PAUL (all references)

P.68 - §2 It must therefore be evident that composite Christian theology encounters great
difficulty in attaining consistency. This difficulty is further aggravated by the fact that the
doctrines of early Christianity were generally based on the personal religious experience of three
different persons: Philo of Alexandria, Jesus of Nazareth, and Paul of Tarsus.

P.539 - §5 Paul also had a view of the ascendant-citizen corps of perfecting mortals on Jerusem,
for he wrote: "But you have come to Mount Zion and to the city of the living God, the heavenly
Jerusalem, and to an innumerable company of angels, to the grand assembly of Michael, and to

the spirits of just men being made perfect."

P.542 - §4 Paul learned of the existence of the morontia worlds and of the reality of morontia
materials, for he wrote, "They have in heaven a better and more enduring substance." And these
morontia materials are real, literal, even as in "the city which has foundations, whose builder and
maker is God." And each of these marvelous spheres is "a better country, that is, a heavenly
one."

P.611 - §1 The archdeceiver has never been on Urantia since the days when he sought to turn
back Michael from the purpose to complete the bestowal and to establish himself finally and
securely as the unqualified ruler of Nebadon. Upon Michael's becoming the settled head of the
universe of Nebadon, Lucifer was taken into custody by the agents of the Uversa Ancients of
Days and has since been a prisoner on satellite number one of the Father's group of the transition
spheres of Jerusem. And here the rulers of other worlds and systems behold the end of the
unfaithful Sovereign of Satania. Paul knew of the status of these rebellious leaders following
Michael's bestowal, for he wrote of Caligastia's chiefs as "spiritual hosts of wickedness in the
heavenly places."

P.716 - §3 Very early the Andonic peoples formed the habit of refraining from eating the flesh of
the animal of tribal veneration. Presently, in order more suitably to impress the minds of their
youths, they evolved a ceremony of reverence which was carried out about the body of one of
these venerated animals; and still later on, this primitive performance developed into the more
elaborate sacrificial ceremonies of their descendants. And this is the origin of sacrifices as a part
of worship. This idea was elaborated by Moses in the Hebrew ritual and was preserved, in
principle, by the Apostle Paul as the doctrine of atonement for sin by "the shedding of blood."

P.937 - §3 The early Chinese and the Greeks treated women better than did most surrounding
peoples. But the Hebrews were exceedingly distrustful of them. In the Occident woman has had
a difficult climb under the Pauline doctrines which became attached to Christianity, although
Christianity did advance the mores by imposing more stringent sex obligations upon man.
Woman's estate is little short of hopeless under the peculiar degradation which attaches to her in
Mohammedanism, and she fares even worse under the teachings of several other Oriental
religions.



P.945 - §5 Early man looked upon sprouting grain with dread and superstitious awe. The Apostle
Paul was not the first to draw profound spiritual lessons from, and predicate religious beliefs on,
the sprouting grain.

P.976 - §4 Just about the time barbarian man was recovering from the wasteful practice of
burning and burying property with the dead, just as the economic structure of the races was
beginning to take shape, this new religious doctrine of renunciation appeared, and tens of
thousands of earnest souls began to court poverty. Property was regarded as a spiritual handicap.
These notions of the spiritual dangers of material possession were widespreadly entertained in
the times of Philo and Paul, and they have markedly influenced European philosophy ever since.

P.977 - §1 It was only natural that the cult of renunciation and humiliation should have paid
attention to sexual gratification. The continence cult originated as a ritual among soldiers prior to
engaging in battle; in later days it became the practice of "saints." This cult tolerated marriage
only as an evil lesser than fornication. Many of the world's great religions have been adversely
influenced by this ancient cult, but none more markedly than Christianity. The Apostle Paul was
a devotee of this cult, and his personal views are reflected in the teachings which he fastened
onto Christian theology: "It is good for a man not to touch a woman." "I would that all men were
even as [ myself." "I say, therefore, to the unmarried and widows, it is good for them to abide
even as I." Paul well knew that such teachings were not a part of Jesus' gospel, and his
acknowledgment of this is illustrated by his statement, "I speak this by permission and not by
commandment." But this cult led Paul to look down upon women. And the pity of it all is that his
personal opinions have long influenced the teachings of a great world religion. If the advice of
the tentmaker-teacher were to be literally and universally obeyed, then would the human race
come to a sudden and inglorious end. Furthermore, the involvement of a religion with the ancient
continence cult leads directly to a war against marriage and the home, society's veritable
foundation and the basic institution of human progress. And it is not to be wondered at that all
such beliefs fostered the formation of celibate priesthoods in the many religions of various
peoples.

P.984 - §2 The ancient social brotherhoods were based on the rite of blood drinking; the early
Jewish fraternity was a sacrificial blood affair. Paul started out to build a new Christian cult on
"the blood of the everlasting covenant." And while he may have unnecessarily encumbered
Christianity with teachings about blood and sacrifice, he did once and for all make an end of the
doctrines of redemption through human or animal sacrifices. His theologic compromises indicate
that even revelation must submit to the graduated control of evolution. According to Paul, Christ
became the last and all-sufficient human sacrifice; the divine Judge is now fully and forever
satisfied.

P.1010 - §1 5. The first century after Christ. As a religious teacher, Jesus of Nazareth started out
with the cult which had been established by John the Baptist and progressed as far as he could
away from fasts and forms. Aside from Jesus, Paul of Tarsus and Philo of Alexandria were the
greatest teachers of this era. Their concepts of religion have played a dominant part in the
evolution of that faith which bears the name of Christ.



