing with embittered human nature. Jesus 
did everything possible, consistent with man's moral freedom, to prevent Judas's choosing to go 
the wrong way. The great test finally came. The son of resentment failed; he yielded to the sour 
and sordid dictates of a proud and vengeful mind of exaggerated self-importance and swiftly 
plunged on down into confusion, despair, and depravity. 
 
P.1572 - §7 "By their fruits you shall know them." Personality is basically changeless; that which 
changes--grows--is the moral character. The major error of modern religions is negativism. The 
tree which bears no fruit is "hewn down and cast into the fire." Moral worth cannot be derived 
from mere repression--obeying the injunction "Thou shalt not." Fear and shame are unworthy 
motivations for religious living. Religion is valid only when it reveals the fatherhood of God and 
enhances the brotherhood of men. 
 
P.1572 - §8 An effective philosophy of living is formed by a combination of cosmic insight and 
the total of one's emotional reactions to the social and economic environment. Remember: While 
inherited urges cannot be fundamentally modified, emotional responses to such urges can be 
changed; therefore the moral nature can be modified, character can be improved. In the strong 
character emotional responses are integrated and co-ordinated, and thus is produced a unified 
personality. Deficient unification weakens the moral nature and engenders unhappiness. 
 



P.1573 - §8 The faith and the love of these beatitudes strengthen moral character and create 
happiness. Fear and anger weaken character and destroy happiness. This momentous sermon 
started out upon the note of happiness. 
 
P.1580 - §1 Love your enemies--remember the moral claims of human brotherhood. 
 
P.1582 - §1 Jesus did not attack the teachings of the Hebrew prophets or the Greek moralists. 
The Master recognized the many good things which these great teachers stood for, but he had 
come down to earth to teach something additional, "the voluntary conformity of man's will to 
God's will." Jesus did not want simply to produce a religious man, a mortal wholly occupied 
with religious feelings and actuated only by spiritual impulses. Could you have had but one look 
at him, you would have known that Jesus was a real man of great experience in the things of this 
world. The teachings of Jesus in this respect have been grossly perverted and much 
misrepresented all down through the centuries of the Christian era; you have also held perverted 
ideas about the Master's meekness and humility. What he aimed at in his life appears to have 
been a superb self-respect. He only advised man to humble himself that he might become truly 
exalted; what he really aimed at was true humility toward God. He placed great value upon 
sincerity--a pure heart. Fidelity was a cardinal virtue in his estimate of character, while courage 
was the very heart of his teachings. "Fear not" was his watchword, and patient endurance his 
ideal of strength of character. The teachings of Jesus constitute a religion of valor, courage, and 
heroism. And this is just why he chose as his personal representatives twelve commonplace men, 
the majority of whom were rugged, virile, and manly fishermen. 
 
P.1582 - §2 Jesus had little to say about the social vices of his day; seldom did he make reference 
to moral delinquency. He was a positive teacher of true virtue. He studiously avoided the 
negative method of imparting instruction; he refused to advertise evil. He was not even a moral 
reformer. He well knew, and so taught his apostles, that the sensual urges of mankind are not 
suppressed by either religious rebuke or legal prohibitions. His few denunciations were largely 
directed against pride, cruelty, oppression, and hypocrisy. 
 
P.1583 - §3 The teaching of Jesus is a religion for everybody, not alone for weaklings and slaves. 
His religion never became crystallized (during his day) into creeds and theological laws; he left 
not a line of writing behind him. His life and teachings were bequeathed the universe as an 
inspirational and idealistic inheritance suitable for the spiritual guidance and moral instruction of 
all ages on all worlds. And even today, Jesus' teaching stands apart from all religions, as such, 
albeit it is the living hope of every one of them. 
 
P.1585 - §3 The one characteristic of Jesus' teaching was that the morality of his philosophy 
originated in the personal relation of the individual to God--this very child-father relationship. 
Jesus placed emphasis on the individual, not on the race or nation. While eating supper, Jesus 
had the talk with Matthew in which he explained that the morality of any act is determined by the 
individual's motive. Jesus' morality was always positive. The golden rule as restated by Jesus 
demands active social contact; the older negative rule could be obeyed in isolation. Jesus 
stripped morality of all rules and ceremonies and elevated it to majestic levels of spiritual 
thinking and truly righteous living. 
 



P.1585 - §6 In response to a question asked by Andrew, the Master made it clear that the 
morality of his teaching was inseparable from the religion of his living. He taught morality, not 
from the nature of man, but from the relation of man to God. 
 
P.1602 - §7 Nicodemus was thoroughly sincere. He was deeply impressed but went away 
bewildered. Nicodemus was accomplished in self-development, in self-restraint, and even in high 
moral qualities. He was refined, egoistic, and altruistic; but he did not know how to submit his 
will to the will of the divine Father as a little child is willing to submit to the guidance and 
leading of a wise and loving earthly father, thereby becoming in reality a son of God, a 
progressive heir of the eternal kingdom. 
 
P.1609 - §4 "Verily, verily, I say to you, he who rules his own self is greater than he who 
captures a city. Self-mastery is the measure of man's moral nature and the indicator of his 
spiritual development. In the old order you fasted and prayed; as the new creature of the rebirth 
of the spirit, you are taught to believe and rejoice. In the Father's kingdom you are to become 
new creatures; old things are to pass away; behold I show you how all things are to become new. 
And by your love for one another you are to convince the world that you have passed from 
bondage to liberty, from death into life everlasting. 
 
P.1613 - §2 Nalda did not know how to take Jesus' willingness to talk with her. She beheld in the 
Master's face the countenance of an upright and holy man, but she mistook friendliness for 
commonplace familiarity, and she misinterpreted his figure of speech as a form of making 
advances to her. And being a woman of lax morals, she was minded openly to become flirtatious, 
when Jesus, looking straight into her eyes, with a commanding voice said, "Woman, go get your 
husband and bring him hither." This command brought Nalda to her senses. She saw that she had 
misjudged the Master's kindness; she perceived that she had misconstrued his manner of speech. 
She was frightened; she began to realize that she stood in the presence of an unusual person, and 
groping about in her mind for a suitable reply, in great confusion, she said, "But, Sir, I cannot 
call my husband, for I have no husband." Then said Jesus: "You have spoken the truth, for, while 
you may have once had a husband, he with whom you are now living is not your husband. Better 
it would be if you would cease to trifle with my words and seek for the living water which I have 
this day offered you." 
 