P.1011 - §16 The Christian religion is the religion about the life and teachings of Christ based
upon the theology of Judaism, modified further through the assimilation of certain Zoroastrian
teachings and Greek philosophy, and formulated primarily by three individuals: Philo, Peter, and
Paul. It has passed through many phases of evolution since the time of Paul and has become so
thoroughly Occidentalized that many non-European peoples very naturally look upon
Christianity as a strange revelation of a strange God and for strangers.

P.1083 - §2 Occidental religion thus languished until the days of the Skeptics, Cynics,
Epicureans, and Stoics, but most important of all, until the times of the great contest between
Mithraism and Paul's new religion of Christianity.

P.1084 - §8 6. The personal viewpoint of Paul of Tarsus. And it should be recorded that
Mithraism was the dominant religion of Tarsus during his adolescence. Paul little dreamed that
his well-intentioned letters to his converts would someday be regarded by still later Christians as
the "word of God." Such well-meaning teachers must not be held accountable for the use made
of their writings by later-day successors.

P.1084 - §9 7. The philosophic thought of the Hellenistic peoples, from Alexandria and Antioch
through Greece to Syracuse and Rome. The philosophy of the Greeks was more in harmony with
Paul's version of Christianity than with any other current religious system and became an
important factor in the success of Christianity in the Occident. Greek philosophy, coupled with
Paul's theology, still forms the basis of European ethics.

P.1099 - §1 It should be made clear that professions of loyalty to the supreme ideals--the
psychic, emotional, and spiritual awareness of God-consciousness--may be a natural and gradual
growth or may sometimes be experienced at certain junctures, as in a crisis. The Apostle Paul
experienced just such a sudden and spectacular conversion that eventful day on the Damascus
road. Gautama Siddhartha had a similar experience the night he sat alone and sought to penetrate
the mystery of final truth. Many others have had like experiences, and many true believers have
progressed in the spirit without sudden conversion.

P.1101 - §1 One of the most amazing earmarks of religious living is that dynamic and sublime
peace, that peace which passes all human understanding, that cosmic poise which betokens the
absence of all doubt and turmoil. Such levels of spiritual stability are immune to disappointment.
Such religionists are like the Apostle Paul, who said: "I am persuaded that neither death, nor life,
nor angels, nor principalities, nor powers, nor things present, nor things to come, nor height, nor
depth, nor anything else shall be able to separate us from the love of God."

P.1144 - §8 The first Trinity of Christianity was proclaimed at Antioch and consisted of God, his
Word, and his Wisdom. Paul knew of the Paradise Trinity of Father, Son, and Spirit, but he
seldom preached about it and made mention thereof in only a few of his letters to the newly
forming churches. Even then, as did his fellow apostles, Paul confused Jesus, the Creator Son of
the local universe, with the Second Person of Deity, the Eternal Son of Paradise.



P.1332 - §3 This entire combination of world influences is well illustrated by the activities of
Paul, who, being in religious culture a Hebrew of the Hebrews, proclaimed the gospel of a
Jewish Messiah in the Greek tongue, while he himself was a Roman citizen.

P.1333 - §7 Each Jewish synagogue tolerated a fringe of gentile believers, "devout" or "God-
fearing" men, and it was among this fringe of proselytes that Paul made the bulk of his early
converts to Christianity. Even the temple at Jerusalem possessed its ornate court of the gentiles.
There was very close connection between the culture, commerce, and worship of Jerusalem and
Antioch. In Antioch Paul's disciples were first called "Christians."

P.1336 - §1 2. The Stoic. Stoicism was the superior philosophy of the better classes. The Stoics
believed that a controlling Reason-Fate dominated all nature. They taught that the soul of man
was divine; that it was imprisoned in the evil body of physical nature. Man's soul achieved
liberty by living in harmony with nature, with God; thus virtue came to be its own reward.
Stoicism ascended to a sublime morality, ideals never since transcended by any purely human
system of philosophy. While the Stoics professed to be the "offspring of God," they failed to
know him and therefore failed to find him. Stoicism remained a philosophy; it never became a
religion. Its followers sought to attune their minds to the harmony of the Universal Mind, but
they failed to envisage themselves as the children of a loving Father. Paul leaned heavily toward
Stoicism when he wrote, "I have learned in whatsoever state I am, therewith to be content."

P.1336 - §2 3. The Cynic. Although the Cynics traced their philosophy to Diogenes of Athens,
they derived much of their doctrine from the remnants of the teachings of Machiventa
Melchizedek. Cynicism had formerly been more of a religion than a philosophy. At least the
Cynics made their religio-philosophy democratic. In the fields and in the market places they
continually preached their doctrine that "man could save himself if he would." They preached
simplicity and virtue and urged men to meet death fearlessly. These wandering Cynic preachers
did much to prepare the spiritually hungry populace for the later Christian missionaries. Their
plan of popular preaching was much after the pattern, and in accordance with the style, of Paul's
Epistles.

P.1337 - §4 1. Some mythical legend, a mystery--whence their name. As a rule this mystery
pertained to the story of some god's life and death and return to life, as illustrated by the
teachings of Mithraism, which, for a time, were contemporary with, and a competitor of, Paul's
rising cult of Christianity.

P.1337 - §9 Paul, in an effort to utilize the widespread adherence to the better types of the
mystery religions, made certain adaptations of the teachings of Jesus so as to render them more
acceptable to a larger number of prospective converts. But even Paul's compromise of Jesus'
teachings (Christianity) was superior to the best in the mysteries in that:

1. Paul taught a moral redemption, an ethical salvation. Christianity pointed to a new life
and proclaimed a new ideal. Paul forsook magic rites and ceremonial enchantments.

2. Christianity presented a religion which grappled with final solutions of the human
problem, for it not only offered salvation from sorrow and even from death, but it also



promised deliverance from sin followed by the endowment of a righteous character of
eternal survival qualities.

3. The mysteries were built upon myths. Christianity, as Paul preached it, was founded
upon a historic fact: the bestowal of Michael, the Son of God, upon mankind.

P.1338 - §2 Morality among the gentiles was not necessarily related to either philosophy or
religion. Outside of Palestine it not always occurred to people that a priest of religion was
supposed to lead a moral life. Jewish religion and subsequently the teachings of Jesus and later
the evolving Christianity of Paul were the first European religions to lay one hand upon morals
and the other upon ethics, insisting that religionists pay some attention to both.

P.1338 - §5 In the days of Jesus three languages prevailed in Palestine: The common people
spoke some dialect of Aramaic; the priests and rabbis spoke Hebrew; the educated classes and
the better strata of Jews in general spoke Greek. The early translation of the Hebrew scriptures
into Greek at Alexandria was responsible in no small measure for the subsequent predominance
of the Greek wing of Jewish culture and theology. And the writings of the Christian teachers
were soon to appear in the same language. The renaissance of Judaism dates from the Greek
translation of the Hebrew scriptures. This was a vital influence which later determined the drift
of Paul's Christian cult toward the West instead of toward the East.

P.1338 - §6 Though the Hellenized Jewish beliefs were very little influenced by the teachings of
the Epicureans, they were very materially affected by the philosophy of Plato and the self-
abnegation doctrines of the Stoics. The great inroad of Stoicism is exemplified by the Fourth
Book of the Maccabees; the penetration of both Platonic philosophy and Stoic doctrines is
exhibited in the Wisdom of Solomon. The Hellenized Jews brought to the Hebrew scriptures
such an allegorical interpretation that they found no difficulty in conforming Hebrew theology
with their revered Aristotelian philosophy. But this all led to disastrous confusion until these
problems were taken in hand by Philo of Alexandria, who proceeded to harmonize and systemize
Greek philosophy and Hebrew theology into a compact and fairly consistent system of religious
belief and practice. And it was this later teaching of combined Greek philosophy and Hebrew
theology that prevailed in Palestine when Jesus lived and taught, and which Paul utilized as the
foundation on which to build his more advanced and enlightening cult of Christianity.

P.1338 - §7 Philo was a great teacher; not since Moses had there lived a man who exerted such a
profound influence on the ethical and religious thought of the Occidental world. In the matter of
the combination of the better elements in contemporaneous systems of ethical and religious
teachings, there have been seven outstanding human teachers: Sethard, Moses, Zoroaster, Lao-
tse, Buddha, Philo, and Paul.

P.1339 - §1 Many, but not all, of Philo's inconsistencies resulting from an effort to combine
Greek mystical philosophy and Roman Stoic doctrines with the legalistic theology of the
Hebrews, Paul recognized and wisely eliminated from his pre-Christian basic theology. Philo led
the way for Paul more fully to restore the concept of the Paradise Trinity, which had long been
dormant in Jewish theology. In only one matter did Paul fail to keep pace with Philo or to
transcend the teachings of this wealthy and educated Jew of Alexandria, and that was the
doctrine of the atonement; Philo taught deliverance from the doctrine of forgiveness only by the



shedding of blood. He also possibly glimpsed the reality and presence of the Thought Adjusters
more clearly than did Paul. But Paul's theory of original sin, the doctrines of hereditary guilt and
innate evil and redemption therefrom, was partially Mithraic in origin, having little in common
with Hebrew theology, Philo's philosophy, or Jesus' teachings. Some phases of Paul's teachings
regarding original sin and the atonement were original with himself.

P.1340 - §4 And so a different people were called upon to carry an advancing theology to the
world, a system of teaching embodying the philosophy of the Greeks, the law of the Romans, the
morality of the Hebrews, and the gospel of personality sanctity and spiritual liberty formulated
by Paul and based on the teachings of Jesus.

P.1340 - §5 Paul's cult of Christianity exhibited its morality as a Jewish birthmark. The Jews
viewed history as the providence of God--Yahweh at work. The Greeks brought to the new
teaching clearer concepts of the eternal life. Paul's doctrines were influenced in theology and
philosophy not only by Jesus' teachings but also by Plato and Philo. In ethics he was inspired not
only by Christ but also by the Stoics.

P.1340 - §6 The gospel of Jesus, as it was embodied in Paul's cult of Antioch Christianity,
became blended with the following teachings:

1. The philosophic reasoning of the Greek proselytes to Judaism, including some of their
concepts of the eternal life.

2. The appealing teachings of the prevailing mystery cults, especially the Mithraic
doctrines of redemption, atonement, and salvation by the sacrifice made by some god.

3. The sturdy morality of the established Jewish religion.

P.1341 - §4 1. The Gospel by Mark. John Mark wrote the earliest (excepting the notes of
Andrew), briefest, and most simple record of Jesus' life. He presented the Master as a minister,
as man among men. Although Mark was a lad lingering about many of the scenes which he
depicts, his record is in reality the Gospel according to Simon Peter. He was early associated
with Peter; later with Paul. Mark wrote this record at the instigation of Peter and on the earnest
petition of the church at Rome. Knowing how consistently the Master refused to write out his
teachings when on earth and in the flesh, Mark, like the apostles and other leading disciples, was
hesitant to put them in writing. But Peter felt the church at Rome required the assistance of such
a written narrative, and Mark consented to undertake its preparation. He made many notes before
Peter died in A.D. 67, and in accordance with the outline approved by Peter and for the church at
Rome, he began his writing soon after Peter's death. The Gospel was completed near the end of
A.D. 68. Mark wrote entirely from his own memory and Peter's memory. The record has since
been considerably changed, numerous passages having been taken out and some later matter
added at the end to replace the latter one fifth of the original Gospel, which was lost from the
first manuscript before it was ever copied. This record by Mark, in conjunction with Andrew's
and Matthew's notes, was the written basis of all subsequent Gospel narratives which sought to
portray the life and teachings of Jesus.