P.1649 - §3 In speaking to those assembled, Jesus said: "Many of you are here, sick and afflicted, 
because of your many years of wrong living. Some suffer from the accidents of time, others as a 
result of the mistakes of their forebears, while some of you struggle under the handicaps of the 
imperfect conditions of your temporal existence. But my Father works, and I would work, to 
improve your earthly state but more especially to insure your eternal estate. None of us can do 
much to change the difficulties of life unless we discover the Father in heaven so wills. After all, 
we are all beholden to do the will of the Eternal. If you could all be healed of your physical 
afflictions, you would indeed marvel, but it is even greater that you should be cleansed of all 
spiritual disease and find yourselves healed of all moral infirmities. You are all God's children; 
you are the sons of the heavenly Father. The bonds of time may seem to afflict you, but the God 
of eternity loves you. And when the time of judgment shall come, fear not, you shall all find, not 
only justice, but an abundance of mercy. Verily, verily, I say to you: He who hears the gospel of 
the kingdom and believes in this teaching of sonship with God, has eternal life; already are such 



believers passing from judgment and death to light and life. And the hour is coming in which 
even those who are in the tombs shall hear the voice of the resurrection." 
 
P.1651 - §2 "5. The moral level. And then when you attain true philosophic levels of 
interpretation, when you have real insight into the rightness and wrongness of things, when you 
perceive the eternal fitness of human relationships, you will begin to view such a problem of 
interpretation as you would imagine a high-minded, idealistic, wise, and impartial third person 
would so view and interpret such an injunction as applied to your personal problems of 
adjustment to your life situations.   [see pages 1650-1651 for complete list of levels of meaning 
as to the rule of living] 
 
P.1653 - §2 "This transformed woman whom some of you saw at Simon's house today is, at this 
moment, living on a level which is vastly below that of Simon and his well-meaning associates; 
but while these Pharisees are occupied with the false progress of the illusion of traversing 
deceptive circles of meaningless ceremonial services, this woman has, in dead earnest, started 
out on the long and eventful search for God, and her path toward heaven is not blocked by 
spiritual pride and moral self-satisfaction. The woman is, humanly speaking, much farther away 
from God than Simon, but her soul is in progressive motion; she is on the way toward an eternal 
goal. There are present in this woman tremendous spiritual possibilities for the future. Some of 
you may not stand high in actual levels of soul and spirit, but you are making daily progress on 
the living way opened up, through faith, to God. There are tremendous possibilities in each of 
you for the future. Better by far to have a small but living and growing faith than to be possessed 
of a great intellect with its dead stores of worldly wisdom and spiritual unbelief." 
 
P.1653 - §3 But Jesus earnestly warned his apostles against the foolishness of the child of God 
who presumes upon the Father's love. He declared that the heavenly Father is not a lax, loose, or 
foolishly indulgent parent who is ever ready to condone sin and forgive recklessness. He 
cautioned his hearers not mistakenly to apply his illustrations of father and son so as to make it 
appear that God is like some overindulgent and unwise parents who conspire with the foolish of 
earth to encompass the moral undoing of their thoughtless children, and who are thereby 
certainly and directly contributing to the delinquency and early demoralization of their own 
offspring. Said Jesus: "My Father does not indulgently condone those acts and practices of his 
children which are self-destructive and suicidal to all moral growth and spiritual progress. Such 
sinful practices are an abomination in the sight of God." 
 
P.1663 - §1 "Although transgression of divine law is sooner or later followed by the harvest of 
punishment, while men certainly eventually do reap what they sow, still you should know that 
human suffering is not always a punishment for antecedent sin. Both Job and his friends failed to 
find the true answer for their perplexities. And with the light you now enjoy you would hardly 
assign to either Satan or God the parts they play in this unique parable. While Job did not, 
through suffering, find the resolution of his intellectual troubles or the solution of his 
philosophical difficulties, he did achieve great victories; even in the very face of the breakdown 
of his theological defenses he ascended to those spiritual heights where he could sincerely say, `I 
abhor myself'; then was there granted him the salvation of a vision of God. So even through 
misunderstood suffering, Job ascended to the superhuman plane of moral understanding and 



spiritual insight. When the suffering servant obtains a vision of God, there follows a soul peace 
which passes all human understanding. 
 
P.1671 - §1 While, at that particular time, the fame of Jesus rested chiefly upon his reputation as 
a healer, it does not follow that it continued so to rest. As time passed, more and more he was 
sought for spiritual help. But it was the physical cures that made the most direct and immediate 
appeal to the common people. Jesus was increasingly sought by the victims of moral 
enslavement and mental harassments, and he invariably taught them the way of deliverance. 
Fathers sought his advice regarding the management of their sons, and mothers came for help in 
the guidance of their daughters. Those who sat in darkness came to him, and he revealed to them 
the light of life. His ear was ever open to the sorrows of mankind, and he always helped those 
who sought his ministry. 
 
P.1671 - §4 In one generation Jesus lifted women out of the disrespectful oblivion and the 
slavish drudgery of the ages. And it is the one shameful thing about the religion that presumed to 
take Jesus' name that it lacked the moral courage to follow this noble example in its subsequent 
attitude toward women. 
 
P.1684 - §1 The people of Nazareth were never reputed for piety and righteous living. As the 
years passed, this village became increasingly contaminated by the low moral standards of near-
by Sepphoris. Throughout Jesus' youth and young manhood there had been a division of opinion 
in Nazareth regarding him; there was much resentment when he moved to Capernaum. While the 
inhabitants of Nazareth had heard much about the doings of their former carpenter, they were 
offended that he had never included his native village in any of his earlier preaching tours. They 
had indeed heard of Jesus' fame, but the majority of the citizens were angry because he had done 
none of his great works in the city of his youth. For months the people of Nazareth had discussed 
Jesus much, but their opinions were, on the whole, unfavorable to him. 
 
P.1692 - §7 Parables favor the making of impartial moral decisions. The parable evades much 
prejudice and puts new truth gracefully into the mind and does all this with the arousal of a 
minimum of the self-defense of personal resentment. 
 
P.1712 - §5 Jesus then directed his remarks to all present. He said: "But hearken to me all of you. 
It is not that which enters into the mouth that spiritually defiles the man, but rather that which 
proceeds out of the mouth and from the heart." But even the apostles failed fully to grasp the 
meaning of his words, for Simon Peter also asked him: "Lest some of your hearers be 
unnecessarily offended, would you explain to us the meaning of these words?" And then said 
Jesus to Peter: "Are you also hard of understanding? Know you not that every plant which my 
heavenly Father has not planted shall be rooted up? Turn now your attention to those who would 
know the truth. You cannot compel men to love the truth. Many of these teachers are blind 
guides. And you know that, if the blind lead the blind, both shall fall into the pit. But hearken 
while I tell you the truth concerning those things which morally defile and spiritually 
contaminate men. I declare it is not that which enters the body by the mouth or gains access to 
the mind through the eyes and ears, that defiles the man. Man is only defiled by that evil which 
may originate within the heart, and which finds expression in the words and deeds of such 
unholy persons. Do you not know it is from the heart that there come forth evil thoughts, wicked 



projects of murder, theft, and adulteries, together with jealousy, pride, anger, revenge, railings, 
and false witness? And it is just such things that defile men, and not that they eat bread with 
ceremonially unclean hands." 
 