P.1342 - §3 3. The Gospel by Luke. Luke, the physician of Antioch in Pisidia, was a gentile
convert of Paul, and he wrote quite a different story of the Master's life. He began to follow Paul



and learn of the life and teachings of Jesus in A.D. 47. Luke preserves much of the "grace of the
Lord Jesus Christ" in his record as he gathered up these facts from Paul and others. Luke
presents the Master as "the friend of publicans and sinners." He did not formulate his many notes
into the Gospel until after Paul's death. Luke wrote in the year 82 in Achaia. He planned three
books dealing with the history of Christ and Christianity but died in A.D. 90 just before he
finished the second of these works, the "Acts of the Apostles."

P.1342 - §4 As material for the compilation of his Gospel, Luke first depended upon the story of
Jesus' life as Paul had related it to him. Luke's Gospel is, therefore, in some ways the Gospel
according to Paul. But Luke had other sources of information. He not only interviewed scores of
eyewitnesses to the numerous episodes of Jesus' life which he records, but he also had with him a
copy of Mark's Gospel, that is, the first four fifths, [sador's narrative, and a brief record made in
the year A.D. 78 at Antioch by a believer named Cedes. Luke also had a mutilated and much-
edited copy of some notes purported to have been made by the Apostle Andrew.

P.1342 - §6 All these writers presented honest pictures of Jesus as they saw, remembered, or had
learned of him, and as their concepts of these distant events were affected by their subsequent
espousal of Paul's theology of Christianity. And these records, imperfect as they are, have been
sufficient to change the course of the history of Urantia for almost two thousand years.

P.1411 - §6 And this was the same Stephen who subsequently became a believer in the teachings
of Jesus, and whose boldness in preaching this early gospel resulted in his being stoned to death
by irate Jews. Some of Stephen's extraordinary boldness in proclaiming his view of the new
gospel was the direct result of this earlier interview with Jesus. But Stephen never even faintly
surmised that the Galilean he had talked with some fifteen years previously was the very same
person whom he later proclaimed the world's Savior, and for whom he was so soon to die, thus
becoming the first martyr of the newly evolving Christian faith. When Stephen yielded up his life
as the price of his attack upon the Jewish temple and its traditional practices, there stood by one
named Saul, a citizen of Tarsus. And when Saul saw how this Greek could die for his faith, there
were aroused in his heart those emotions which eventually led him to espouse the cause for
which Stephen died; later on he became the aggressive and indomitable Paul, the philosopher, if
not the sole founder, of the Christian religion.

P.1430 - §1 While the eastern branch of the early Christian church, having its headquarters at
Philadelphia, held more faithfully to the teachings of Jesus than did the Jerusalem brethren, it
was regrettable that there was no one like Peter to go into China, or like Paul to enter India,
where the spiritual soil was then so favorable for planting the seed of the new gospel of the
kingdom. These very teachings of Jesus, as they were held by the Philadelphians, would have
made just such an immediate and effective appeal to the minds of the spiritually hungry Asiatic
peoples as did the preaching of Peter and Paul in the West.

P.1430 - §3 Anaxand was mightily moved by Jesus' words. Presently he told his superior what
Jesus had said, and that night they both sought Jesus' advice as to the welfare of their souls. And
later on, after the Christian message had been proclaimed in Caesarea, both of these men, one a
Greek and the other a Roman, believed Philip's preaching and became prominent members of the
church which he founded. Later this young Greek was appointed the steward of a Roman



centurion, Cornelius, who became a believer through Peter's ministry. Anaxand continued to
minister light to those who sat in darkness until the days of Paul's imprisonment at Caesarea,
when he perished, by accident, in the great slaughter of twenty thousand Jews while he
ministered to the suffering and dying.

P.1436 - §2 The travelers had but one purpose in going to Crete, and that was to play, to walk
about over the island, and to climb the mountains. The Cretans of that time did not enjoy an
enviable reputation among the surrounding peoples. Nevertheless, Jesus and Ganid won many
souls to higher levels of thinking and living and thus laid the foundation for the quick reception
of the later gospel teachings when the first preachers from Jerusalem arrived. Jesus loved these
Cretans, notwithstanding the harsh words which Paul later spoke concerning them when he
subsequently sent Titus to the island to reorganize their churches.

P.1456 - §6 Many were the times in the years so soon to follow that Peter, Paul, and the other
Christian teachers in Rome heard about this scribe of Damascus who had preceded them, and
who had so obviously (and as they supposed unwittingly) prepared the way for their coming with
the new gospel. Though Paul never really surmised the identity of this scribe of Damascus, he
did, a short time before his death, because of the similarity of personal descriptions, reach the
conclusion that the "tentmaker of Antioch" was also the "scribe of Damascus." On one occasion,
while preaching in Rome, Simon Peter, on listening to a description of the Damascus scribe,
surmised that this individual might have been Jesus but quickly dismissed the idea, knowing full
well (so he thought) that the Master had never been in Rome.

P.1456 - §1 The significance of this remarkable doing can the better be understood when we
record the fact that, out of this group of thirty-two Jesus-taught religious leaders in Rome, only
two were unfruitful; the thirty became pivotal individuals in the establishment of Christianity in
Rome, and certain of them also aided in turning the chief Mithraic temple into the first Christian
church of that city. We who view human activities from behind the scenes and in the light of
nineteen centuries of time recognize just three factors of paramount value in the early setting of
the stage for the rapid spread of Christianity throughout Europe, and they are:

1. The choosing and holding of Simon Peter as an apostle.

2. The talk in Jerusalem with Stephen, whose death led to the winning of Saul of Tarsus.

3. The preliminary preparation of these thirty Romans for the subsequent leadership of
the new religion in Rome and throughout the empire.