P.1717 - §4 From May 1 to May 7 Jesus held intimate counsel with his followers at the Zebedee 
house. Only the tried and trusted disciples were admitted to these conferences. At this time there 
were only about one hundred disciples who had the moral courage to brave the opposition of the 
Pharisees and openly declare their adherence to Jesus. With this group he held sessions morning, 
afternoon, and evening. Small companies of inquirers assembled each afternoon by the seaside, 
where some of the evangelists or apostles discoursed to them. These groups seldom numbered 
more than fifty. 
 
P.1738 - §1 It was during this same sermon that Jesus made use of his first and only parable 
having to do with his own trade--carpentry. In the course of his admonition to "Build well the 
foundations for the growth of a noble character of spiritual endowments," he said: "In order to 
yield the fruits of the spirit, you must be born of the spirit. You must be taught by the spirit and 
be led by the spirit if you would live the spirit-filled life among your fellows. But do not make 
the mistake of the foolish carpenter who wastes valuable time squaring, measuring, and 
smoothing his worm-eaten and inwardly rotting timber and then, when he has thus bestowed all 
of his labor upon the unsound beam, must reject it as unfit to enter into the foundations of the 
building which he would construct to withstand the assaults of time and storm. Let every man 
make sure that the intellectual and moral foundations of character are such as will adequately 
support the superstructure of the enlarging and ennobling spiritual nature, which is thus to 
transform the mortal mind and then, in association with that re-created mind, is to achieve the 
evolvement of the soul of immortal destiny. Your spirit nature--the jointly created soul--is a 
living growth, but the mind and morals of the individual are the soil from which these higher 
manifestations of human development and divine destiny must spring. The soil of the evolving 
soul is human and material, but the destiny of this combined creature of mind and spirit is 
spiritual and divine." 
 
P.1739 - §5 Religion is the exclusively spiritual experience of the evolving immortal soul of the 
God-knowing man, but moral power and spiritual energy are mighty forces which may be 
utilized in dealing with difficult social situations and in solving intricate economic problems. 
These moral and spiritual endowments make all levels of human living richer and more 
meaningful. 
 
P.1768 - §1 "Nathaniel, never permit yourself for one moment to believe the Scripture records 
which tell you that the God of love directed your forefathers to go forth in battle to slay all their 
enemies--men, women, and children. Such records are the words of men, not very holy men, and 
they are not the word of God. The Scriptures always have, and always will, reflect the 
intellectual, moral, and spiritual status of those who create them. Have you not noted that the 
concepts of Yahweh grow in beauty and glory as the prophets make their records from Samuel to 
Isaiah? And you should remember that the Scriptures are intended for religious instruction and 
spiritual guidance. They are not the works of either historians or philosophers. 
 



P.1769 - §1 "But the saddest feature of all is the fact that some of the teachers of the sanctity of 
this traditionalism know this very truth. They more or less fully understand these limitations of 
Scripture, but they are moral cowards, intellectually dishonest. They know the truth regarding the 
sacred writings, but they prefer to withhold such disturbing facts from the people. And thus do 
they pervert and distort the Scriptures, making them the guide to slavish details of the daily life 
and an authority in things nonspiritual instead of appealing to the sacred writings as the 
repository of the moral wisdom, religious inspiration, and the spiritual teaching of the God-
knowing men of other generations." 
 
  
P.1774 - §2 But the greatest of all methods of problem solving I have learned from Jesus, your 
Master. I refer to that which he so consistently practices, and which he has so faithfully taught 
you, the isolation of worshipful meditation. In this habit of Jesus' going off so frequently by 
himself to commune with the Father in heaven is to be found the technique, not only of gathering 
strength and wisdom for the ordinary conflicts of living, but also of appropriating the energy for 
the solution of the higher problems of a moral and spiritual nature. But even correct methods of 
solving problems will not compensate for inherent defects of personality or atone for the absence 
of the hunger and thirst for true righteousness. 
 
P.1775 - §7 1. Mutual self-expression and self-understanding. Many noble human impulses die 
because there is no one to hear their expression. Truly, it is not good for man to be alone. Some 
degree of recognition and a certain amount of appreciation are essential to the development of 
human character. Without the genuine love of a home, no child can achieve the full development 
of normal character. Character is something more than mere mind and morals. Of all social 
relations calculated to develop character, the most effective and ideal is the affectionate and 
understanding friendship of man and woman in the mutual embrace of intelligent wedlock. 
Marriage, with its manifold relations, is best designed to draw forth those precious impulses and 
those higher motives which are indispensable to the development of a strong character. I do not 
hesitate thus to glorify family life, for your Master has wisely chosen the father-child 
relationship as the very cornerstone of this new gospel of the kingdom. And such a matchless 
community of relationship, man and woman in the fond embrace of the highest ideals of time, is 
so valuable and satisfying an experience that it is worth any price, any sacrifice, requisite for its 
possession. 
 
P.1777 - §1 I repeat, such inspiring and ennobling association finds its ideal possibilities in the 
human marriage relation. True, much is attained out of marriage, and many, many marriages 
utterly fail to produce these moral and spiritual fruits. Too many times marriage is entered by 
those who seek other values which are lower than these superior accompaniments of human 
maturity. Ideal marriage must be founded on something more stable than the fluctuations of 
sentiment and the fickleness of mere sex attraction; it must be based on genuine and mutual 
personal devotion. And thus, if you can build up such trustworthy and effective small units of 
human association, when these are assembled in the aggregate, the world will behold a great and 
glorified social structure, the civilization of mortal maturity. Such a race might begin to realize 
something of your Master's ideal of "peace on earth and good will among men." While such a 
society would not be perfect or entirely free from evil, it would at least approach the stabilization 
of maturity. 



 
P.1780 - §6 Morality and religion are not necessarily the same. A system of morals, by grasping 
an object of worship, may become a religion. A religion, by losing its universal appeal to loyalty 
and supreme devotion, may evolve into a system of philosophy or a code of morals. This thing, 
being, state, or order of existence, or possibility of attainment which constitutes the supreme 
ideal of religious loyalty, and which is the recipient of the religious devotion of those who 
worship, is God. Regardless of the name applied to this ideal of spirit reality, it is God. 
 