P.1456 - §7 It was with Angamon, the leader of the Stoics, that Jesus had an all-night talk early
during his sojourn in Rome. This man subsequently became a great friend of Paul and proved to
be one of the strong supporters of the Christian church at Rome. In substance, and restated in
modern phraseology, Jesus taught Angamon: (see page 1457 for teaching)

P.1471 - §4 They spent several days at Nicopolis, the city which Augustus had founded some
fifty years before as the "city of victory" in commemoration of the battle of Actium, this site
being the land whereon he camped with his army before the battle. They lodged in the home of
one Jeramy, a Greek proselyte of the Jewish faith, whom they had met on shipboard. The
Apostle Paul spent all winter with the son of Jeramy in the same house in the course of his third



missionary journey. From Nicopolis they sailed on the same boat for Corinth, the capital of the
Roman province of Achaia.

P.1472 - §1 While Ganid studied family life, Jesus was teaching Crispus the better ways of
religious living. Jesus held more than twenty sessions with this forward-looking Jew; and it is not
surprising, years afterward, when Paul was preaching in this very synagogue, and when the Jews
had rejected his message and had voted to forbid his further preaching in the synagogue, and
when he then went to the gentiles, that Crispus with his entire family embraced the new religion,
and that he became one of the chief supports of the Christian church which Paul subsequently
organized at Corinth.

P.1472 - §2 During the eighteen months Paul preached in Corinth, being later joined by Silas and
Timothy, he met many others who had been taught by the "Jewish tutor of the son of an Indian
merchant."

P.1472 - §4 Jesus and Ganid were often guests in another Jewish home, that of Justus, a devout
merchant, who lived alongside the synagogue. And many times, subsequently, when the Apostle
Paul sojourned in this home, did he listen to the recounting of these visits with the Indian lad and
his Jewish tutor, while both Paul and Justus wondered whatever became of such a wise and
brilliant Hebrew teacher.

P.1473 - §4 Several times in the home of Crispus, Jesus and Ganid met one Gaius, who
subsequently became a loyal supporter of Paul. During these two months in Corinth they held
intimate conversations with scores of worth-while individuals, and as a result of all these
apparently casual contacts more than half of the individuals so affected became members of the
subsequent Christian community.

P.1473 - §5 When Paul first went to Corinth, he had not intended to make a prolonged visit. But
he did not know how well the Jewish tutor had prepared the way for his labors. And further, he
discovered that great interest had already been aroused by Aquila and Priscilla, Aquila being one
of the Cynics with whom Jesus had come in contact when in Rome. This couple were Jewish
refugees from Rome, and they quickly embraced Paul's teachings. He lived with them and
worked with them, for they were also tentmakers. It was because of these circumstances that
Paul prolonged his stay in Corinth.

P.1478 - §2 Of all the large cities they visited on this tour of the Mediterranean, they here
accomplished the least of value to the subsequent work of the Christian missionaries. Christianity
secured its start in Ephesus largely through the efforts of Paul, who resided here more than two
years, making tents for a living and conducting lectures on religion and philosophy each night in
the main audience chamber of the school of Tyrannus.

P.1492 - §3 At Antioch the Son of Man lived for over two months, working, observing, studying,
visiting, ministering, and all the while learning how man lives, how he thinks, feels, and reacts to
the environment of human existence. For three weeks of this period he worked as a tentmaker.
He remained longer in Antioch than at any other place he visited on this trip. Ten years later,
when the Apostle Paul was preaching in Antioch and heard his followers speak of the doctrines



of the Damascus scribe, he little knew that his pupils had heard the voice, and listened to the
teachings, of the Master himself.

P.1551 - §3 Peter was the first of Jesus' apostles to come forward to defend the work of Philip
among the Samaritans and Paul among the gentiles; yet later on at Antioch he reversed himself
when confronted by ridiculing Judaizers, temporarily withdrawing from the gentiles only to
bring down upon his head the fearless denunciation of Paul.

P.1551 - §5 In following Jesus, literally and figuratively, he was either leading the procession or
else trailing behind--"following afar off." But he was the outstanding preacher of the twelve; he
did more than any other one man, aside from Paul, to establish the kingdom and send its
messengers to the four corners of the earth in one generation.

P.1551 - §7 After leaving Jerusalem and before Paul became the leading spirit among the gentile
Christian churches, Peter traveled extensively, visiting all the churches from Babylon to Corinth.
He even visited and ministered to many of the churches which had been raised up by Paul.
Although Peter and Paul differed much in temperament and education, even in theology, they
worked together harmoniously for the upbuilding of the churches during their later years.

P.1552 - §1 Something of Peter's style and teaching is shown in the sermons partially recorded
by Luke and in the Gospel of Mark. His vigorous style was better shown in his letter known as
the First Epistle of Peter; at least this was true before it was subsequently altered by a disciple of
Paul.

P.1582 - §5 Peter grasped the idea that the gospel they were about to proclaim was really a fresh
beginning for the whole human race. He conveyed this impression subsequently to Paul, who
formulated therefrom his doctrine of Christ as "the second Adam."

P.1637 - §5 Many of the better of the Babylonian and Persian ideas of light and darkness, good
and evil, time and eternity, were later incorporated in the doctrines of so-called Christianity, and
their inclusion rendered the Christian teachings more immediately acceptable to the peoples of
the Near East. In like manner, the inclusion of many of Plato's theories of the ideal spirit or
invisible patterns of all things visible and material, as later adapted by Philo to the Hebrew
theology, made Paul's Christian teachings more easy of acceptance by the western Greeks.