P.1781 - §1 The social characteristics of a true religion consist in the fact that it invariably seeks 
to convert the individual and to transform the world. Religion implies the existence of 
undiscovered ideals which far transcend the known standards of ethics and morality embodied in 
even the highest social usages of the most mature institutions of civilization. Religion reaches 
out for undiscovered ideals, unexplored realities, superhuman values, divine wisdom, and true 
spirit attainment. True religion does all of this; all other beliefs are not worthy of the name. You 
cannot have a genuine spiritual religion without the supreme and supernal ideal of an eternal 
God. A religion without this God is an invention of man, a human institution of lifeless 
intellectual beliefs and meaningless emotional ceremonies. A religion might claim as the object 
of its devotion a great ideal. But such ideals of unreality are not attainable; such a concept is 
illusionary. The only ideals susceptible of human attainment are the divine realities of the infinite 
values resident in the spiritual fact of the eternal God. 
 
P.1792 - §5 It was during this visit to Jerusalem that Jesus dealt with a certain woman of evil 
repute who was brought into his presence by her accusers and his enemies. The distorted record 
you have of this episode would suggest that this woman had been brought before Jesus by the 
scribes and Pharisees, and that Jesus so dealt with them as to indicate that these religious leaders 
of the Jews might themselves have been guilty of immorality. Jesus well knew that, while these 
scribes and Pharisees were spiritually blind and intellectually prejudiced by their loyalty to 
tradition, they were to be numbered among the most thoroughly moral men of that day and 
generation. 
 
P.1859 - §11 The Master made it clear that the kingdom of heaven must begin with, and be 
centered in, the dual concept of the truth of the fatherhood of God and the correlated fact of the 
brotherhood of man. The acceptance of such a teaching, Jesus declared, would liberate man from 
the age-long bondage of animal fear and at the same time enrich human living with the following 
endowments of the new life of spiritual liberty: 
 

1. The possession of new courage and augmented spiritual power. The gospel of the 
kingdom was to set man free and inspire him to dare to hope for eternal life. 
2. The gospel carried a message of new confidence and true consolation for all men, even 
for the poor. 
3. It was in itself a new standard of moral values, a new ethical yardstick wherewith to 
measure human conduct. It portrayed the ideal of a resultant new order of human society. 
4. It taught the pre-eminence of the spiritual compared with the material; it glorified 
spiritual realities and exalted superhuman ideals. 
5. This new gospel held up spiritual attainment as the true goal of living. Human life 
received a new endowment of moral value and divine dignity. 



6. Jesus taught that eternal realities were the result (reward) of righteous earthly striving. 
Man's mortal sojourn on earth acquired new meanings consequent upon the recognition 
of a noble destiny. 
7. The new gospel affirmed that human salvation is the revelation of a far-reaching divine 
purpose to be fulfilled and realized in the future destiny of the endless service of the 
salvaged sons of God. 

 
P.1860 - §12 On this afternoon the Master distinctly taught a new concept of the double nature of 
the kingdom in that he portrayed the following two phases: 
 
P.1860 - §13 "First. The kingdom of God in this world, the supreme desire to do the will of God, 
the unselfish love of man which yields the good fruits of improved ethical and moral conduct. 
 
P.1861 - §1 "Second. The kingdom of God in heaven, the goal of mortal believers, the estate 
wherein the love for God is perfected, and wherein the will of God is done more divinely." 
 
P.1861 - §10 It is in the consideration of the technique of receiving God's forgiveness that the 
attainment of the righteousness of the kingdom is revealed. Faith is the price you pay for 
entrance into the family of God; but forgiveness is the act of God which accepts your faith as the 
price of admission. And the reception of the forgiveness of God by a kingdom believer involves 
a definite and actual experience and consists in the following four steps, the kingdom steps of 
inner righteousness: 
 

1. God's forgiveness is made actually available and is personally experienced by man just 
in so far as he forgives his fellows. 
2. Man will not truly forgive his fellows unless he loves them as himself. 
3. To thus love your neighbor as yourself is the highest ethics. 
4. Moral conduct, true righteousness, becomes, then, the natural result of such love. 

 
 
P.1862 - §6 The righteousness of any act must be measured by the motive; the highest forms of 
good are therefore unconscious. Jesus was never concerned with morals or ethics as such. He 
was wholly concerned with that inward and spiritual fellowship with God the Father which so 
certainly and directly manifests itself as outward and loving service for man. He taught that the 
religion of the kingdom is a genuine personal experience which no man can contain within 
himself; that the consciousness of being a member of the family of believers leads inevitably to 
the practice of the precepts of the family conduct, the service of one's brothers and sisters in the 
effort to enhance and enlarge the brotherhood. 
 
P.1862 - §7 The religion of the kingdom is personal, individual; the fruits, the results, are 
familial, social. Jesus never failed to exalt the sacredness of the individual as contrasted with the 
community. But he also recognized that man develops his character by unselfish service; that he 
unfolds his moral nature in loving relations with his fellows. 
 
P.1862 - §9 Jesus never gave a precise definition of the kingdom. At one time he would 
discourse on one phase of the kingdom, and at another time he would discuss a different aspect 



of the brotherhood of God's reign in the hearts of men. In the course of this Sabbath afternoon's 
sermon Jesus noted no less than five phases, or epochs, of the kingdom, and they were: 
 

1. The personal and inward experience of the spiritual life of the fellowship of the 
individual believer with God the Father. 
2. The enlarging brotherhood of gospel believers, the social aspects of the enhanced 
morals and quickened ethics resulting from the reign of God's spirit in the hearts of 
individual believers. 
3. The supermortal brotherhood of invisible spiritual beings which prevails on earth and 
in heaven, the superhuman kingdom of God. 
4. The prospect of the more perfect fulfillment of the will of God, the advance toward the 
dawn of a new social order in connection with improved spiritual living--the next age of 
man. 
5. The kingdom in its fullness, the future spiritual age of light and life on earth. 

 
P.1866 - §2 Sooner or later another and greater John the Baptist is due to arise proclaiming "the 
kingdom of God is at hand"--meaning a return to the high spiritual concept of Jesus, who 
proclaimed that the kingdom is the will of his heavenly Father dominant and transcendent in the 
heart of the believer--and doing all this without in any way referring either to the visible church 
on earth or to the anticipated second coming of Christ. There must come a revival of the actual 
teachings of Jesus, such a restatement as will undo the work of his early followers who went 
about to create a sociophilosophical system of belief regarding the fact of Michael's sojourn on 
earth. In a short time the teaching of this story about Jesus nearly supplanted the preaching of 
Jesus' gospel of the kingdom. In this way a historical religion displaced that teaching in which 
Jesus had blended man's highest moral ideas and spiritual ideals with man's most sublime hope 
for the future--eternal life. And that was the gospel of the kingdom. 
 
P.1892 - §5 And it was this genius of the Master for dealing with his adversaries that made them 
so afraid of him. They attempted no more questions that day; they retired to take further counsel 
among themselves. But the people were not slow to discern the dishonesty and insincerity in 
these questions asked by the Jewish rulers. Even the common folk could not fail to distinguish 
between the moral majesty of the Master and the designing hypocrisy of his enemies. But the 
cleansing of the temple had brought the Sadducees over to the side of the Pharisees in perfecting 
the plan to destroy Jesus. And the Sadducees now represented a majority of the Sanhedrin. 
 
P.1922 - §3 For more than an hour Jesus and John continued this discussion of home life. The 
Master went on to explain to John how a child is wholly dependent on his parents and the 
associated home life for all his early concepts of everything intellectual, social, moral, and even 
spiritual since the family represents to the young child all that he can first know of either human 
or divine relationships. The child must derive his first impressions of the universe from the 
mother's care; he is wholly dependent on the earthly father for his first ideas of the heavenly 
Father. The child's subsequent life is made happy or unhappy, easy or difficult, in accordance 
with his early mental and emotional life, conditioned by these social and spiritual relationships of 
the home. A human being's entire afterlife is enormously influenced by what happens during the 
first few years of existence. 
 



P.1950 - §1 Some persons discern and interpret the golden rule as a purely intellectual 
affirmation of human fraternity. Others experience this expression of human relationship as an 
emotional gratification of the tender feelings of the human personality. Another mortal 
recognizes this same golden rule as the yardstick for measuring all social relations, the standard 
of social conduct. Still others look upon it as being the positive injunction of a great moral 
teacher who embodied in this statement the highest concept of moral obligation as regards all 
fraternal relationships. In the lives of such moral beings the golden rule becomes the wise center 
and circumference of all their philosophy. 
 
P.1959 - §1 "And now, Andrew, since you are the chief of your brethren by authority of my 
appointment, and since you have thus served as my personal representative, and as I am about to 
leave you and go to my Father, I release you from all responsibility as regards these temporal and 
administrative affairs. From now on you may exercise no jurisdiction over your brethren except 
that which you have earned in your capacity as spiritual leader, and which your brethren 
therefore freely recognize. From this hour you may exercise no authority over your brethren 
unless they restore such jurisdiction to you by their definite legislative action after I shall have 
gone to the Father. But this release from responsibility as the administrative head of this group 
does not in any manner lessen your moral responsibility to do everything in your power to hold 
your brethren together with a firm and loving hand during the trying time just ahead, those days 
which must intervene between my departure in the flesh and the sending of the new teacher who 
will live in your hearts, and who ultimately will lead you into all truth. As I prepare to leave you, 
I would liberate you from all administrative responsibility which had its inception and authority 
in my presence as one among you. Henceforth I shall exercise only spiritual authority over you 
and among you. 
 
P.1981 - §5 Until the crowing of the cock brought Peter to his better senses, he had only thought, 
as he walked up and down the porch to keep warm, how cleverly he had eluded the accusations 
of the servants, and how he had frustrated their purpose to identify him with Jesus. For the time 
being, he had only considered that these servants had no moral or legal right thus to question 
him, and he really congratulated himself over the manner in which he thought he had avoided 
being identified and possibly subjected to arrest and imprisonment. Not until the cock crowed 
did it occur to Peter that he had denied his Master. Not until Jesus looked upon him, did he 
realize that he had failed to live up to his privileges as an ambassador of the kingdom. 
 
P.1987 - §5 If Pontius Pilate had not been a reasonably good governor of the minor provinces, 
Tiberius would hardly have suffered him to remain as procurator of Judea for ten years. 
Although he was a fairly good administrator, he was a moral coward. He was not a big enough 
man to comprehend the nature of his task as governor of the Jews. He failed to grasp the fact that 
these Hebrews had a real religion, a faith for which they were willing to die, and that millions 
upon millions of them, scattered here and there throughout the empire, looked to Jerusalem as 
the shrine of their faith and held the Sanhedrin in respect as the highest tribunal on earth. 
 
P.1988 - §1 Pilate did not love the Jews, and this deep-seated hatred early began to manifest 
itself. Of all the Roman provinces, none was more difficult to govern than Judea. Pilate never 
really understood the problems involved in the management of the Jews and, therefore, very 
early in his experience as governor, made a series of almost fatal and well-nigh suicidal blunders. 



And it was these blunders that gave the Jews such power over him. When they wanted to 
influence his decisions, all they had to do was to threaten an uprising, and Pilate would speedily 
capitulate. And this apparent vacillation, or lack of moral courage, of the procurator was chiefly 
due to the memory of a number of controversies he had had with the Jews and because in each 
instance they had worsted him. The Jews knew that Pilate was afraid of them, that he feared for 
his position before Tiberius, and they employed this knowledge to the great disadvantage of the 
governor on numerous occasions. 
 
P.1996 - §2 This last talk with Jesus thoroughly frightened Pilate. This moral coward and judicial 
weakling now labored under the double weight of the superstitious fear of Jesus and mortal dread 
of the Jewish leaders. 
 
P.2003 - §1 Jesus is not about to die as a sacrifice for sin. He is not going to atone for the inborn 
moral guilt of the human race. Mankind has no such racial guilt before God. Guilt is purely a 
matter of personal sin and knowing, deliberate rebellion against the will of the Father and the 
administration of his Sons. 
 
P.2009 - §4 This young man, the penitent brigand, had been led into a life of violence and 
wrongdoing by those who extolled such a career of robbery as an effective patriotic protest 
against political oppression and social injustice. And this sort of teaching, plus the urge for 
adventure, led many otherwise well-meaning youths to enlist in these daring expeditions of 
robbery. This young man had looked upon Barabbas as a hero. Now he saw that he had been 
mistaken. Here on the cross beside him he saw a really great man, a true hero. Here was a hero 
who fired his zeal and inspired his highest ideas of moral self-respect and quickened all his ideals 
of courage, manhood, and bravery. In beholding Jesus, there sprang up in his heart an 
overwhelming sense of love, loyalty, and genuine greatness. 
 
P.2018 - §4 On millions of inhabited worlds, tens of trillions of evolving creatures who may have 
been tempted to give up the moral struggle and abandon the good fight of faith, have taken one 
more look at Jesus on the cross and then have forged on ahead, inspired by the sight of God's 
laying down his incarnate life in devotion to the unselfish service of man. 
 
P.2062 - §10 Many queer and strange teachings became associated with the early narratives of 
the day of Pentecost. In subsequent times the events of this day, on which the Spirit of Truth, the 
new teacher, came to dwell with mankind, have become confused with the foolish outbreaks of 
rampant emotionalism. The chief mission of this outpoured spirit of the Father and the Son is to 
teach men about the truths of the Father's love and the Son's mercy. These are the truths of 
divinity which men can comprehend more fully than all the other divine traits of character. The 
Spirit of Truth is concerned primarily with the revelation of the Father's spirit nature and the 
Son's moral character. The Creator Son, in the flesh, revealed God to men; the Spirit of Truth, in 
the heart, reveals the Creator Son to men. When man yields the "fruits of the spirit" in his life, he 
is simply showing forth the traits which the Master manifested in his own earthly life. When 
Jesus was on earth, he lived his life as one personality--Jesus of Nazareth. As the indwelling 
spirit of the "new teacher," the Master has, since Pentecost, been able to live his life anew in the 
experience of every truth-taught believer. 
 