P.1670 - §3 The Apostle Paul, in his efforts to bring the teachings of Jesus to the favorable notice
of certain groups in his day, wrote many letters of instruction and admonition. Other teachers of
Jesus' gospel did likewise, but none of them realized that some of these writings would
subsequently be brought together by those who would set them forth as the embodiment of the
teachings of Jesus. And so, while so-called Christianity does contain more of the Master's gospel
than any other religion, it does also contain much that Jesus did not teach. Aside from the
incorporation of many teachings from the Persian mysteries and much of the Greek philosophy
into early Christianity, two great mistakes were made:

1. The effort to connect the gospel teaching directly onto the Jewish theology, as
illustrated by the Christian doctrines of the atonement--the teaching that Jesus was the



sacrificed Son who would satisfy the Father's stern justice and appease the divine wrath.
These teachings originated in a praiseworthy effort to make the gospel of the kingdom
more acceptable to disbelieving Jews. Though these efforts failed as far as winning the
Jews was concerned, they did not fail to confuse and alienate many honest souls in all
subsequent generations.

2. The second great blunder of the Master's early followers, and one which all subsequent
generations have persisted in perpetuating, was to organize the Christian teaching so
completely about the person of Jesus. This overemphasis of the personality of Jesus in the
theology of Christianity has worked to obscure his teachings, and all of this has made it
increasingly difficult for Jews, Mohammedans, Hindus, and other Eastern religionists to
accept the teachings of Jesus. We would not belittle the place of the person of Jesus in a
religion which might bear his name, but we would not permit such consideration to
eclipse his inspired life or to supplant his saving message: the fatherhood of God and the
brotherhood of man.

P.1679 - §2 It was most astounding in that day, when women were not even allowed on the main
floor of the synagogue (being confined to the women's gallery), to behold them being recognized
as authorized teachers of the new gospel of the kingdom. The charge which Jesus gave these ten
women as he set them apart for gospel teaching and ministry was the emancipation proclamation
which set free all women and for all time; no more was man to look upon woman as his spiritual
inferior. This was a decided shock to even the twelve apostles. Notwithstanding they had many
times heard the Master say that "in the kingdom of heaven there is neither rich nor poor, free nor
bond, male nor female, all are equally the sons and daughters of God," they were literally
stunned when he proposed formally to commission these ten women as religious teachers and
even to permit their traveling about with them. The whole country was stirred up by this
proceeding, the enemies of Jesus making great capital out of this move, but everywhere the
women believers in the good news stood stanchly behind their chosen sisters and voiced no
uncertain approval of this tardy acknowledgment of woman's place in religious work. And this
liberation of women, giving them due recognition, was practiced by the apostles immediately
after the Master's departure, albeit they fell back to the olden customs in subsequent generations.
Throughout the early days of the Christian church women teachers and ministers were called
deaconesses and were accorded general recognition. But Paul, despite the fact that he conceded
all this in theory, never really incorporated it into his own attitude and personally found it
difficult to carry out in practice.

P.1831 - §7 It was the apparent misfortune of Abner to be at variance with all of the leaders of
the early Christian church. He fell out with Peter and James (Jesus' brother) over questions of
administration and the jurisdiction of the Jerusalem church; he parted company with Paul over
differences of philosophy and theology. Abner was more Babylonian than Hellenic in his
philosophy, and he stubbornly resisted all attempts of Paul to remake the teachings of Jesus so as
to present less that was objectionable, first to the Jews, then to the Greco-Roman believers in the
mysteries.

P.1832 - §1 Thus was Abner compelled to live a life of isolation. He was head of a church which
was without standing at Jerusalem. He had dared to defy James the Lord's brother, who was



subsequently supported by Peter. Such conduct effectively separated him from all his former
associates. Then he dared to withstand Paul. Although he was wholly sympathetic with Paul in
his mission to the gentiles, and though he supported him in his contentions with the church at
Jerusalem, he bitterly opposed the version of Jesus' teachings which Paul elected to preach. In his
last years Abner denounced Paul as the "clever corrupter of the life teachings of Jesus of
Nazareth, the Son of the living God."

P.1849 - §7 Soon after this Martha and Mary disposed of their lands at Bethany and joined their
brother in Perea. Meantime, Lazarus had become the treasurer of the church at Philadelphia. He
became a strong supporter of Abner in his controversy with Paul and the Jerusalem church and
ultimately died, when 67 years old, of the same sickness that carried him off when he was a
younger man at Bethany.

P.1864 - §3 But the great step which marked the transplantation of the teachings of Jesus from a
Jewish to a gentile soil was taken when the Messiah of the kingdom became the Redeemer of the
church, a religious and social organization growing out of the activities of Paul and his
successors and based on the teachings of Jesus as they were supplemented by the ideas of Philo
and the Persian doctrines of good and evil.

P.1864 - §6 2. The gentile Christians began very early to accept the doctrines of Paul, which led
increasingly to the general belief that Jesus was the Redeemer of the children of the church, the
new and institutional successor of the earlier concept of the purely spiritual brotherhood of the
kingdom.

P.1864 - §7 The church, as a social outgrowth of the kingdom, would have been wholly natural
and even desirable. The evil of the church was not its existence, but rather that it almost
completely supplanted the Jesus concept of the kingdom. Paul's institutionalized church became
a virtual substitute for the kingdom of heaven which Jesus had proclaimed.

P.1865 - §6 Jesus' ideal concept largely failed, but upon the foundation of the Master's personal
life and teachings, supplemented by the Greek and Persian concepts of eternal life and
augmented by Philo's doctrine of the temporal contrasted with the spiritual, Paul went forth to
build up one of the most progressive human societies which has ever existed on Urantia.