P.2069 - §3 Upon such a stage of human society the teachings of Jesus, embraced in the 
Christian message, were suddenly thrust. A new order of living was thus presented to the hungry 
hearts of these Western peoples. This situation meant immediate conflict between the older 
religious practices and the new Christianized version of Jesus' message to the world. Such a 
conflict must result in either decided victory for the new or for the old or in some degree of 
compromise. History shows that the struggle ended in compromise. Christianity presumed to 
embrace too much for any one people to assimilate in one or two generations. It was not a simple 
spiritual appeal, such as Jesus had presented to the souls of men; it early struck a decided attitude 
on religious rituals, education, magic, medicine, art, literature, law, government, morals, sex 
regulation, polygamy, and, in limited degree, even slavery. Christianity came not merely as a 
new religion--something all the Roman Empire and all the Orient were waiting for--but as a new 
order of human society. And as such a pretension it quickly precipitated the social-moral clash of 
the ages. The ideals of Jesus, as they were reinterpreted by Greek philosophy and socialized in 
Christianity, now boldly challenged the traditions of the human race embodied in the ethics, 
morality, and religions of Western civilization. 
 
P.2070 - §9 By this paganization of Christianity the old order won many minor victories of a 
ritualistic nature, but the Christians gained the ascendancy in that: 
 

1. A new and enormously higher note in human morals was struck. 
2. A new and greatly enlarged concept of God was given to the world. 
3. The hope of immortality became a part of the assurance of a recognized religion. 
4. Jesus of Nazareth was given to man's hungry soul. 

 
P.2071 - §1 The Hellenization of Christianity started in earnest on that eventful day when the 
Apostle Paul stood before the council of the Areopagus in Athens and told the Athenians about 
"the Unknown God." There, under the shadow of the Acropolis, this Roman citizen proclaimed 
to these Greeks his version of the new religion which had taken origin in the Jewish land of 
Galilee. And there was something strangely alike in Greek philosophy and many of the teachings 
of Jesus. They had a common goal--both aimed at the emergence of the individual. The Greek, at 
social and political emergence; Jesus, at moral and spiritual emergence. The Greek taught 
intellectual liberalism leading to political freedom; Jesus taught spiritual liberalism leading to 
religious liberty. These two ideas put together constituted a new and mighty charter for human 
freedom; they presaged man's social, political, and spiritual liberty. 
 
P.2072 - §9 It was easy for these Greco-Romans to become just as spiritually devoted to an 
institutional church as they were politically devoted to the state. The Romans fought the church 
only when they feared it as a competitor of the state. Rome, having little national philosophy or 
native culture, took over Greek culture for its own and boldly adopted Christ as its moral 
philosophy. Christianity became the moral culture of Rome but hardly its religion in the sense of 
being the individual experience in spiritual growth of those who embraced the new religion in 
such a wholesale manner. True, indeed, many individuals did penetrate beneath the surface of all 
this state religion and found for the nourishment  
 
P.2074 - §3 The spiritual impetus of nominally accepting Hellenized Christianity came to Rome 
too late to prevent the well-started moral decline or to compensate for the already well-



established and increasing racial deterioration. This new religion was a cultural necessity for 
imperial Rome, and it is exceedingly unfortunate that it did not become a means of spiritual 
salvation in a larger sense. 
 
P.2075 - §1 But Christianity was sufficiently socialized and paganized that, while it was 
impotent to stay the oncoming dark ages, it was the better prepared to survive this long period of 
moral darkness and spiritual stagnation. And it did persist on through the long night of Western 
civilization and was still functioning as a moral influence in the world when the renaissance 
dawned. The rehabilitation of Christianity, following the passing of the dark ages, resulted in 
bringing into existence numerous sects of the Christian teachings, beliefs suited to special 
intellectual, emotional, and spiritual types of human personality. And many of these special 
Christian groups, or religious families, still persist at the time of the making of this presentation. 
 
P.2075 - §2 Christianity exhibits a history of having originated out of the unintended 
transformation of the religion of Jesus into a religion about Jesus. It further presents the history 
of having experienced Hellenization, paganization, secularization, institutionalization, 
intellectual deterioration, spiritual decadence, moral hibernation, threatened extinction, later 
rejuvenation, fragmentation, and more recent relative rehabilitation. Such a pedigree is indicative 
of inherent vitality and the possession of vast recuperative resources. And this same Christianity 
is now present in the civilized world of Occidental peoples and stands face to face with a 
struggle for existence which is even more ominous than those eventful crises which have 
characterized its past battles for dominance. 
 
P.2075 - §6 Religion is the revelation to man of his divine and eternal destiny. Religion is a 
purely personal and spiritual experience and must forever be distinguished from man's other high 
forms of thought, such as: 
 

1. Man's logical attitude toward the things of material reality. 
2. Man's aesthetic appreciation of beauty contrasted with ugliness. 
3. Man's ethical recognition of social obligations and political duty. 
4. Even man's sense of human morality is not, in and of itself, religious. 

 
P.2075 - §12 A lasting social system without a morality predicated on spiritual realities can no 
more be maintained than could the solar system without gravity. 
 
P.2076 - §6 Scientists have unintentionally precipitated mankind into a materialistic panic; they 
have started an unthinking run on the moral bank of the ages, but this bank of human experience 
has vast spiritual resources; it can stand the demands being made upon it. Only unthinking men 
become panicky about the spiritual assets of the human race. When the materialistic-secular 
panic is over, the religion of Jesus will not be found bankrupt. The spiritual bank of the kingdom 
of heaven will be paying out faith, hope, and moral security to all who draw upon it "in His 
name." 
 
P.2077 - §8 Science may be physical, but the mind of the truth-discerning scientist is at once 
supermaterial. Matter knows not truth, neither can it love mercy nor delight in spiritual realities. 
Moral convictions based on spiritual enlightenment and rooted in human experience are just as 



real and certain as mathematical deductions based on physical observations, but on another and 
higher level. 
 
P.2079 - §5 The sincere effort of man to become a mechanist represents the tragic phenomenon 
of that man's futile effort to commit intellectual and moral suicide. But he cannot do it. 
 
P.2079 - §8 If man is only a machine, by what technique does this man come to believe or claim 
to know that he is only a machine? The experience of self-conscious evaluation of one's self is 
never an attribute of a mere machine. A self-conscious and avowed mechanist is the best possible 
answer to mechanism. If materialism were a fact, there could be no self-conscious mechanist. It 
is also true that one must first be a moral person before one can perform immoral acts. 
 
P.2079 - §9 The very claim of materialism implies a supermaterial consciousness of the mind 
which presumes to assert such dogmas. A mechanism might deteriorate, but it could never 
progress. Machines do not think, create, dream, aspire, idealize, hunger for truth, or thirst for 
righteousness. They do not motivate their lives with the passion to serve other machines and to 
choose as their goal of eternal progression the sublime task of finding God and striving to be like 
him. Machines are never intellectual, emotional, aesthetic, ethical, moral, or spiritual. 
 
P.2080 - §3 Any scientific interpretation of the material universe is valueless unless it provides 
due recognition for the scientist. No appreciation of art is genuine unless it accords recognition to 
the artist. No evaluation of morals is worth while unless it includes the moralist. No recognition 
of philosophy is edifying if it ignores the philosopher, and religion cannot exist without the real 
experience of the religionist who, in and through this very experience, is seeking to find God and 
to know him. Likewise is the universe of universes without significance apart from the I AM, the 
infinite God who made it and unceasingly manages it. 
 
P.2082 - §7 But paganized and socialized Christianity stands in need of new contact with the 
uncompromised teachings of Jesus; it languishes for lack of a new vision of the Master's life on 
earth. A new and fuller revelation of the religion of Jesus is destined to conquer an empire of 
materialistic secularism and to overthrow a world sway of mechanistic naturalism. Urantia is 
now quivering on the very brink of one of its most amazing and enthralling epochs of social 
readjustment, moral quickening, and spiritual enlightenment. 
 
P.2082 - §9 Religion does need new leaders, spiritual men and women who will dare to depend 
solely on Jesus and his incomparable teachings. If Christianity persists in neglecting its spiritual 
mission while it continues to busy itself with social and material problems, the spiritual 
renaissance must await the coming of these new teachers of Jesus' religion who will be 
exclusively devoted to the spiritual regeneration of men. And then will these spirit-born souls 
quickly supply the leadership and inspiration requisite for the social, moral, economic, and 
political reorganization of the world. 
 
P.2083 - §5 Christianity has dared to lower its ideals before the challenge of human greed, war-
madness, and the lust for power; but the religion of Jesus stands as the unsullied and 
transcendent spiritual summons, calling to the best there is in man to rise above all these legacies 
of animal evolution and, by grace, attain the moral heights of true human destiny. 



 
P.2084 - §5 In winning souls for the Master, it is not the first mile of compulsion, duty, or 
convention that will transform man and his world, but rather the second mile of free service and 
liberty-loving devotion that betokens the Jesusonian reaching forth to grasp his brother in love 
and sweep him on under spiritual guidance toward the higher and divine goal of mortal 
existence. Christianity even now willingly goes the first mile, but mankind languishes and 
stumbles along in moral darkness because there are so few genuine second-milers--so few 
professed followers of Jesus who really live and love as he taught his disciples to live and love 
and serve. 
 
P.2085 - §4 But the Christianity of even the twentieth century must not be despised. It is the 
product of the combined moral genius of the God-knowing men of many races during many 
ages, and it has truly been one of the greatest powers for good on earth, and therefore no man 
should lightly regard it, notwithstanding its inherent and acquired defects. Christianity still 
contrives to move the minds of reflective men with mighty moral emotions. 
 
P.2085 - §6 It is all too true that such a church would not have survived unless there had been 
men in the world who preferred such a style of worship. Many spiritually indolent souls crave an 
ancient and authoritative religion of ritual and sacred traditions. Human evolution and spiritual 
progress are hardly sufficient to enable all men to dispense with religious authority. And the 
invisible brotherhood of the kingdom may well include these family groups of various social and 
temperamental classes if they are only willing to become truly spirit-led sons of God. But in this 
brotherhood of Jesus there is no place for sectarian rivalry, group bitterness, nor assertions of 
moral superiority and spiritual infallibility. 
 
P.2086 - §3 Even secular education could help in this great spiritual renaissance if it would pay 
more attention to the work of teaching youth how to engage in life planning and character 
progression. The purpose of all education should be to foster and further the supreme purpose of 
life, the development of a majestic and well-balanced personality. There is great need for the 
teaching of moral discipline in the place of so much self-gratification. Upon such a foundation 
religion may contribute its spiritual incentive to the enlargement and enrichment of mortal life, 
even to the security and enhancement of life eternal. 
 
P.2086 - §6 Christianity suffers under a great handicap because it has become identified in the 
minds of all the world as a part of the social system, the industrial life, and the moral standards 
of Western civilization; and thus has Christianity unwittingly seemed to sponsor a society which 
staggers under the guilt of tolerating science without idealism, politics without principles, wealth 
without work, pleasure without restraint, knowledge without character, power without 
conscience, and industry without morality. 
 
P.2088 - §2 The all-consuming and indomitable spiritual faith of Jesus never became fanatical, 
for it never attempted to run away with his well-balanced intellectual judgments concerning the 
proportional values of practical and commonplace social, economic, and moral life situations. 
The Son of Man was a splendidly unified human personality; he was a perfectly endowed divine 
being; he was also magnificently co-ordinated as a combined human and divine being 
functioning on earth as a single personality. Always did the Master co-ordinate the faith of the 



soul with the wisdom-appraisals of seasoned experience. Personal faith, spiritual hope, and moral 
devotion were always correlated in a matchless religious unity of harmonious association with 
the keen realization of the reality and sacredness of all human loyalties--personal honor, family 
love, religious obligation, social duty, and economic necessity. 
 
P.2088 - §5 Jesus brought to God, as a man of the realm, the greatest of all offerings: the 
consecration and dedication of his own will to the majestic service of doing the divine will. Jesus 
always and consistently interpreted religion wholly in terms of the Father's will. When you study 
the career of the Master, as concerns prayer or any other feature of the religious life, look not so 
much for what he taught as for what he did. Jesus never prayed as a religious duty. To him 
prayer was a sincere expression of spiritual attitude, a declaration of soul loyalty, a recital of 
personal devotion, an expression of thanksgiving, an avoidance of emotional tension, a 
prevention of conflict, an exaltation of intellection, an ennoblement of desire, a vindication of 
moral decision, an enrichment of thought, an invigoration of higher inclinations, a consecration 
of impulse, a clarification of viewpoint, a declaration of faith, a transcendental surrender of will, 
a sublime assertion of confidence, a revelation of courage, the proclamation of discovery, a 
confession of supreme devotion, the validation of consecration, a technique for the adjustment of 
difficulties, and the mighty mobilization of the combined soul powers to withstand all human 
tendencies toward selfishness, evil, and sin. He lived just such a life of prayerful consecration to 
the doing of his Father's will and ended his life triumphantly with just such a prayer. The secret 
of his unparalleled religious life was this consciousness of the presence of God; and he attained it 
by intelligent prayer and sincere worship--unbroken communion with God--and not by leadings, 
voices, visions, or extraordinary religious practices. 
 