P.1865 - §7 The concept of Jesus is still alive in the advanced religions of the world. Paul's
Christian church is the socialized and humanized shadow of what Jesus intended the kingdom of
heaven to be--and what it most certainly will yet become. Paul and his successors partly
transferred the issues of eternal life from the individual to the church. Christ thus became the
head of the church rather than the elder brother of each individual believer in the Father's family
of the kingdom. Paul and his contemporaries applied all of Jesus' spiritual implications regarding
himself and the individual believer to the church as a group of believers; and in doing this, they
struck a deathblow to Jesus' concept of the divine kingdom in the heart of the individual believer.

P.1869 - §2 Within a short time after the destruction of Jerusalem, Antioch became the
headquarters of Pauline Christianity, while Philadelphia remained the center of the Abnerian
kingdom of heaven. From Antioch the Pauline version of the teachings of Jesus and about Jesus



spread to all the Western world; from Philadelphia the missionaries of the Abnerian version of
the kingdom of heaven spread throughout Mesopotamia and Arabia until the later times when
these uncompromising emissaries of the teachings of Jesus were overwhelmed by the sudden rise
of Islam.

P.2059 - §3 These men had been trained and instructed that the gospel which they should preach
was the fatherhood of God and the sonship of man, but at just this moment of spiritual ecstasy
and personal triumph, the best tidings, the greatest news, these men could think of was the fact of
the risen Master. And so they went forth, endowed with power from on high, preaching glad
tidings to the people--even salvation through Jesus--but they unintentionally stumbled into the
error of substituting some of the facts associated with the gospel for the gospel message itself.
Peter unwittingly led off in this mistake, and others followed after him on down to Paul, who
created a new religion out of the new version of the good news.

P.2064 - §1 The manifestations associated with the bestowal of the "new teacher," and the
reception of the apostles' preaching by the men of various races and nations gathered together at
Jerusalem, indicate the universality of the religion of Jesus. The gospel of the kingdom was to be
identified with no particular race, culture, or language. This day of Pentecost witnessed the great
effort of the spirit to liberate the religion of Jesus from its inherited Jewish fetters. Even after this
demonstration of pouring out the spirit upon all flesh, the apostles at first endeavored to impose
the requirements of Judaism upon their converts. Even Paul had trouble with his Jerusalem
brethren because he refused to subject the gentiles to these Jewish practices. No revealed religion
can spread to all the world when it makes the serious mistake of becoming permeated with some
national culture or associated with established racial, social, or economic practices.

P.2068 - §3 And then broke out the new and relentless persecutions by the Jews, so that the
active teachers of the new religion about Jesus, which subsequently at Antioch was called
Christianity, went forth to the ends of the empire proclaiming Jesus. In carrying this message,
before the time of Paul the leadership was in Greek hands; and these first missionaries, as also
the later ones, followed the path of Alexander's march of former days, going by way of Gaza and
Tyre to Antioch and then over Asia Minor to Macedonia, then on to Rome and to the uttermost
parts of the empire.

P.2069 - §1 The results of Peter's preaching on the day of Pentecost were such as to decide the
future policies, and to determine the plans, of the majority of the apostles in their efforts to
proclaim the gospel of the kingdom. Peter was the real founder of the Christian church; Paul
carried the Christian message to the gentiles, and the Greek believers carried it to the whole
Roman Empire.

P.2069 - §2 Although the tradition-bound and priest-ridden Hebrews, as a people, refused to
accept either Jesus' gospel of the fatherhood of God and the brotherhood of man or Peter's and
Paul's proclamation of the resurrection and ascension of Christ (subsequent Christianity), the rest
of the Roman Empire was found to be receptive to the evolving Christian teachings. Western
civilization was at this time intellectual, war weary, and thoroughly skeptical of all existing
religions and universe philosophies. The peoples of the Western world, the beneficiaries of
Greek culture, had a revered tradition of a great past. They could contemplate the inheritance of



great accomplishments in philosophy, art, literature, and political progress. But with all these
achievements they had no soul-satisfying religion. Their spiritual longings remained unsatisfied.

P.2070 - §1 How did this new message of Jewish origin, which had almost failed in the land of
its birth, so quickly and effectively capture the very best minds of the Roman Empire? The
triumph of Christianity over the philosophic religions and the mystery cults was due to:

1. Organization. Paul was a great organizer and his successors kept up the pace he set.

2. Christianity was thoroughly Hellenized. It embraced the best in Greek philosophy as
well as the cream of Hebrew theology.

3. But best of all, it contained a new and great ideal, the echo of the life bestowal of Jesus
and the reflection of his message of salvation for all mankind.

4. The Christian leaders were willing to make such compromises with Mithraism that the
better half of its adherents were won over to the Antioch cult.

5. Likewise did the next and later generations of Christian leaders make such further
compromises with paganism that even the Roman emperor Constantine was won to the new
religion.

P.2070 - §7 But the Christians made a shrewd bargain with the pagans in that they adopted the
ritualistic pageantry of the pagan while compelling the pagan to accept the Hellenized version of
Pauline Christianity. They made a better bargain with the pagans than they did with the Mithraic
cult, but even in that earlier compromise they came off more than conquerors in that they
succeeded in eliminating the gross immoralities and also numerous other reprehensible practices
of the Persian mystery.

P.2070 - §14 Many of the great truths taught by Jesus were almost lost in these early
compromises, but they yet slumber in this religion of paganized Christianity, which was in turn
the Pauline version of the life and teachings of the Son of Man. And Christianity, even before it
was paganized, was first thoroughly Hellenized. Christianity owes much, very much, to the
Greeks. It was a Greek, from Egypt, who so bravely stood up at Nicaea and so fearlessly
challenged this assembly that it dared not so obscure the concept of the nature of Jesus that the
real truth of his bestowal might have been in danger of being lost to the world. This Greek's
name was Athanasius, and but for the eloquence and the logic of this believer, the persuasions of
Arius would have triumphed.