P.2090 - §3 The time is ripe to witness the figurative resurrection of the human Jesus from his 
burial tomb amidst the theological traditions and the religious dogmas of nineteen centuries. 
Jesus of Nazareth must not be longer sacrificed to even the splendid concept of the glorified 
Christ. What a transcendent service if, through this revelation, the Son of Man should be 
recovered from the tomb of traditional theology and be presented as the living Jesus to the 
church that bears his name, and to all other religions! Surely the Christian fellowship of believers 
will not hesitate to make such adjustments of faith and of practices of living as will enable it to 
"follow after" the Master in the demonstration of his real life of religious devotion to the doing 
of his Father's will and of consecration to the unselfish service of man. Do professed Christians 
fear the exposure of a self-sufficient and unconsecrated fellowship of social respectability and 
selfish economic maladjustment? Does institutional Christianity fear the possible jeopardy, or 
even the overthrow, of traditional ecclesiastical authority if the Jesus of Galilee is reinstated in 
the minds and souls of mortal men as the ideal of personal religious living? Indeed, the social 
readjustments, the economic transformations, the moral rejuvenations, and the religious revisions 
of Christian civilization would be drastic and revolutionary if the living religion of Jesus should 
suddenly supplant the theologic religion about Jesus. 
 
P.2093 - §3 Jesus led men to feel at home in the world; he delivered them from the slavery of 
taboo and taught them that the world was not fundamentally evil. He did not long to escape from 
his earthly life; he mastered a technique of acceptably doing the Father's will while in the flesh. 
He attained an idealistic religious life in the very midst of a realistic world. Jesus did not share 
Paul's pessimistic view of humankind. The Master looked upon men as the sons of God and 



foresaw a magnificent and eternal future for those who chose survival. He was not a moral 
skeptic; he viewed man positively, not negatively. He saw most men as weak rather than wicked, 
more distraught than depraved. But no matter what their status, they were all God's children and 
his brethren. 
 
P.2094 - §4 Physical certainty consists in the logic of science; moral certainty, in the wisdom of 
philosophy; spiritual certainty, in the truth of genuine religious experience. 
 
P.2094 - §9 The human mind does not create real values; human experience does not yield 
universe insight. Concerning insight, the recognition of moral values and the discernment of 
spiritual meanings, all that the human mind can do is to discover, recognize, interpret, and 
choose. 
 
P.2094 - §10 The moral values of the universe become intellectual possessions by the exercise of 
the three basic judgments, or choices, of the mortal mind: 
 

1. Self-judgment--moral choice. 
2. Social-judgment--ethical choice. 
3. God-judgment--religious choice. 

 
P.2094 - §14 Thus it appears that all human progress is effected by a technique of conjoint 
revelational evolution.   [paragraph added for continuity] 
 
P.2094 - §15 Unless a divine lover lived in man, he could not unselfishly and spiritually love. 
Unless an interpreter lived in the mind, man could not truly realize the unity of the universe. 
Unless an evaluator dwelt with man, he could not possibly appraise moral values and recognize 
spiritual meanings. And this lover hails from the very source of infinite love; this interpreter is a 
part of Universal Unity; this evaluator is the child of the Center and Source of all absolute values 
of divine and eternal reality. 
 
P.2095 - §1 Moral evaluation with a religious meaning--spiritual insight--connotes the 
individual's choice between good and evil, truth and error, material and spiritual, human and 
divine, time and eternity. Human survival is in great measure dependent on consecrating the 
human will to the choosing of those values selected by this spirit-value sorter--the indwelling 
interpreter and unifier. Personal religious experience consists in two phases: discovery in the 
human mind and revelation by the indwelling divine spirit. Through oversophistication or as a 
result of the irreligious conduct of professed religionists, a man, or even a generation of men, 
may elect to suspend their efforts to discover the God who indwells them; they may fail to 
progress in and attain the divine revelation. But such attitudes of spiritual nonprogression cannot 
long persist because of the presence and influence of the indwelling Thought Adjusters. 
 
P.2095 - §2 This profound experience of the reality of the divine indwelling forever transcends 
the crude materialistic technique of the physical sciences. You cannot put spiritual joy under a 
microscope; you cannot weigh love in a balance; you cannot measure moral values; neither can 
you estimate the quality of spiritual worship. 
 



P.2095 - §3 The Hebrews had a religion of moral sublimity; the Greeks evolved a religion of 
beauty; Paul and his conferees founded a religion of faith, hope, and charity. Jesus revealed and 
exemplified a religion of love: security in the Father's love, with joy and satisfaction consequent 
upon sharing this love in the service of the human brotherhood. 
 
P.2095 - §4 Every time man makes a reflective moral choice, he immediately experiences a new 
divine invasion of his soul. Moral choosing constitutes religion as the motive of inner response to 
outer conditions. But such a real religion is not a purely subjective experience. It signifies the 
whole of the subjectivity of the individual engaged in a meaningful and intelligent response to 
total objectivity--the universe and its Maker. 
 
P.2096 - §1 Morality is the essential pre-existent soil of personal God-consciousness, the 
personal realization of the Adjuster's inner presence, but such morality is not the source of 
religious experience and the resultant spiritual insight. The moral nature is superanimal but 
subspiritual. Morality is equivalent to the recognition of duty, the realization of the existence of 
right and wrong. The moral zone intervenes between the animal and the human types of mind as 
morontia functions between the material and the spiritual spheres of personality attainment. 
 
P.2096 - §2 The evolutionary mind is able to discover law, morals, and ethics; but the bestowed 
spirit, the indwelling Adjuster, reveals to the evolving human mind the lawgiver, the Father-
source of all that is true, beautiful, and good; and such an illuminated man has a religion and is 
spiritually equipped to begin the long and adventurous search for God. 
 
P.2096 - §3 Morality is not necessarily spiritual; it may be wholly and purely human, albeit real 
religion enhances all moral values, makes them more meaningful. Morality without religion fails 
to reveal ultimate goodness, and it also fails to provide for the survival of even its own moral 
values. Religion provides for the enhancement, glorification, and assured survival of everything 
morality recognizes and approves. 
 
P.2096 - §4 Religion stands above science, art, philosophy, ethics, and morals, but not 
independent of them. They are all indissolubly interrelated in human experience, personal and 
social. Religion is man's supreme experience in the mortal nature, but finite language makes it 
forever impossible for theology ever adequately to depict real religious experience. 
 