P.2071 - §1 The Hellenization of Christianity started in earnest on that eventful day when the
Apostle Paul stood before the council of the Areopagus in Athens and told the Athenians about
"the Unknown God." There, under the shadow of the Acropolis, this Roman citizen proclaimed
to these Greeks his version of the new religion which had taken origin in the Jewish land of
Galilee. And there was something strangely alike in Greek philosophy and many of the teachings
of Jesus. They had a common goal--both aimed at the emergence of the individual. The Greek, at
social and political emergence; Jesus, at moral and spiritual emergence. The Greek taught
intellectual liberalism leading to political freedom; Jesus taught spiritual liberalism leading to
religious liberty. These two ideas put together constituted a new and mighty charter for human
freedom; they presaged man's social, political, and spiritual liberty.



P.2071 - §2 Christianity came into existence and triumphed over all contending religions
primarily because of two things:

1. The Greek mind was willing to borrow new and good ideas even from the Jews.
2. Paul and his successors were willing but shrewd and sagacious compromisers; they
were keen theologic traders.

P.2071 - §5 At the time Paul stood up in Athens preaching "Christ and Him Crucified," the
Greeks were spiritually hungry; they were inquiring, interested, and actually looking for spiritual
truth. Never forget that at first the Romans fought Christianity, while the Greeks embraced it,
and that it was the Greeks who literally forced the Romans subsequently to accept this new
religion, as then modified, as a part of Greek culture.

P.2072 - §3 Alexander had charged on the East with the cultural gift of the civilization of
Greece; Paul assaulted the West with the Christian version of the gospel of Jesus. And wherever
the Greek culture prevailed throughout the West, there Hellenized Christianity took root.

P.2072 - §7 Oriental law was stern and arbitrary; Greek law was fluid and artistic; Roman law
was dignified and respect-breeding. Roman education bred an unheard-of and stolid loyalty. The
early Romans were politically devoted and sublimely consecrated individuals. They were honest,
zealous, and dedicated to their ideals, but without a religion worthy of the name. Small wonder
that their Greek teachers were able to persuade them to accept Paul's Christianity.

P.2073 - §1 The Stoic and his sturdy appeal to "nature and conscience" had only the better
prepared all Rome to receive Christ, at least in an intellectual sense. The Roman was by nature
and training a lawyer; he revered even the laws of nature. And now, in Christianity, he discerned
in the laws of nature the laws of God. A people that could produce Cicero and Vergil were ripe
for Paul's Hellenized Christianity.

P.2091 - §10 Some day a reformation in the Christian church may strike deep enough to get back
to the unadulterated religious teachings of Jesus, the author and finisher of our faith. You may
preach a religion about Jesus, but, perforce, you must /ive the religion of Jesus. In the enthusiasm
of Pentecost, Peter unintentionally inaugurated a new religion, the religion of the risen and
glorified Christ. The Apostle Paul later on transformed this new gospel into Christianity, a
religion embodying his own theologic views and portraying his own personal experience with
the Jesus of the Damascus road. The gospel of the kingdom is founded on the personal religious
experience of the Jesus of Galilee; Christianity is founded almost exclusively on the personal
religious experience of the Apostle Paul. Almost the whole of the New Testament is devoted, not
to the portrayal of the significant and inspiring religious life of Jesus, but to a discussion of
Paul's religious experience and to a portrayal of his personal religious convictions. The only
notable exceptions to this statement, aside from certain parts of Matthew, Mark, and Luke, are
the Book of Hebrews and the Epistle of James. Even Peter, in his writing, only once reverted to
the personal religious life of his Master. The New Testament is a superb Christian document, but
it is only meagerly Jesusonian.



P.2092 - §2 But the greatest mistake was made in that, while the human Jesus was recognized as
having a religion, the divine Jesus (Christ) almost overnight became a religion. Paul's
Christianity made sure of the adoration of the divine Christ, but it almost wholly lost sight of the
struggling and valiant human Jesus of Galilee, who, by the valor of his personal religious faith
and the heroism of his indwelling Adjuster, ascended from the lowly levels of humanity to
become one with divinity, thus becoming the new and living way whereby all mortals may so
ascend from humanity to divinity. Mortals in all stages of spirituality and on all worlds may find
in the personal life of Jesus that which will strengthen and inspire them as they progress from the
lowest spirit levels up to the highest divine values, from the beginning to the end of all personal
religious experience.

P.2092 - §4 Jesus founded the religion of personal experience in doing the will of God and
serving the human brotherhood; Paul founded a religion in which the glorified Jesus became the
object of worship and the brotherhood consisted of fellow believers in the divine Christ. In the
bestowal of Jesus these two concepts were potential in his divine-human life, and it is indeed a
pity that his followers failed to create a unified religion which might have given proper
recognition to both the human and the divine natures of the Master as they were inseparably
bound up in his earth life and so gloriously set forth in the original gospel of the kingdom.

P.2093 - §3 Jesus led men to feel at home in the world; he delivered them from the slavery of
taboo and taught them that the world was not fundamentally evil. He did not long to escape from
his earthly life; he mastered a technique of acceptably doing the Father's will while in the flesh.
He attained an idealistic religious life in the very midst of a realistic world. Jesus did not share
Paul's pessimistic view of humankind. The Master looked upon men as the sons of God and
foresaw a magnificent and eternal future for those who chose survival. He was not a moral
skeptic; he viewed man positively, not negatively. He saw most men as weak rather than wicked,

more distraught than depraved. But no matter what their status, they were all God's children and
his brethren.

P.2095 - §3 The Hebrews had a religion of moral sublimity; the Greeks evolved a religion of
beauty; Paul and his conferees founded a religion of faith, hope, and charity. Jesus revealed and
exemplified a religion of love: security in the Father's love, with joy and satisfaction consequent
upon sharing this love in the service of the human brotherhood.



